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SYSTEM OF TRANSLITERATION 

 
Nr Arabic English Nr Arabic English 

 ṭḥ ع ʾ 17 بٔ  1

 ʿ غ b 18 ة 2

 gh ػ t 19 ث 3

 f ف th 20 ج 4

 q ق j 21 ح 5

 k ك ḥ 22 خ 6

 l ل kh 23 د 7

 m م d 24 ذ 8

 n ن dh 25 ر 9

 h ه  r 26 ز 10

 w و z 27 س 11

 y ي s 28 ش 12

اْ  sh 29 ص 13 ََ  ā 

يْ  ṣ 30 ض 14 َِ  ī 

وْ  ḍ 31 ط 15 َُ  ū 

 ay بَيْ  ṭ 32 ظ 16

 ou بَوْ  33   

 

N.B. Arabic words are italicised except in 3 instances: 

1- When possessing a current English usage. 

2- When part of a heading or diagram. 

3- When the proper names of humans. 

 

The ‚al‛ of the Arabic lām al-taʿrīf is omitted to maintain flow of the English. 
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INTRODUCTION 

 

This is the second part of the Murshid al-Qāriʾ series. It is a 

translation and explanation of one of the most accepted and taught 

texts in the field of tajwīd, the Tuḥfah of Jamzūrī. In fact, many 

teachers do not qualify their students until they have memorised 

and understood this text. 

 

As mentioned in the first book, the student will benefit fully from 

this work after he has understood the first book. Discussions in the 

first book will not be repeated here, and the student should 

enhance his knowledge in this field by concentrating on all the 

‚new‛ topics not dealt with in the first book. 

 

Any person seeking to master this field will find it necessary to 

study Arabic texts such as these. The book has been written 

specifically for the non-Arabic speaking person. Thus, after citing 

the text under the heading, TEXT, a heading, VOCABULARY, will 

follow in which every word in the line will be translated. 

 

The student should strive to learn the translation of the individual 

words because it is only translated once. If the same word appears 

in another line, it will not be translated again, assuming that the 

student had already memorised it when it appeared the first time. 

 

Translations of the words have been made in the context of the 

verse, and in the simplest manner to enable understanding. After 
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the translation of the individual words, a translation of the verse 

will be given under the heading, TRANSLATION. Finally, the 

rules mentioned in the verse are discussed under the heading, 

COMMENTARY. 

 

Most of the rules, like nūn sākinah and tanwīn, mīm sākinah and 

madd etc. have already been discussed in the first book. This book 

will serve as a revision of those rules for the student. At the same 

time, his concentration should be focused on the text and its 

memorisation since its rules have already been dealt with 

previously. 

 

Discussions, which have not been touched on previously, will be 

considered in a simple manner for the beginner avoiding different 

opinions and views. The object is for the student to have a strong 

basis before embarking on the more complicated issues in the field. 
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Biography 

The author’s full name is Sulaymān ibn Ḥusayn ibn 

Muḥammad al-Jamzūrī.
1
 ʿAli al-Ḍabbāʿ and Muḥammad al-Mīhī 

add ibn Shalabī after Muḥammad.
2
 He was known as ‚Afandi‛, a 

Turkish term used for respect. (At times, a mīm is added in place 

of the yāʾ, making it ‚Afandim.‛) 

Jamzūrī followed the Shafiʿī school of law. In Sufism, he 

followed the Shādhalī path under the guidance of Sheikh 

Muḥammad Mujāhid al-Aḥmadī.
3
  

He was born in Rabīʿ al-Awwal around 1160 A.H. in Tanta, 

Egypt. ‚Al-Jamzūrī‛ links the author to the town of Jamzūr, 

approximately four miles out of Tanta
4
, well known in the area of 

Manufiyyah.
5
 The author of Minnah al-Mutaʿāl writes that the area 

Jamzūr previously in Manufiyyah is presently incoporated into 

Tanta.
6
 

Jamzūrī studied qirāʾāt under Nūr al-Dīn ʿAli ibn ʿUmar 

ibn Ḥamd ibn ʿUmar ibn Nājī ibn Fanīsh al-Mīhī (d.1204 A.H.) 

 

His literary works include: 

1. Tuḥfah al-Aṭfāl 
7
 

                                                 
1
 Fatḥ al-Malik al-Mutaʿāl, pg.7. 

2
 Minḥah dhil al-Jalāl, pg.34, Fatḥ al-Malik al-Mutaʿāl, pg.18. 

3
 Fatḥ al-Malik al-Mutaʿāl, pg.7. 

4
 Minḥah dhil al-Jalāl, pg.35. 

5
 Fatḥ al-Malik al-Mutaʿāl, pg.18. 

6
 Minnah al-Mutaʿāl, pg.19. 

7
 Hadiyyah al-ʿĀrifīn, vol.1, pg.405. 
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2. Fatḥ al-Aqfāl sharḥ Tuḥfah al-Aṭfāl 
8
 

3. Kanz al-Maʿānī 
9
 

4. Fatḥ al-Rabbānī sharḥ Kanz al-Maʿānī 
10

 

5. Manṭḥūmah fī Qirāʾah Warsh 
11

 
 

 

                                                 
8
 Hadiyyah al-ʿĀrifīn, vol.1, pg. 405. 

9
 Imtāʿ al-Fuḍalāʾ bi Tarājim al-Qurrāʾ, Vol. 2 pg. 139. 

10
 Fatḥ al-Malik al-Mutaʿāl, pg.8. Also wrote Fatḥ al-Raḥmāni sharḥ Kanz al-

Maʿānī. It is possible that this is one and the same book. 
11

 Fatḥ al-Malik al-Mutaʿāl, pg.8. This book still remains a manuscript in the 

Egyptian libraries. 
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The commentator’s link to Sulaymān Jamzūrī: 

 

 

Sulaymān Jamzūrī 

                                                             
                                   Abū al-Wafā Naṣr al-Hūrīnī     

 
              Ibrāhīm al-Saqqā                    ʿAbd al-Fattāḥ Maḥmūdī 

 
            Badr al-Dīn al-Ḥasanī             Muḥammad Salīm al-Ḥimṣī 

 
Muḥammad Yāsīn al-Fādānī 

 
    M. Sāliḥ al-Najīrī  Salāh al-Dīn al-Miṣrī   ʿAlāʾ al-Dīn al-Afghānī  

 

 

M. Saleem Gaibie 
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The author starts his book in the same manner as the Qurʾān, with 

the basmalah, whilst practising upon the Hadīth of the Prophet  

which states: 

 

َِ بِبِسْ  ِْ  12مِ الله امرحمن امرحيم فَُِوَ بَكْعَؽُ كُُُّ بَمْرٍ رِيْ بََلٍ لَا ًـُبْدَبُ فِ
Every good deed, which is not started with   بِسْمِ الله امرحمن امرحيم is severed from 

blessing.
 13
 

 

TEXT: 1 

 الجَؿْـزُورِي هُـقَ  سُؾَقْؿَـانُ  دَوْمًـا        الْغَـػُـقرِ  رَحَْْـةِ  رَاجِـل ؼُـقلُ يَ 

 

VOCABULARY: 

لُ ًلَُوْ    - he says 

 a person who hopes – زَاجِْ 

 mercy – زَحْمَة

 the Oft-Forgiving, the Most Forgiving – املَْفُوْز

 which means always ذَائمًِا more commonly used as  – ذَوْمًا

َْمَان  the name of the author – سُوَ

                                                 
12

 What is meant by  ُبَكْعَؽ is نَة  .cut or severed from blessing ;مَلْعُوْغُ امبَََْ
13

 Ṭabaqāt al-Shāfiʿiyyah al-Kubrā, vol.1, pg.12. Al-Jāmiʿ li Akhlāq al-
Rāwī wa Ādāb al-sāmiʿ, vol 2 pg. 87, Hadīth no: 1231, 1232. Al-Adhkār 
al-Nawawī, pg.198. 
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وَ  ُُ  – a pronoun meaning he, him or it 

زِيْ امجَْمْزُوْ   – he comes from the place of Jamzūr. This has been 

mentioned above in the biography of the author. 

 

TRANSLATION: 

1. Says he who always hopes for the mercy of the Oft-Forgiving, 

who is Sulaymān Al-Jamzūrī. 

 

TEXT: 2 

ـقًـاـمُ  للِ  ِحَؿْـدُ ـلْ اَ  ــمُ         ـك ـؾَ ـطَـ صَؾِّ  ْـ فِ ـــوَآلِ  دٍ ـحَـؿَّ  ـلَ ــتَـ وَمَــ

 

VOCABULARY: 

 All praise – اَمحَْمْدُ 

 for Allah – لِِِ 

 .it stems from the word ṣalāh, which literally means to pray – مُطَوِِّـاً

Here, it refers to someone who is praying, or sending salutations. 

 on, upon – ؿلَى

د  refers to the beloved Prophet  – مُحَمَّ

 and – وَ 

 āl means family. With the pronoun attached it means his  - بلِِٓ 

family.  

 those - مَنْ 

 to follow / to recite – ثلََ 
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TRANSLATION: 

2. All praise is due to Allah, whilst sending salutations upon 

Muḥammad, his family and those who follow (the Prophet and his 

companions)
14

 / and those who recite the Qurʾān (correctly).
15

 

 

COMMENTARY: 

The author mentions Al-ḥamd (praise) at the beginning of his 

book in accordance with Qurʾān and the Ḥadīth of the Prophet : 

 

َِ بَِمحَْمْدِ لِِِ فَُِوَ بَكْعَؽ ِْ  كُُُّ بَمْرٍ رِيْ بََلٍ لَا ًـُبْدَبُ فِ
All good actions not started with the praises of Allah are severed of 

blessing.
16

 

 

If the meaning of  ََثل is assumed to be ‚to follow‛, then salutations 

would be incurred upon those who follow the Prophet  and his 

Companions  in inculcating their ways. This meaning is offered 

by most scholars. If the meaning ‚to recite‛ is assumed, then 

salutations will be incurred on all those who recite the Qurʾān 

correctly and practise its injunctions. 

 

                                                 
14

 The portion in brackets is as explained by Jamzūrī in Fatḥ al-Aqfāl, pg. 12. 
15

 This explanation is given by Ḥasan Dimashqiyyah. 
16

 Sunan Abī Dāwūd, vol. 4, pg. 2065, Hadīth no. 4840. Ibn Mājah, vol.1, pg. 

610, Hadīth no. 1894. Musnad Aḥmad, vol.2, pg.359, Hadīth no. 8712. Ibn 
Ḥibbān vol.1, pg.175 Hadīth no. 2. Al-Bayhaqī, vol.3, pg. 209. 
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TEXT: 3 

 وَالـؿُـدُودِ    ِــوالتَّـْقِي الـُّـقنِ  فـِل      لؾِْؿُرِيـدِ   الـَّـظْـؿُ  ذَاـوَبَعْـدُ هَـ

 

VOCABULARY: 

دُ  ْـ َ  thereafter - ب

 this - ُذَا

 poetry (this book) – اميَّؼْمُ 

 for the student. Murīd means follower, in this context – نِومُْرًِدِْ 

referring to a follower of ʿilm (knowledge). 

 .literally means in – فِ 

 particularly referring to the nūn sākinah - اميُّوْن

ًَ -ٍَ ، -ٌَ ، -  the tanwīn or nunation symbolised by – امخَّيْوٍِنْ  . 

 the plural of madd – اممُْدُوْذ

 

TRANSLATION: 

3. Thereafter: this versified text (poetry) is for the student 

regarding the (rules of) nūn, the tanwīn and the mudūd. 

 

COMMENTARY: 

The author states ‚Thereafter‛, meaning after the author has 

started with Allah’s name, praised Allah, and sent salutations upon 

His beloved Prophet , whatever follows is what he actually 

intends to write about. 

 

The author mentions that he will explain rules regarding the nūn 

sākinah, the tanwīn and the mudūd. However, other rules beside 
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these are also discussed, the lām al-taʿrīf, the mīm sākinah, the nūn 

and mīm when they are mushaddad etc. The reason why the 

author only mentions nūn, tanwīn and mudūd is because the rules 

in the book are predominantly concerning them. 

 

In some prints instead of اممُْدُوْذ the word  ُوْذاممَْمْد  appears. The first is 

more common and is preferred.
17

 

 

TEXT: 4 

 ْـ       بتُِحْـػَـةِ إصَْـػَـالِ  قْـتُـفُ ـسَؿَّ   الْؽَؿَـالِ   ذِي ادْقِفِـلِّ  شَقْخِـَـا طَ

 

VOCABULARY: 

 َُ ـخُ ِْ  which means name. When it اِسٌْ  It is derived from the word – سَََّ

appears as سَََّى, it means to give something a name. 

فَةِ   gift – تُُْ

 which means a child who ,ظِفْلٌ  children. It is the plural of – اْلَأظْفَالِ 

has not yet matured (bāligh). Here, it refers to the beginner who 

intends to learn tajwīd. 

 from – ؾَنْ 

خِياَ َْ  our sheikh, or teacher – ش َ

ييِّ   .refers to Jamzūrī’s teacher, Nūr al-Dīn ʿAli al-Mīhī – اممِْيِْْ

 a holder or possessor of perfection – رِي امْكََاَلِ 

 

                                                 
17

 Check the copy with side notes written by Sheikh Muḥammad ʿAtīq al-

Deobandī. He also gives preference to اَممُْدُوْذ since he cites it in the core text. 
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TRANSLATION: 

4. I have named it (this book) ‚a gift for children / for the 

beginner‛, transmitting from our Sheikh Al-Mīhī, the possessor of 

perfection. 

 

COMMENTARY: 

Jamzūrī has named this book ‚A gift for the beginner‛, since it 

contains the basic rules required for the person intending to study 

the science of tajwīd. 

 

Whatever rules he mentions in the book he transmits (he has 

learnt) from his teacher Al-Mīhī who was an expert in the field of 

qirāʾāt and tajwīd. His full name is Nūr al-Dīn ʿAli ibn ʿUmar ibn 

Ḥamd ibn ʿUmar ibn Nājī ibn Fanīsh al-Mīhī. He was born in 1139 

A.H. In spite of being born blind, he studied under renowned 

scholars at the Azhar University and became famous as an expert 

in the field of Qurʾānic studies. He travelled to Tanta and taught 

people Qurʾān and tajwīd, so much so that all sanads of the people 

of Tanta now go through Al-Mīhī. He is called Al-Mīhī because he 

hails from a place called Mīha. He died in 1204 A.H. His students 

include his son Muṣṭafā al-Mīhī. 

 

Al-Mīhī is referred to as the possessor of perfection in everything 

about himself; manners, character, appearance, knowledge etc.
18

 

                                                 
18

 Fatḥ al-Aqfāl, pg.13. 
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Some have restricted this quality of perfection to his knowledge 

concerning the sciences of the Qurʾān.
19

 

 

In many prints يي يي is written as اَممِْيِْْ  .with a fatḥah on the mīm ,اَممَْيِْْ

However, the more correct pronunciation is with a kasrah on the 

mīm since he came from the village named Mīha and not Mayha. 

And Allah knows best.
20

 

 

TEXT: 5 

 ـاـثَّـقَابَ ـوَال ؼَـبُـقلَ ـوَالْ  وَإجَْــرَ     الطُّـلَّبَـا    يَــْػَـعَ  أَنْ  بـِفِ  أَرْجُـق

 

VOCABULARY: 

 I hope – بَزْجُوْ 

 َِ  with it (book) – بِ

 it will benefit – ًيَْفَؽَ 

لَّة امِب the students. It is the plural of – اَمعُّ  .the student ,اَمعَّ

 recompense – اَلَأجْرَ 

 acceptance – اَملْبَُوْلَ 

 reward – اَمثَّوَاة

 

TRANSLATION: 

5. I hope that it (the book) will benefit the students and (I also 

wish for) recompense, acceptance and reward. 

 

                                                 
19

 Mufīd al-Aqwāl, pg.10. 
20

 Manṭḥūmah Tuḥfah al-Aṭfāl by Dr Ashraf Ṭalʿat pg.7. 



 22 

COMMENTARY: 

The author hopes that this book will benefit students in 

understanding the science of tajwīd. He also hopes for acceptance 

from Allah, and that Allah will reward him for it. 

 

The word لَّة ا is the plural of اَمعُّ مِباَمعَّ , which means someone who 

is engrossed, absorbed or lost in something)ِء ْ  This is .(اَممُْنْْمَِمُ ؿلََى امشََّّ

also referred to by the author in the third line as murīd. 

 

It includes the beginner (اَممُْبْخَدِئ), the intermediate (ط  and the (اَممُْخَوَسِّ

expert ( ْيي  The beginner is he who has initially embarked on .(اَممُْيْتََِ

the study of the science of tajwīd and is incapable of studying texts 

on his own. The intermediate is the student who has learnt enough 

to guide himself in further studies. The expert is he who is capable 

of understanding the text and its meanings.  

 

 ;which means acceptance could have various meanings ,اَملْبَُوْلَ 

‚accept him‛ (the author) due to his writing this book, or ‚accept 

the book from him‛ or ‚accept both him and the book.‛
21

 

 

Most are of the opinion that the words اَلَأجْر and اَمثَّوَاة are 

synonymous. A few scholars differentiate between the words saying 

that ajr is reward that is received after doing a particular action 

 whereas thawāb is reward given by Allah through his mercy )عَََل(

and grace with no action required. 

                                                 
21

 Minḥah dhī al-Jalāl, pg.39. 



 23 

In لَّبـَا  there is an additional alif at the end of the امثَّوَابـَا and امعُّ

words. In Arabic, it is called alif al-iṭlāq; a general alif. It has no 

bearing on the word itself but is merely used to keep the rhyme 

scheme of the poetry. It is used often in this book. 
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انِيةَِ وَ كََمُ بَحْ   امخَّيْوٍِنْاميُّوْنِ امسَّ

The Rules of the Nūn Sākinah and the Tanwīn 

 

TEXT: 6 

قنِ   ْـ إنِْ  لؾِــّـُ ِـ   تَسْـؽُـ  قـــِلـتَبْقِ  ذْ ــخُ ـفَـ أَحْـؽَـامٍ  عُ ـأَرْبَـ        وَلؾِتَّــْقِيـ

 

VOCABULARY: 

 for the nūn – نِويُّوْنِ 

نْ جسَْكُنْ 
ّ
 when it has a sukūn; it is unvowelled or vowelless – ا

 for the tanwīn – نِوخَّيْوٍِْنِ 

 four – بَزْبؽَُ 

 rules – بَحْكََم

 so – فَ 

 take – خُذْ 

ِْنِْ  ُِ  my explanation – ثبَْ

 

TRANSLATION: 

6. For the nūn, when it has a sukūn, and for the tanwīn there are 

four rules, so take my explanation (thereof). 

 

COMMENTARY: 

The author mentions that there are four rules regarding the nūn 

sākinah and the tanwīn. In the lines that follow, he offers his 

explanation of these four rules: iṭḥ-hār, idghām, iqlāb and ikhfāʾ. 
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TEXT: 7 

 َ ْٕ لُ فَـا بَـتْ  سِـتٍّ ٌ لؾِْحَؾْـؼِ       أَحْـرُفِ    قَبْـؾَ  الإضْفَـارُ  وَّ  تَـعْـرِفِ ـفَؾْ  رُتِّ

 

VOCABULARY: 

ل  the first – اَلَأوَّ

ػَِْازُ 
ّ
 iṭḥ-hār - اَلا

 before – كبَْلَ 

 .letter ,حَرْف letters. The plural of – بَحْرُف

 for the throat – نِوحَْوْقِ 

 There is not much .سِتٍ  or سِتٌ  six. It can be read as – سِت

difference in the meaning. 

ِّبتَْ   .before it سِت arranged (in order or sequence). It refers to – زُث

رِف ْـ  so know them (these six letters of the throat). This word – فوَخَْ

can also be read as  ِرَف ْـ  Its meaning would then be: let them be .فوَخُْ

known.
22

 

 

TRANSLATION: 

7. So, the first (of the four rules) is iṭḥ-hār, before the letters of the 

throat which are six, arranged in order (of their makhārij from the 

lower throat upwards), so know them. 

 

COMMENTARY: 

The first of the four rules is iṭḥ-hār. It literally means ‚clear‛. If the 

nūn sākinah appears before any of the six letters of the throat, then 

                                                 
22
 Manṭḥūmah Tuḥfah al-Aṭfāl by Dr Ashraf Ṭalʿat, pg.7. 
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iṭḥ-hār will take place; it will be read clearly without any extra 

nasal pull. 

 

In some prints  ِكبَْلَ بَحْرُف is replaced with  ِكبَْلَ اْلَأحْرُف. The first is 

more common and is relied on.
23

 

 

In the following line, the letters of the throat are mentioned in 

their order of pronunciation from the lower throat upwards. 

 

TEXT: 8 

ـزٌ   ٌـ ثُـؿَّ  فَفَـاءٌ  هََْ  اءُ ـخَــ  ٌـــقـْـغَ  ـؿَّ ـثُـ ؾَـتَـانِ ـؿَ ـمُفْ           حَــاءُ   طَـقْـ

 

VOCABULARY: 

 then – ثَُّ 

 means مُِْمَلَ  referring to the ʿayn and the ḥāʾ.The word – مُِمَْوخََانِ 

dotless or without dots (diacritical marks). 

 

TRANSLATION: 

8. The hamzah and the hāʾ, then the ʿayn and the ḥāʾ which lack 

dots and then the ghayn and the khāʾ. 

 

                                                 
23

 See Mufīd al-Aqwāl, pg.12, and ʿUmdah al-Aqwāl. 
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COMMENTARY: 

In this line, the six letters of the throat are mentioned. Thus if a 

nūn sākinah or tanwīn appears before any of these letters, iṭḥ-hār 

will take place. 

 

TEXT: 9 

 ثَبَتَـتْ   قَـدْ  طِـدَْهُـؿْ  ؾُقنَ ـيَرْمُ  لـفِ            أَتَــتْ  بسِِـتَّـةٍ  إدِْغَــامٌ  الثَّـانِ وَ 

 

VOCABULARY: 

 the second – امثَّانِ 

ذْكاَمٌ 
ّ
 idghām - ا

خَّةٍ   in six (letters) – بِـس ِ

 appear, take place, occur – بَثتَْ 

ووُْنـٍرَْمُ   – This combination indicates to/holds all the letters of 

idghām. 

 according to them (the qurrāʾ) – ؾِيْدَهُْ 

 verily, surely – كدَْ 

 established, fixed – زبََدتَْ 

 

TRANSLATION: 

9. And the second (rule) is idghām in six (letters), appearing in 

(the combination)  ُووُْنـٍرَْم , which are fixed by them (the qurrāʾ - as 

the letters of  idghām) 
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COMMENTARY: 

The second rule the author explains to us is idghām, which literally 

means to assimilate or to join one thing into another. In this case, 

the nūn sākinah or tanwīn will be assimilated into one of the 

letters of  ُووُْنـٍرَْم , if they appear after the nūn sākinah or tanwīn. 

 

He further adds that these six letters are affirmed amongst qurrāʾ as 

the letters of idghām i.e. all the qurrāʾ agree that idghām of nūn 

sākinah and tanwīn will take place into these six letters. 

 

In most texts, the six letters of idgām are said to be found in the 

combination ٍرَْمَووُْن (with a fatḥah on the mīm). However, some 

argue that it should be  ٍَرْمُووُْن  (with a ḍammah on the mīm) since it 

stems from the Arabic  ٍَرَْمُلُ  –زَمَل  (with a ḍammah on the mīm), 

which means to make haste.
24

 

 

TEXT: 10 

 ـاـؿَ ـؾِ ــطُ  ؿُـقــْ ـبقَِ  ةٍ ـغُــّـَـبِ  ـفِ ـفـِق         يُدْغَـؿَـا    قِـسْـؿٌ  قِسْؿَـانِ  لَؽِـَّفَـا

 

VOCABULARY: 

اَ  but they (these six letters) – مكِنَّْ

 two types – كِسْمَانِ 

part or type (one). The singular of – كِسْمٌ  كِسْمَانِ    

ا  idghām will be made - ًدُْغَََ

                                                 
24
 Manṭḥūmah Tuḥfah al-Aṭfāl by Dr Ashraf Ṭalʿat, pg.7. 
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 َِ ِْ  in it (this type) – فِ

 with ghunnah. Ghunnah is the nasal sound found in every – بِلُيَّةٍ 

nūn and mīm. 

  ًيَْمُوْ  in (the letters of) – بِؼ)ًيَْمُوْ(

 they (the letters) are known – ؿوُِمَا

 

TRANSLATION: 

10. But they (these six letters) are of two types: one, in which 

idghām takes place with ghunnah. It is known (remembered) by 

 .ًيَْمُوْ 

 

COMMENTARY: 

The author divides the six letters of idghām into two types: those 

letters in which idghām takes place with ghunnah, and those letters 

in which idghām takes place without ghunnah. In this line, he 

explains the first type: idghām with gunnah. Idghām will take place 

with ghunnah in the four letters of  ًْيَْمُو, if they appear after the nūn 

sākinah or the tanwīn. 

 

TEXT: 11 

 َّٓ  ـلـتَ   صِـْـقَانٍ  ثُـؿَّ  كَدُكْقَـا  ـؿْ ـَتُدْغِ          فَـــلَ   بؽِؾِْـؿَـةٍ  اكَــاكَ  إذَِا إِ

 

VOCABULARY: 

لاَّ  
ّ
ا - except 

رَا
ّ
 if – ا
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25
كََنَ    – the two of them. It refers to the mudgham

26
 which would 

be the nūn sākinah or the tanwīn, and the mudgham fīh
27

 which 

would be one of the letters of  ًْيَْمُو. In some prints it appears as  َكََن, 

without the alif at the end. In this case it would only refer to the 

mudgham (the nūn sākinah or tanwīn).
28

 

ومَْةٍ ـِ بِـكَ   – in one word. It may be read with a fatḥah or kasrah on the 

kāf.
29

 The meaning will remain the same. 

 فـَلَ ثدُْغِْ 
30

– then don’t make idghām. It can be read with a fatḥah 

on the ghayn also ( َْثدُْغ); its meaning would then be: then idghām 

won’t be made.
31

 

 like - نَؼ

 to follow. It hints at other examples, which follow the same – ثلََ 

pattern. 

 

                                                 
25
  It appears as  َكََن in most prints, including Al-Ḍabbāʿ, Muḥammad al-Mīhī, 

Ḥasan Dimashqiyyah, Dr Ashraf Ṭalʿat, and even Jamzūrī himself in Fatḥ al-
Aqfāl.

  

26
  The letter with which idghām is being made. 

27
  The letter into which idghām is being made. 

28
 Mufīd al-Aqwāl, pg.16. 

29
 Manṭḥūmah Tuḥfah al-Aṭfāl by Dr Ashraf Ṭalʿat, pg.7. 

30
 It appears with a kasrah on the ghayn in the explanations of Al- Ḍabbāʿ, 

Muḥammad al-Mīhī, Ḥasan al-Dimashqiyyah, Dr Ashraf Ṭalʿat. 
31
 Mufīd al-Aqwāl, pg.17. 
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TRANSLATION: 

11. Except if the two (mudgham and mudgham fīh) appear in one 

word, then do not make idghām like (in the words) ََا ْ  ,ضِيْوَانٍ  then ذُه

and (examples that) follow (suit). 

 

COMMENTARY: 

In the previous line it was stated that if nūn sākinah or tanwīn 

appear before any of the letters of  ًْيَْمُو, idghām would be made with 

ghunnah. However, in this line the author mentions that if the nūn 

sākinah is followed by any one of these letters in one word, then 

idghām will not be made. 

 

In other words, idghām of nūn sākinah into any of the letters of 

 will only take place if they appear in two separate words; the ًيَْمُوْ 

nūn sākinah at the end of a word and one of the letters of  ًْيَْمُو at 

the beginning of the next. If they appear together in one word 

idghām will not take place. This will only apply to the nūn sākinah 

and not to the tanwīn, due to a tanwīn always appearing at the end 

of a word; therefore it is impossible that a tanwīn is followed by 

one of the letters of   ًْيَْمُو in one word. 

 

The author explains that idghām will not be made but does not 

explain what application should be used in its absence. However, in 

Jamzūrī's explanation of the Tuḥfah, he states that iṭḥ-hār will be 

made instead. 

 



 32 

By  ََثل the author hints at other examples, which would follow suit. 

The only other examples in the Qurʾān are بًُِْاَن and كٌِْوَان.
32

 

 

TEXT: 12 

فْ    بغَِـقْـرِ  إدِْغَــامٌ  وَالثَّـانِ  اـوَالـ الـلَّمِ  فـِل       غُــّـَ رَكَّ ـكَ   ؿَّ ـثُـ رَّ  ـفْ ـرِّ

 

Even though the above text is better known and appears in most 

copies, the line also appears as follows in some prints:
33

 

 

فْ    بغَِـقْـرِ  ـامٌ إدِْغَـ وَالثَّـانِ  ( وَرَمْـزُهُ        غُــّـَ فُ  )رَلٌّ  فَـلَتْـؼِــَــّـَ

 

VOCABULARY: 

 without – بِـلَيِْ 

 َْ َّ زَه  .to repeat. It refers to the ṣifah of takrīr in the rāʾ – نَرِّ

 its code / sign / combination – زَمْؼزٍُُ 

 so know it well / master it – فأَثَلٌِْـَيََّ

 

TRANSLATION: 

12. And the second (type) is idghām without ghunnah in lām and 

rāʾ, then observe takrīr (of the rāʾ) / and its code is   زَل, so know it. 

 

                                                 
32
  In Fatḥ al-Aqfāl Jamzūrī also gives the example of ؾُيْوَان, which does not 

appear in the Qurʾān, possibly indicating that even in the Arabic language in 

general idghām does not take place in these cases. Allah knows best. 
33
 Manṭḥūmah Tuḥfah al-Aṭfāl by Dr Ashraf Ṭalʿat, pg.7. 
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COMMENTARY: 

In line ten, the author mentions that the six letters of  ُووُْنـٍرَْم  is 

divided into two types: idghām with ghunnah and idghām without 

ghunnah. In this line, the second type is explained, i.e. idghām 

without ghunnah. It will take place in the lām and rāʾ (  زَل). 

 

He also states that takrīr should be observed in the rāʾ. This does 

not mean that takrīr should be made apparent and clear, but that it 

should be hidden. The author mentions this because, due to the 

idghām being made into the rāʾ, it becomes mushaddad (doubled) 

and carries more chance of the takrīr becoming apparent.
34

  

 

In the second print the author mentions an easy way for us to 

remember the letters of idghām without ghunnah via the code of 

 .زَل  

 

TEXT: 13 

   طِـْـدَ  الِإقْـلَبُ  ـثُ وَالثَّالِ 
ِ
 ــػَــالِإخْ   مَــعَ  غُــَّـةٍ ـبِ  ؿًـاـقـمِ         الْـبَـاء

ِ
 اء

 

VOCABULARY: 

مثَّامِرُ اَ   – the third 

كْلَةُ 
ّ
 .iqlāb literally means to change something - اَلا

  by – ؾِيْدَ 

 with - مَؽَ 

                                                 
34
 Fatḥ al-Aqfāl, pg.16. 
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خْفَاءِ 
ّ
 .ikhfāʾ literally means to hide and conceal - اَلا

 

TRANSLATION: 

13. And the third (rule) is iqlāb (changing the nūn sākinah or 

tanwīn) by the bāʾ to a mīm, applying ghunnah with ikhfāʾ. 

 

COMMENTARY: 

The third rule regarding the nūn sākinah and tanwīn is iqlāb, 

which takes place when the nūn sākinah or tanwīn is followed by a 

bāʾ. 

 

The author outlines three applications in this verse. Firstly, iqlāb, 

which is the changing of the nūn sākinah or the tanwīn into a 

mīm. Secondly, that it will be read with ghunnah, and thirdly, 

making ikhfāʾ (concealing) of the mīm sākinah. Only with all these 

three applications is the rule of iqlāb read correctly. 

 

TEXT: 14 

ابـِعُ   َـ    الْػَاضِـؾِ     طِـْـدَ  الِإخْػَـاءُ  وَالرَّ  لؾِْػَاضِـؾِ  ـبٌ ـوَاجِ  الحُـرُوفِ  مِـ

 

VOCABULARY: 

ابِؽُ   the fourth – اَمرَّ

 left over, remaining – (first of the two mentioned above) اَمفَْاضِلِ 

 from, of – مِن

 .حَرْفٌ  letters, plural of – اَمحُْرُوْفِ 

 obligatory, compulsory – وَاجِبٌ 
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 for – لِ 

 the distinguished i.e. the one who has excelled or – (second) اَمفَْاضِلِ 

is superior in tajwīd. It is read exactly the same as previously, but 

in this context its meaning will differ from the first. 

 

TRANSLATION: 

14. And the fourth (rule) is ikhfāʾ by the remaining letters, which is 

compulsory on the distinguished. 

 

COMMENTARY: 

The fourth rule is ikhfāʾ, which takes place if the nūn sākinah or 

tanwīn meets any of the remaining letters i.e. excluding the six 

letters of the throat in which iṭḥ-hār is made, the six letters of 

idghām and the bāʾ of iqlāb. 

 

In the following two lines the author mentions the remaining 

letters. 

 

TEXT: 15 

 ْـ خََْسَةٍ  فِ  ـْتُفَـا قَـد ـتِ البَقْ  هَذَا ؾْؿِ ـَكِ  فِ       رَمْزُهَـا  طَشْـرٍ  بَعْدِ  مِ ؿَّ  ضَّ

 

VOCABULARY: 

سَة  five – خََْ

 ten – ؾَشْ 

ا َُ  its code / combination (to remember the remaining letters) – زَمْزُ
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لِْ ـِ نَ   – from مَاث  which means words. Here it refers particularly to كََِ

the first letter at the beginning of the words (in the following line). 

It can be read with a fatḥah on the kāf or a kasrah. 

 line, verse (of poetry) – اَمبَُْْتِ 

يْتَُاَ  I have gathered it (the combination of these 15 remaining – ضَََّ

letters). 

 

TRANSLATION: 

15. In five after ten (fifteen letters), its combination in (the initial 

letters of) the words of this (following) line I have indeed gathered 

it (these letters). 

 

COMMENTARY: 

The author explains that he has gathered the remaining fifteen 

letters of ikhfāʾ in the initial letters of the following line. Thus, if a 

student has memorised the following line, then he has knowledge 

of all fifteen letters of ikhfāʾ. 

 

TEXT: 16 

 ادَِـاـضَ   ضَـعْ  تُؼًك فِ  زِدْ  صَقِّبًا دُمْ     سَمَا    قَدْ  شَخْصٌ  جَادَ  كَؿْ  ثَـاَ ذَا صِػْ 

 

VOCABULARY: 

 describe – ضِفْ 

 holder, possessor – رَا

  praise - زيَاَ

 how (in asking a question) – كَْ 
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 good – جَاذَ 

 a person – شََْصٌ 

ا  .high, elevated. Here it refers to a person of eminence – سَََ

 always – ذُمْ 

بًّا َِ  good – ظَ

 increase – سِذْ 

 piety (Allah consciousness) – ثلًُى

 leave – ضَؽْ 

 oppressor, wrongdoer – ػَامِمَا

 

TRANSLATION: 

16. Describe the possessor of praise (he who truly deserves praise). 

How generous is a person who has attained status? Always be 

good. Increase in piety. Leave an oppressor. 

 

COMMENTARY: 

To start with, the verse bears meaning and gives advice. However, 

the object is that the initial letters, at the beginning of each word, 

constitute the letters of ikhfāʾ. The ض of  ْضِف, the ر of  رَا, the ج of  

 .etc زيَاَ
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ذَثيَِْ اممِْيْمِ وَ  بَحْكََمُ   اميُّوْنِ اممُْشَدَّ

The Rules of Mīm and Nūn Mushaddadatayn 

 

TEXT: 17 

ّـَ  دَا  كُقكًـا ثُـؿَّ  مِقؿًـا وَغُـ  اـدَ ـبَـ ـةٍ ــَّ ـغُ  حَـرْفَ  لً ـكُـ وَسَـؿِّ         شُــدِّ

 

VOCABULARY: 

 make / apply ghunnah – قُنَّ 

ذَا  when they (nūn and mīm) have a shaddah – شُدِّ

 name - سَِّ 

  all / each one – كًُُ 

 letter – حَرْف

 clear / apparent – بدََا

 

TRANSLATION: 

17. And apply ghunnah to mīm, then the nūn whenever they have 

a shaddah, and name each (of them; the nūn and the mīm) a letter 

of ghunnah (which is) clear. 

 

COMMENTARY: 

When the nūn or the mīm are mushaddad then the ghunnah in 

both of them should be read clearly. 

 

Due to the ghunnah being so apparent in these letters, each one of 

them will be called a letter of ghunnah. 
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انِيةَِ   بَحْكََمُ اممِْيْمِ امسَّ

The Rules of Mīm Sākinah 

 

TEXT: 18 

 ْـ إنِْ  قؿُ وَادِْ  جَـا قَبْـؾَ  تََِل تَسْؽُ  ـاـحِـجَ ـالْ   لـِـذِي لَقِّـَـةٍ  أَلـِػٍ  َٓ      الِْْ

 

VOCABULARY: 

يْ  يْءُ  to come. It was originally – تََِ  but the hamzah at the end of ,تََِ

the word is dropped to keep the rhyme scheme. In some prints it 

appears with the hamzah. Both are allowed, though preference is 

given to the first since most copies appear without it.
35

 

 the alphabet i.e. the letters of the alphabet. The hamzah at – اَمِْجَِا

the end has also been dropped. It was originally اَمِْجَِاء. 

 not / excluding / except – لاَ 

يّةَ َِ َ  soft alif, referring to the alif of madd – بَمِف م

 intellect, brains, understanding – اَمحِْجَا

 

TRANSLATION: 

18. And the mīm when it has a sukūn, coming before the (letters of 

the) alphabet, excluding the soft alif for the possessor of intellect. 

 

                                                 
35

 All copies appear without the hamzah except for the copy of Sheikh 

Muḥammad ʿAtīq Deobandī. Dr Ashraf Ṭalʿat mentions both, giving 

preference to reading it without the hamzah. 
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COMMENTARY: 

The rules applicable to the mīm sākinah will be based on the letter 

of the alphabet that follows the mīm sākinah. Therefore, before the 

author actually starts explaining the rules, he states that the mīm 

sākinah can appear before all the letters of the alphabet, except the 

alif. The person who possesses a little understanding will know that 

two sākin letters do not come together in the Arabic language 

except during waqf, when it is allowed. Thus, a mīm which is sākin 

will never be followed by an alif because the alif is always sākin. 

 

TEXT: 19 

 ْـ ثَلَثَـةٌ  أَحْؽَامُفَـا  طْ ـؼَــفَـ  وَإضِْفَـارٌ   ادْغَـامٌ  إخِْػَـاءٌ         ضَـبَـطْ  لـِؿَـ

 

VOCABULARY: 

 its rules – بَحْكََمَُِا

 three – زلََزةٌَ 

 for him – مِمَنْ 

 precision – ضَبَطْ 

 only – فلََطْ 

 

TRANSLATION: 

19. Its (the mīm’s) rules are three for him (who wants) precision: 

ikhfāʾ, idghām and iṭḥ-hār only. 
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COMMENTARY: 

In this line the author mentions that there are three rules for the 

mīm sākinah: ikhfāʾ, idghām and iṭḥ-hār. 

 

In the next line, he embarks on an explanation of these three rules. 

 

TEXT: 20 

 َ ْٕ لُ فَـا   طِــْـدَ  الِإخْػَـاءُ  وَّ
ِ
ـػْـ ـفِ ـوَسَـؿِّ           الْـبَـاء  ــؼُــلـِؾْ   قِيَّ ـالشَّ

ِ
اء  رَّ

 

VOCABULARY: 

 َِ ّ  name it i.e. the ikhfāʾ of mīm sākinah – سََِ

فْ  وِيَّ امشَّ  – labial i.e. coming from the lips 

اءِ   according to the qurrāʾ (reciters/readers) – مِـولُْرَّ

 

TRANSLATION: 

20. So the first (rule) is ikhfāʾ, (when the mīm sākinah appears) by 

the bāʾ. And name it (this ikhfāʾ) labial according to all the qurrāʾ. 

 

COMMENTARY: 

The first rule of the mīm sākinah is ikhfāʾ. It will take place if the 

mīm sākinah comes before a bāʾ. The ikhfāʾ of mīm sākinah is 

called ikhfāʾ shafawī or the labial ikhfāʾ because the mīm sākinah is 

pronounced from the lips, and the application of ikhfāʾ (concealing-

of the mīm) will therefore also take place in the lips. 

 

This rule will be applied by all the qurrāʾ. 
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In some copies, instead of  ِؾِيْدَ امبَْاء there comes  ِكبَْلَ امبَْاء, the latter 

being mentioned by Jamzūrī himself. Sheikh Muḥammad ʿAtīq 

Deobandī seems to agree, citing the latter in the core text and 

mentioning the first in the footnote. Most copies seems to give 

preference to the first, including Ḍabbāʿ, Muḥammad Mīhī and Dr 

Ashraf Ṭalʿat.  

 

TEXT: 21 

 تَـكـفَ  يَـا قـرًاـصَغِ  امًـاـإدْغَ  وَسَؿِّ     أَتَــك  ؿِثْؾِـفَـابِ  إدِْغَـامٌ  وَالثَّـانِ 

 

VOCABULARY: 

 the same like it, its equivalent i.e. another mīm – بِمِثوَِِْا

 appears, comes – بَثؼَى

ا ذْكاَمًا ضَلِيًْ
ّ
 small idghām or minor idghām – ا

 oh, used when calling someone – يَ 

 young boy, lad. It refers to the student who is a beginner – فذَؼَى

 

TRANSLATION: 

21. And the second (rule) is idghām with its equivalent (another 

mīm) appearing. And name it (this idghām) idghām ṣaghīr Oh 

student. 

 

COMMENTARY: 

The second rule the author explains is idghām of the mīm sākinah. 

It wil take place when the mīm sākinah is followed by another mīm 
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َِا)   The first mīm is assimilated into the second mīm, and is .(بِمِثوِْ

read as one mīm which is mushaddad. 

 

TEXT: 22 

فْ  فـِل الِإضْفَـارُ  وَالثَّالـِثُ   ْـ      الْبَؼِـقّـَ فَـا أَحْـرُفٍ  مِـ ـفْ ـشَ   وَسَؿِّ  ػْـقِيَّ

 

VOCABULARY: 

 remaining, left over – اَمبَْلَِِّةْ 

ِاَ ّ  name it i.e. this iṭḥ-hār of mīm sākinah – سََِ

َّةْ   labial i.e. coming from the lips - شَفْوًِ

 

TRANSLATION: 

22. And the third (rule) is iṭḥ-hār in the remainder of the letters. 

And name it (this iṭḥ-hār) labial. 

 

COMMENTARY: 

The third and last rule explained to us by the author is iṭḥ-hār. It 

will take place when the mīm sākinah is followed by any of the 

remaining letters (excluding the bāʾ of ikhfāʾ, the mīm of idghām 

and the alif) of the alphabet. The mīm will then be read with iṭḥ-

hār i.e. clearly without any extra nasal pull. 

 

This iṭḥ-hār is called iṭḥ-hār shafawī or the labial iṭḥ-hār because 

the mīm sākinah is pronounced from the lips, and the application 

of iṭḥ-hār (reading of the mīm clearly) will therefore also take place 

in the lips. 



 44 

TEXT: 23 

تَػِـل  أَنْ  وَفَـا وَاوٍ  لَدَى وَاحْذَرْ   فَـاطْـرِفِ   تِّـحَـادِ ِٓ اوَ  رْبـِفَـاـلؼُِ       تََْ

 

VOCABULARY: 

 beware, be careful – احْذَزْ 

ىلََ   – by, at 

خفَِؼيْ   to conceal, hide – تََْ

 due to its nearness – مِلُرْبَِِا

اذ َ تُِّ
ّ
 oneness, unity, unison, agreement – اَلا

 so know, be aware, take head (of this) – فاَؾْؼرِفِ 

 

TRANSLATION: 

23. Be careful at a wāw and a fāʾ that it (the mīm) be hidden due to 

its nearness (to the fāʾ in makhraj) and unity (in makhraj with the 

wāw), so know this. 

 

COMMENTARY: 

After the explanation all three rules of mīm sākinah, the author 

mentions that heed should be taken when the mīm sākinah is 

followed by a fāʾ or a wāw. If mīm sākinah is followed by either of 

these two letters, iṭḥ-hār will take place i.e. the mīm should be read 

clearly. However, due to the mīm being so close to the fāʾ in 

makhraj, and sharing the same makhraj with wāw, the application 

of iṭḥ-hār tends to be incomplete; thus rendering the mīm to be 

somewhat hidden, instead of clear. Extra care should therefore be 
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taken that iṭḥ-hār be made properly when mīm sākinah is followed 

by a fāʾ or a wāw. 

 

Jamzūrī mentions that it would be correct to read the fāʾ in the text 

with a tanwīn also i.e. ًوَ فا.
36

 

 

اذِ  َ اذٍ  appears in some texts as وَ الِاتُِّ َ  with a tanwīn and a lām ,وَ لِاتُِّ

maksūrah instead of lām al-taʿrīf. The meaning in both cases 

remains unchanged.
37

 

                                                 
36

 Fatḥ al-Aqfāl, pg.21. 
37

 Manṭḥūmah Tuḥfah al-Aṭfāl by Dr Ashraf  Ṭalʿat, pg.7. 
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لحُكُْْ لَامِ )اَلْ( وَ  ْـ  لَامِ امفِْ

The Ruling of Lām of )ْاَل( and Lām of the Verb 

 

In this chapter the author discusses two types of lāms; the lām al-

taʿrīf (definite article) and the lām which appears in a verb. The 

lām al-taʿrīf is used to make an indefinite word definite e.g.  ٌََكل (a 

pen) and  َُاَملَْل (the pen), or  ٌهوُْز (a light) and  ُاَميُّوْز (the light). The 

words  ٌََكل and  ٌهوُْز are indefinite since they refer to any pen or any 

light. By adding the lām al-taʿrīf )ْاَل( the words become definite in 

that they now refer to a particular pen or light. 

 

The second lām the author discusses is the lām sākinah which 

appears in a verb, whether the verb is past tense (māḍī) e.g. َبَىزَْميْا, 

present/future tense (muḍāriʿ) e.g.  ْب َـ  or an imperative command ًوَْ

(amr) e.g.  َوبَمقِْ ؾَطَاك. 

 

The author discusses these lāms particularly in regard to whether 

iṭḥ-hār be made in them or idghām. 

 

TEXT: 24 

ـا       إحَْـرُفِ  قَبْـؾَ  حَـآنَِ  أَلْ  لـِلَمِ   ـرِفِ ـفَؾْتَـعْ   فَـارُهَـاـإضِْ  أُوٓهَََُ

 

VOCABULARY: 

 two conditions – حَالَانِ 

 the first of the two – بُوْلَاهَُُا

ا َُ ػِْاَزُ
ّ
 the iṭḥ-hār of it (the lām) – ا
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رِفِ  ْـ  so know (this rule of iṭḥ-hār of the lām). Most copies - فوَخَْ

mention it like this. However, it can also be read as  ِرَف ْـ َُ  Its .فوَْ

meaning would then be: Let this (rule of iṭḥ-hār of the lām) be 

known.
38

 It could also be read as  ِرَف ْـ  فوَخُْ
39

i.e Let this (type of) lām 

be known (lām of iṭḥ-hār). 

 

TRANSLATION: 

24. For the lām of al there are two conditions before the letters (of 

the alphabet). The first of the two is the iṭḥ-hār of it (the lām), so 

know this. 

 

COMMENTARY: 

The author begins by explaining lām al-taʿrīf, stating that it cannot 

be void of one of two conditions when appearing before the letters 

of the alphabet. The first of the two conditions is iṭḥ-hār, where the 

lām should be read clearly. 

 

In the following line the author mentions all the letters of the 

alphabet which, if preceded by a lām al-taʿrīf, require iṭḥ-hār to be 

made. 

 

                                                 
38

Appears like this in the copy of Muḥammad Mīhī, pg.11. Also refer to: 

Manṭḥūmah Tuḥfah al-Aṭfāl by Dr Ashraf Ṭalʿat, pg.7. 
39
 Copy of Sheikh Muḥammad ʿAtīq Deobandī. 
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TEXT:
40

 25 

 ِـ      طِؾْؿَـفُ   خُـذْ  شْـرَةٍ طَّ  مَع ارْبَعٍ  قَبْؾَ  ـؽَ  بْـغِ إِ ِ مِ  ؼِقؿَفُ طَ   وَخَـػْ  حَجَّ

 

VOCABULARY: 

تٍ   four with ten i.e. fourteen – ازْبؽٍَ مَؽْ ؾَشَْ

 َُ  its knowledge (of the fourteen letters, where iṭḥ-hār will be – ؿِومَْ

made) 

 ِ   desire, wishful – بَبفْ

مَ   your hajj (pilgrimage)– حَجَّ

 fear - خَفْ 

 َُ ِْمَ  it will be fruitless, unproductive, barren – ؾَلِ

 

TRANSLATION: 

25. Before four with ten (fourteen letters). Take its knowledge from 

(the words):  َُ ِْمَ مَ وَ خَفْ ؾَلِ  Be desirous of your pilgrimage and) بَبفِْ حَجَّ

fear that it be barren). 

 

                                                 
40
 This line is mentioned differently in all the copies of the Tuḥfah before 

me. Jamzūri has it as:  ٍ ِ  and كبَْلَ بَزْبؽَ ٍ  :Muḥammad Mīhī states .مِنِ ابفْ  and كبَْلَ ازْبؽَ

 ِ ٍ   :Ḍabbāʿ has .مِنْ بَبفْ ِ  and كبَْلَ بَزْبؽَ ٍ  :Dr Ashraf Ṭalʿat writes .مِنْ بَبفْ ِ  and كبَْلَ ازْبؽَ بفْ
ّ
 .مِنْ ا

In Minnah al-Mutaʿāl it appears as:  ٍ ِ  and كبَْلَ ازْبؽَ  with a kasrah on the) مِنِ ابفْ

nūn). Ḥasan al-Dimashqī and Qāriʾ Muḥammad Ḥusayn states:  ٍ  and كبَْلَ ازْبؽَ

 ِ  Sheikh Muḥammad ʿAtīq Deobandī .(with a fatḥah on the nūn) مِنَ ابفْ

mentions:  ٍ ِ  and كبَْلَ بَزْبؽَ  .مِنَ ابفْ
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COMMENTARY: 

In this line the author mentions fourteen letters by which iṭḥ-hār of 

the lām al-taʿrīf will be made. If any of these letters appear after the 

lām al-taʿrīf, then it will be read clearly (iṭḥ-hār). To remember 

these letters the student needs simply to memorise the combination 

of words:  َُ مَ ِْ مَ وَ خَفْ ؾَلِ   .بَبفِْ حَجَّ

 

TEXT: 26 

 ـعِ ـفَـ زَهَـاـوَرَمْ  ضًـاـأَيْ  شْـرَةٍ ـوَطَ         أَرْبَــعِ  فـِـل إدِْغَامُفَـا ثَاكقِفِؿَـا

 

VOCABULARY: 

مَا  the second of the two (conditions) – ثََىِيِْْ

َِا ذْكاَمُ
ّ
 idghām of it (the lām al-taʿrīf) - ا

تٍ بَ  زْبؽَِ وَ ؾَشَْ  – four and ten i.e. fourteen 

 also – بًَضًْا

ا َُ  its combination/code – زَمْزَ

ي –وَؾَى  comes from – غِ  ِـ َ ً   which means to memorise/remember 

ا فـَؽِ  َُ ) appears with a ḍammah on the zāy – وَ زَمْزُ سُ   ) in the copy of 

Jamzūrī. The translation would be: and its combination, so 

memorise (it). Certain prints has it with a fatḥah on the zāy ( سَ   ). 

The translation would then be: so memorise its combination. 

 

TRANSLATION: 

26. The second of the two (conditions) is the idghām of it (the lām 

al-taʿrīf) in four and ten (fourteen letters) also, so memorise its 

combination: 
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COMMENTARY: 

After explaining the first condition, the author begins expounding 

upon the second condition, which is idghām. Like iṭḥ-hār, idghām 

will also take place if the lām al-taʿrīf is followed by fourteen letters. 

The combination to remember these fourteen letters are in the 

initial letters of the words in the following line (similar to the 

letters of ikhfāʾ): 

 

TEXT: 27 

ّـٍ  قءَ ـسُ  دَعْ       كعَِؿْ  ذَا ضِػْ  تَػُزْ  حًْْارَ  صِؾْ  ثُؿَّ  صِبْ  يػًـا زُرْ  ضَـ  لؾِْؽَـرَمْ  شََِ

 

VOCABULARY: 

 be good – ظِبْ 

 join ties (family relations) – ضِلْ 

ا  family, relations – زَحْمً

 success – ثفَُزْ 

 be hospitable, good host – ضِفِ 

مْ  َـ  possessor of favors/bounties – رَا هِ

 leave, shun – ذَغْ 

 bad, evil – سُوْءَ 

 thought – ػَنٍّ 

 visit – سُزْ 

 distinguished, illustrious – شًََِفًْا

 for honour, generosity – نِوْكَرَمْ 
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TRANSLATION: 

27. Be good, then join (family) ties and you will be successful. Be 

hospitable to the possessor of bounties. Shun evil thought. Visit the 

distinguished for generosity. 

 

COMMENTARY: 

This line gathers all fourteen letters into which idghām of the lām 

al-taʿrīf will be made. If the student learns it, he will easily retain 

them, knowing that if any of these letters follow the lām al-taʿrīf, 

then idghām will be made; the lām will be assimilated into the 

letter following it. 

 

Even though the line contains sound advice, the object is not the 

meaning, rather it provides a means of learning all the fourteen 

letters of idghām. 

 

The student should note that the alif is not mentioned in any of 

the two combinations. This is because the alif will never follow the 

lām al-taʿrīf since both the alif and the lām are sākin.
41

 

 

Some prints have ا  Dr Ashraf Ṭalʿat .(with a ḍammah on the rāʾ) زُحْمً

has given preference to the first even though the latter could be 

allowed.
42

 

 

                                                 
41
 Refer to the explanation offered in verse 18. 

42
 Manṭḥūmah Tuḥfah al-Aṭfāl by Dr Ashraf  Ṭalʿat, pg.8. 
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TEXT: 28 

فَـا آوُلَـك ـلمَ ُوَالَّ  ـفْ قَؿْ  سَؿِّ فَـا ٓخُْـرَىا  لمَ ُوَالَّ        ـرِيَّ  شَؿْسِقَّـفْ   سَؿِّ

 

VOCABULARY: 

 the first– الُاوْلَ 

 َْ َّ  lunar (referring to the moon) – كمَْرًِ

لُاخْرَىا  – the second 

 َْ ََّ س ِ  solar ( referring to the sun) – شََْ

 

TRANSLATION: 

28. And the first lām, name it qamariyyah (lām al-qamariyyah – 

the lunar lām), and the second lām, name it shamsiyyah (lām al-

shamsiyyah – the solar lām). 

 

COMMENTARY: 

The first lām, which is read with iṭḥ-hār, is called lām al-

qamariyyah because in the word اَملْمََر, the lām is read with iṭḥ-hār. 

The second lām, which is read with idghām, is called lām al-
shamsiyyah because in مْس  .the lām is read with idghām ,اَمشَّ

 

Most copies mention the mīms of  َاملَّمَ و  with a fatḥah. Muḥammad 

ʿAtīq Deobandī has both mīms with a ḍammah. 
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TEXT: 29 

 وَالْتَؼَـك  وَقُؾْـَـا كَعَـؿْ  قُؾْ  كَحْقِ  فِ          مُطْؾَـؼَـا فـِعْـؾٍ  ٓمََ  ضْـفِـرَنَّ أَ وَ 

 

VOCABULARY: 

 be sure to make clear, most certainly make clear – بَػِِْؼرَنَّ 

ـلٍ  ْـ  the lām of the verb – لَامَ فِ

 generally – مُعْوـَلًا

وِ   in for example – فِْ نََْ

 

TRANSLATION: 

29. Be sure to make clear the lām of the verb in general, in for 

example:   ْم َـ َ كُلْ ه and كوُيَْا and  ِخَلَىمْ ا . 

 

COMMENTARY: 

After explaining the rules regarding lām al-taʿrīf, the author starts 

mentioning the rules of the lām of the verb; stating that in general 

it is read with iṭḥ-hār. 

 

The reason for explicitly mentioning this rule is because some 

might compare the lām of the verb to the lām al-taʿrīf; in that when 

it is followed by a nūn, idghām is made e.g.  َاميَّجْمِ و . Therefore, if the 

lām of the verb is followed by a nūn, idghām should also be made. 

The same will apply to the example of  where the lām is read , خلَىَمْ اِ 

with iṭḥ-hār, but when the lām al-taʿrīf is followed by a tāʾ, idghām 

takes place e.g.  ّْوَامخِي. Due to this, the author specifically mentions 

this rule concerning the lām of the verb for the beginner so that he 
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doesn’t make this comparison, resulting in making idghām where it 

is not allowed. 
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 اممُْخجََاوِسَيْ فِ اممِْثوْيَِْ وَاممُْخلََازِبيَِْ وَ 

The Chapter on Mithlayn, Mutajānisayn and Mutaqāribayn 

 

This chapter deals with the relationship between two letters 

meeting. They will either be close to each other (have a lot in 

common – share the same makhārij and/or ṣifāt) or be distant 

from each other (not have a lot in common – and not share the 

same makhārij and/or ṣifat). 

 

The closeness between two letters is measured via their makhārij 

and ṣifāt 
43

, and has three basic levels: 

1) Mithlayn
44

 (this is the strongest/closest relationship any two 

letters can have) 

2) Mutajānisayn (this is a very strong/close relationship but is not 

as strong as number one) 

3) Mutaqāribayn (is a close relationship but it is weaker than the 

above two) 

 

If the relationship between two letters is established as being close 

i.e. if any one of the above three relationships can be proven, then 

it will be a cause (sabab) for idghām. Therefore the closer the 

letters, the stronger the reason to make idghām. On the other 

                                                 
43
 This chapter assumes that the student has prior knowledge concerning 

makhārij and ṣifāt. A student who has not yet studied makhārij and ṣifāt will 

not be able to fully understand this chapter. 
44
 Also called mutamāthilayn. 
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hand, if none of the above three relationships can be established, 

the two letters will be considered distant (د ْـ  from each other and (بُ

will be read with iṭḥ-hār. 

 

In the following lines Jamzūrī defines mithlayn, mutajānisayn and 

mutaqāribayn: 

 

TEXT: 30 

ػَاتِ  فِ  إنِْ  ػَـؼْ  وَادَخَـارِجِ  الصِّ  أَحَـؼْ   فقِفِؿَـا فَادْثِْـلَنِ  رْفَـانِ ـحَ       اتَّ

 

VOCABULARY: 

َّفَقْ   agree – اث

 two letters – حَرْفاَنِ 

 then (the two letters) will be mithlayn – فاَممِْثلَْنِ 

مَ  افِيِْْ  – in the two letters 

 more rightful, more befitting – بَحَقّ 

 

TRANSLATION: 

30. If in ṣifāt and makhārij two letters agree, then it is more 

befitting that they (the two letters) be mithlayn. 

 

COMMENTARY: 

In this line the author defines mithlayn: two letters which agree in 

makhraj and ṣifāt. Thus any two letters which are pronounced 

from the same makhraj and share matching ṣifāt are mithlayn 



 57 

(identical/equivalent) e.g. the two mīms in ا حِيْمِ مَالِِ  and مَُِمْ مَّ  or امرَّ

the two bā`s in  ََـطاك لَأملْاَةِ بِئسَْ  and اضِْْةْ بِ  .بَِْ

 

As can be seen in the above examples that any two identical letters 

are in fact mithlayn. 

 

TEXT: 31 

ػَـاتِ  وَفـِل       تَؼَـارَبَـا مََـْرَجًـا يَؽُـقكَـا وَإنِْ  ـبَـا  اخْتَؾَػَـا الصِّ  يُؾَؼَّ

 ِـمُتْ                                                      ، . . . .         ؼَارِبَـقْـ

 

VOCABULARY: 

نْ ٍكَُوْنَ 
ّ
 if they (the two letters) are – ا

 in makhraj – مَخْرَجًا

 they (the two letters) are close – ثلَاَزَبََ 

 they (the two letters) differ – اخْذوَفََا

 they (they two letters) are named – ًوُلََّبَا

.مُلَازِبيَِْ  appears in some prints as – مُذْلَازِبيَِْ 
45

 

 

TRANSLATION: 

31. And if they (the two letters) are close in makhraj, and in ṣifāt 

they differ, then they are called mutaqāribayn. 

 

                                                 
45
 Manṭḥūmah Tuḥfah al-Aṭfāl by Dr Ashraf  Ṭalʿat, pg.8. 
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COMMENTARY: 

In this line the author explains what mutaqāribain is. Any two 

letters which are close in makhraj and have different ṣifāt would be 

considered mutaqāribayn e.g. the lām and rāʾ in  ِّكُلْ زَة and  ِّكاَلَ زَة 

or the qāf and kāf in  ُْولُْك ء or بَممَْ نََْ  .وَ خَوقََ كَُُّ شََْ

 

In the first two examples, the lām and rāʾ are close in makhraj 

since they are only separated by the nūn, and the rāʾ is different to 

the lām in ṣifāt due to it having takrīr. In the second example, the 

qāf is close to the kāf because they are both pronounced from the 

back portion of the tongue, and are different in ṣifāt due to the qāf 

having jahr, istiʿlāʾ and qalqalah, which the kāf does not have. 

 

TEXT: 32 

 ِـمُتْ  ـػَـؼَـا يَؽُـقكَـا أَوْ  ؼَارِبَـقْـ ػَـاتِ  دُونَ  مََـْرَجٍ  فِ         اتَّ ؼَـا الصِّ  حُؼِّ

 

VOCABULARY: 

  or – بَوْ 

َّفَلَـا  they (the two letters) agree – اث

 but not – ذُوْنَ 

 they (the two letters) are confirmed. It may also be read as – حُلِلَّا

.meaning, confirm them (being an imperative command) ,حَلِلَّا
46

 

 as mutajānisayn (homogeneous) - بَِممُْخَجَاوِسَيِْ 

 

                                                 
46
  Manṭḥūmah Tuḥfah al-Aṭfāl by Dr Ashraf  Ṭalʿat, pg.8. 
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TRANSLATION: 

32. Or they (the two letters) agree in makhraj but not in ṣifāt, then 

they are confirmed/confirm them as mutajānisayn. 

 

COMMENTARY: 

If the two letters have the same makhraj but they differ in ṣifāt, 

they will be mutajānisayn e.g. the tāʾ and the ṭāʾ in  

أئٓفَِة  امِحَاثِ ظُوْبَ  and وَ كاَمتَْ ظَّ ياَ or the bāʾ and the mīm in امطَّ َـ  اِزْنَبْ مَّ

and ٓةُ مَنْ ٌشََأء ذِّ َـ ُ  .وَ ً

 

In the first two examples, the tāʾ and the ṭāʾ come from the same 

makhraj but the have different ṣifāt due to the ṭāʾ having shiddah, 

jahr, istiʿlāʾ, iṭbāq and qalqalah, whereas the tāʾ will only share 

shiddah with the ṭāʾ. In the latter two examples, the bāʾ and the 

mīm have the same makhraj but different ṣifāt since the bāʾ has 

jahr, shiddah and qalqalah, whereas the mīm will have hams, 
tawassuṭ and no qalaqalah. 

 

TEXT: 33 

 ِـباِدُ   ْـ إنِْ  ثُــؿَّ  تَجَاكسَِـقْـ لُ           سَـؽَـ  ْــسَ  غِـقـرَ ـفَالصَّ  كُــؾٍّ  أَوَّ ـقَـ  ؿِّ

 

VOCABULARY: 

لُ   first – بَوَّ

 ,of each/all (the previously mentioned groups-mithlain – كٍُُّ 

mutajānisain and mutaqāribain) 

لِيَْ   then small/minor – فاَمطَّ
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ّيَْ   be sure to name it – سََِ

 

TRANSLATION: 

33. Then if the first of each (of the above-mentioned groups) has a 

sukūn, then be sure to name it minor (idghām). 

 

COMMENTARY: 

After explaining what mithlayn, mutajānisayn and mutaqāribayn is, 

the author divides all three groups into two types: ṣaghīr (minor) 

and kabīr (major). In this line he explains the ṣaghīr; if in any of 

the above groups the first letter is sākin then it will be ṣaghīr.  

 

In light of the above examples it will be the two mīms in ا  مَُِمْ مَّ
47

, 

the two bā`s in  ََـطاك  the qāf ,كُلْ زَةِّ  the lām and the rāʾ in ,اضِْْةْ بِ

and the kāf in  ُْولُْك أئٓفَِة  the tāʾ and ṭāʾ in ,بَممَْ نََْ  and the the bāʾ  وَكاَمتَْ ظَّ

and the mīm in َيا َـ  .اِزْنَبْ مَّ

 

In the next line he explains kabīr: 

 

TEXT: 34 

كَ  أَوْ   ثُـؾْ ـباِدُـ ؿَـــْفُ ـوافْفَ  قـرٌ ـكَبِ  كُـؾٌّ       فَؼُـؾْ  كُـؾٍّ  فـِل الحَرْفَانِ  حُرِّ

 

VOCABULARY: 

كَ   have a ḥarakah – حُرِّ

 two letters – امحَْرْفاَنِ 

                                                 
47  Refer to line 21 where Jamzūrī also makes reference to idghām saghīr. 
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 then say – فلَُلْ 

 big/major – نَبِيٌْ 

َُ افِْمََ  يْ  – understand this 

 with examples – بَِممُْثلُْ 

 

TRANSLATION: 

34. Or the two letters have a ḥarakah in each (of these three 

groups), then say all (of them) are major (idghām) and understand 

it with examples. 

 

COMMENTARY: 

If in any of the three groups, mithlayn, mutajānisayn or 

mutaqāribayn both letters have ḥarakāt, then they will be kabīr. 

 

In light of the above examples, it would be the two mīms in  ِحِيْم امرَّ

لَأملْاَةِ بِئسَْ  the two bā`s in ,مَالِِ   the ,كاَلَ زَةِّ  the lām and the rāʾ in ,بَِْ

qāf and the kāf in ء امِحَاثِ ظُوْبَ  the tāʾ and the ṭāʾ in ,وَخَوقََ كَُُّ شََْ  ,امطَّ

and the bāʾ and the mīm in ٓةُ مَنْ ٌشََأء ذِّ َـ ُ  .وًَ

 

The summary of the last two lines is: if the first letter is sākin and 

idghām takes place in any of the above groups, it will be idghām 

ṣaghīr. If both letters are mutaḥarrik and idghām takes place, then 

it will be idghām kabīr. 

 

As the author suggests, it should be understood with examples. 

Sufficient examples have been given to make the student 

understand this section. 
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 سَامُ اممَْدّ بَكْ 

The Types of Madd 

 

TEXT: 35 

ًٓ  ـؿِّ ـوَسَـ       لَــفُ   فَرْطِـلٌّ  وَ  أَصْؾِـلٌّ  وَادَـدُّ   ــقـوَهُـ عِـقًـاـقـبِ ـصَ  أَوَّ

 

VOCABULARY: 

 the pulling, extending, lengthening (of sound) – اْلمدَُّ 

 primary – بَضْلِ  

 secondary – فرَْؾِي  

 for it i.e. for the madd – لَُ 

لاً   the first – بَوَّ

ًَّا ِـ َْ  natural - ظَبِ

وْ  ُُ  and it (the primary madd) – وَ 

 

TRANSLATION: 

35. And the madd is (either) primary or secondary to it, and name 

the first a natural (madd) and it is. . . 

 

COMMENTARY: 

Madd literally means to lengthen or extend. Technically, it means 

to lengthen the sound in the letters of madd or the letters of līn. 

 

In the first line the author states that madd is of two types: primary 

) and secondary (بَضْلِّ ٌ)   He also mentions that madd aṣlī is .( فرَْؾِيّ ٌ

also called madd ṭabīʿī. Ṭabīʿī means natural. It is named so because 
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a person with a natural disposition will ordinarily lengthen this 

madd without any deficiency in its duration, nor any exaggeration 

in it.
48

 

 

The duration of madd ṭabīʿī is one alif or two ḥarakāt. Considering 

classical and contemporary works, it is sometimes difficult for the 

beginner to understand this duration when different technical 

terms are used by different authors. The following table is an 

attempt to simplify them: 
 
 

 

 
 

 

 

 

In the right column, second line from the bottom, the letter which 

is read is represented by a bāʾ. Above the letter is the length of 

madd counted in ḥarakāt and below it, its length counted in alifs. 

At the same time, though, every two ḥarakāt equal one alif 
(counted in the first line). 

 

The duration of qaṣr would be 1 alif, which would be equal to 2 

ḥarakāt: the first ḥarakah on the letter itself and the second would 

                                                 
48
  Sheikhah Kareema Carol Czerepinski explains it as follows: It is called 

 because the person with a natural measure will not increase (natural) ظبَـي

its measure nor decrease it. See Tajweed rules of the Qurʾan, Part 1, pg. 65. 

1 alif 2 alifs 3 alifs Alifs 

1 2 3 4 5 6 Ḥarakāt 
   َ    َ    َ    َ    َ    َ  

 Alifs ا ا ا ا ا ب

- 1 2 3 4 5 
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be the same amount of time it took to pronounce the letter of 

madd.
49

 

 

Thus it would also be correct to say that the duration of ṭūl is 6 

ḥarakāt, 3 alifs or 5 alifs since they all are one and the same 

duration, only differing in terms of the counting system being 

used.
50

 

 

The duration between qaṣr and ṭūl is known as tawassut. 

 

In the next line the author goes on to explain what madd ṭabīʿī is. 

 

TEXT: 36 

 ـبْ ـجْتَـؾَ ـتُ   الحُـرُوفُ  بدُِوكـِفِ  وَٓ       سَبَـبْ  طَؾَـك لَـفُ  تَقَقُّـػٌ  َٓ  مَـا

 

VOCABULARY: 

 that which – مَا

 is not, does not – لاَ 

 depend – ثوََكُّفٌ 

 cause – سَببَْ 

                                                 
49
  Nihāyah al-Qoul al-Mufīd, pg.134. Thaghr al-Bāsim, pg.46. 

50
 When discussing the duration of the madd, classical works like the Nashr 

of Ibn al-Jazarī tend to use alifs whereas contemporary works use ḥarakāt 
and also convert these ḥarakāt to alifs. The student should understand that 

even though different counting systems are used, the same durations are 

intended by the authors. 
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 َِ  without it (the madd-pull) – بِدُوْهِ

خَوبَْ   cannot be brought forth i.e. cannot be read – تَُْ

 

TRANSLATION: 

36. That which has no dependence on a cause, and without it (the 

madd-pull), these letters cannot be brought forth (cannot be read) 

 

COMMENTARY: 

Madd ṭabīʿī is that madd which does not depend on any 

cause/reason for it to be pulled. In reality, without lengthening the 

sound in the letters of madd, they cannot be read. For instance, if 

the alif is not pulled in  َكاَل, then it will be read as  ََكل. The only time 

when the alif can be read is if the sound is pulled in it. The same 

will apply to the yāʾ in  َِْل  i.e. they can only be  ًلَُوْلُ  and the wāw in كِ

read if a pull (madd) is made in them. 

 

TEXT: 37 

زٍ  غَيَْْ ِ حَرْفٍ  أَيُّ  بؾْ  بقِعِـلَّ ُ ـدٍّ ـمَ  بَعْـدَ  جَـا        سُؽُـقنْ  أَوْ  هََْ  يَؽُـقنْ  فَالطَّ

 

VOCABULARY: 

 but, rather, in fact – بلَْ 

 whichever, any – بَيُّ 

رِ ؼؼَ قَِْ   – besides, other than. It may be read with a fatḥah or a kasrah 

on the rāʾ.
51

 

                                                 
51
 Manṭḥūmah Tuḥfah al-Aṭfāl by Dr Ashraf Ṭalʿat, pg.8. 



 66 

 a hamzah (the letter) – هَُْزٍ 

 comes, appears – جَا

 

TRANSLATION: 

37. In fact, (if) any letter besides the hamzah or sukūn appears 

after a (letter of) madd, then the natural (madd) results. 

 

COMMENTARY: 

In the previous line the author explains that madd ṭabīʿī is that 

madd which is not dependent on a cause. In this line he alludes to 

what those causes are: the hamzah and sukūn. Thus, as long as a 

letter of madd is not followed by a reason (hamzah or sukūn) then 

it will be madd ṭabīʿī. 

 

The word ِـ  َْ بِ يُّ ؼؼَ فاَمعَّ  may be read with a fatḥah or a ḍammah. 

 

TEXT: 38 

 مُسْجَـل سُؽُـقنٍ  أَوْ  كَفَؿْـزٍ  سَببَْ      طَؾَـك مَقْقُـقفٌ  الْػَرْطِـلُّ  وَأخَرُ 

 

VOCABULARY: 

 the other (madd) – اْلأخَٓرُ 

 dependent – مَوْكُوْفٌ 

 like - كَ 

 in general – مُسْجَلَ 
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TRANSLATION: 

38. And the other (madd) is the secondary, (which is) dependant 

on a reason like a hamzah or sukūn in general (wherever it appears 

in the Qurʾān). 

 

COMMENTARY: 

After explaining what madd ṭabīʿī is, madd farʿī is elaborated upon. 

Technically, it is that madd, which is pulled longer than the madd 

ṭabīʿī due to a cause i.e. when the letter of madd is followed by a 

hamzah or (letter with) a sukūn. 

 

By  َمُسْجَل the author indicates that throughout the Qurʾān, 

wherever the letter of madd is followed by a hamzah or sukūn (a 

cause), then madd farʿī takes place. 

 

The duration of madd farʿī will depend on what type of madd farʿī 
it is. If the letter of madd is followed by a hamzah, it will either be 

in the same word as the letter of madd or a different word. The 

first would be muttaṣil and the latter, munfaṣil. If the letter of 

madd is followed by a sukūn, it is either permanent or temporary. 

The first is called lāzim and the latter ʿāriḍ. Their durations will be 

discussed in the next chapter in more detail. 
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TEXT: 39 

 ْـ           فَعِـقـفَـا ثَـلَثَــةٌ  حُـرُوفُــفُ   كُقحِقفَـا فـِل وَهْـلَ  وَايٍ  لَػْظِ  مِ

 

VOCABULARY: 

يْْاَ ِـ   so grasp/memorise/remember them (the letters of madd) – فـَ

 word – مفَْغِ 

 which means to promise. The , وَبَى the word is originally – وَايٍ 

hamzah is changed to and alif, thus becoming a combination which 

holds all the letters of madd.
52

 

 and they (these letters of madd) – وَهَْ 

 an example in which all the letters of madd can be found – هوُْحِيْْاَ

 

TRANSLATION: 

39. Its (the madd’s) letters are three, so remember them from the 

word  ٍوَاي, and they are (found) in (the example) َهوُْحِيْْا. 

 

COMMENTARY: 

In the next three lines Jamzūrī explains the letters of madd. They 

are three which can easily be remembered in the combination  ٍوَاي; 

wāw, alif and yāʾ. 

 

He also presents an example which holds all three letters of madd, 

 It is important to note how these letters of madd appear in .هوُْحِيْْاَ

this example; they are all sākin, and are preceded by a ḥarakah 

                                                 
52
  Minḥah dhī al-Jalāl, pg. 92. 
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which conforms/agrees with the letter of madd i.e. a ḍammah 

before a wāw, a kasrah before a yāʾ, and a fatḥah before an alif. He 

explains this further in the next line. 

 

TEXT: 40 

 يُؾْتَـزَمْ  ػٍ ــلْ أَ  قَبْـؾَ  وَفَتْـحٌ  شَـرْطٌ      ضَـؿْ  اوِ الْـقَ  وَقَبْؾَ  الْقَا قَبْؾَ  وَالؽَسُْ 

 

VOCABULARY: 

 the kasrah – امْكَسُْ 

 a ḍammah – ضَْ 

ظٌ   condition, requirement, prerequisite – شََْ

 fatḥah – فذَْحٌ 

 an alif – بَمفٍْ 

مْ   necessary – ًوُتَََْ

 

TRANSLATION: 

40. And a kasrah before the yāʾ, and before the wāw a ḍammah is a 

requirement, and a fatḥah before the alif is necessary. 

 

COMMENTARY: 

The requirements for the letters of madd are explained in this line. 

The wāw should be preceded by a ḍammah and the yāʾ should be 

preceded by a kasrah. An important point which is not explicitly 

explained in the text, but is alluded to by the author in the example 

 .is that they should also be sākin ,هوُْحِيْْاَ
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Therefore, if the wāw and yā` are not sākin, they will not be letters 

of madd e.g.  ًُوَُسْوِش. In this example they are mutaḥarrikah. 

 

And if they are sākin but preceded by a fatḥah, then too, they 

won’t be letters of madd but instead letters of līn e.g.  ٌء  . سَوْءَتَ  , شََْ

This is further explained in the next line. 

 

An alif will always be preceded by a fatḥah, therefore he states that 

a fatḥah appearing before an alif is necessary. An alif is always 

considered as sākin even though the sukūn is not written on it. 

 

TEXT: 41 

 ُـ قـ ــَـا وَوَاوٌ  الْقَـا مِـفَْـا وَالؾِّ  ؾِــَـاـأُطْ   كُــؾٍّ  بْـؾَ ـقَ  تَـاحٌ ـاكْػِ  إنِِ       سُؽِّ

 

VOCABULARY: 

 līn (the letters of) – انوِيُّْ 

 from them (these letters; the alif, wāw and yāʾ) – مِنْْاَ

 the two (wāw and yā`) are sākin. It may also be read as – سُكٌِّاَ

.سَكٌَاَ
53

 

نْ 
ّ
 when – ا

 openness, referring to a fatḥah – اهفِْذاَخٌ 

 each of them, all (of them)i.e. the wāw and the yāʾ – كٍُُّ 

 is announced – بُؿوِْياَ

 

                                                 
53
 Manṭḥūmah Tuḥfah al-Aṭfāl by Dr Ashraf Ṭalʿat, pg.8. 
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TRANSLATION: 

41. And līn from them (these three letters) is the yāʾ and wāw, 

carrying a sukūn, if a fatḥah before each is announced. 

 

COMMENTARY: 

If there is a fatḥah before the wāw sākinah or yāʾ sākinah then they 

will be letters of līn and not letters of madd. 
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 بَحْكََمُ اممَْدّ 

The Rulings of the Madd 

 

Before starting this chapter the student should be familiar with the 

different types of madd farʿī as the focus of this chapter is the 

rulings regarding them and not explaining what they are. 

 

TEXT: 42 

 وَالؾُّـزُومْ   قَازُ ـوَالْجَ  الْقُجُقبُ  وَهْلَ         تَــدُومْ  ثَـلَثَـةٌ  أَحْـؽَـامٌ  لؾِْؿَـدِّ 

 

VOCABULARY: 

 for the madd – نِومَْدِّ 

 rulings - بَحْكََمٌ 

 ذَائمًِا always, stemming from – ثدَُوْم

 compulsory – اموُْجُوْةُ 

 permissible – امجَْوَاسُ 

 necessary – انوُّزُوْم

 

TRANSLATION: 

42. For the madd there are always three rules, they are: wujūb 

(compulsory), jawāz (permissible) and luzūm (necessary). 

 

COMMENTARY: 

There are always three rulings, which are attached to the different 

types of madd farʿī; those which are compulsory (wājib) to make, 
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those which are permissible (jāʾiz) to make, and those which are 

necessary (lāzim) to make. 

 

In the following lines the author outlines the various madd farʾī 

individually, and the ruling it will fall under. 

 

TEXT: 43 

ـزٌ  جَـاءَ  إنِْ  فَقَاجِبٌ   ـدّ ـيُـعَ  صِـؾْ ـتَّ ـبؿُِ  وَذَا ؿَـةٍ ـؾْ ــَكِ  فـِل       مَـدّ  بَعْـدَ  هََْ

 

VOCABULARY: 

 so wājib – فوََاجِبٌ 

مَدّ    – literally means pull, however, here it refers to a letter of 

madd. 

ومَْةٍ ـِ نَ   – a word. It may be read with a fatḥah or kasrah on the kāf. 

 .which means this ُذا short for – رَا

 .as muttaṣil (the joined madd) – بِمُخَّطِلْ 

دّ  َـ ُ ً – counted as i.e. considered as 

 

TRANSLATION: 

43. So (it is) compulsory if a hamzah appears after a (letter of) 

madd in one word. And this (madd) is counted as muttaṣil. 

 

COMMENTARY: 

The ḥukm of madd muttasil is that it is wājib; compulsory to pull, 

according to all the qurrāʾ. The qurrā` do however have differences 

of opinion as to how long the madd should be pulled. According to 
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the narration of Ḥafṣ via the ṭarīq 
54

 of the Shāṭibiyyah, it should 

be pulled 4 or 5 ḥarakāt. 
 

He also defines madd muttaṣil: when the letter of madd is followed 

by a hamzah in the same word. 

 

TEXT: 44 

 ػَـصِـؾْ ـــْ ـادُ  وَهَــذَا ؿَـةٍ ـؾْ ـَبؽِِ  كُـؾٌّ        فُصِـؾْ   إنِْ  وَقَصْـرٌ  مَـدٌّ  وَجَائِـزٌ 

 

VOCABULARY: 

 permissible, allowed – جَائِزٌ 

 pull (madd) or shorten (qaṣr) – مَد  وَ كصٌَْ 
 separate – فطُِلْ 

 each i.e. the letter of madd and the hamzah – كُُ  

ممَْةٍ  َِ  in a word – بِمَ

 munfaṣil (the separated madd) – اممُْيْفَطِلْ 

 

TRANSLATION: 

44. And it (madd) is jāʾiz: to pull or to shorten, if each (the letter of 

madd and the hamzah) is separate in a word (of their own). And 

this (madd) is munfaṣil. 

 

                                                 
54
  For the definition and details of what a ṭarīq is, refer to Isnād al-Jazarī al-

Imām by the author. 
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COMMENTARY: 

The author first explains that if a ḥukm is jāʾiz, madd and qaṣr will 

be allowed in it. The definition of madd has already been given 

previously. Qaṣr literally means to shorten. Technically, it is to read 

the letter of madd or the letter of līn without any bit of extra pull 

in it (only for the duration of two ḥarakāt).
55

 

 

Therefore if any madd has this ḥukm, the reader will be allowed to 

pull it longer than two ḥarakāt or to shorten it, reading it with two 

ḥarakāt only. 

 

There are three madds that fall under this ruling. The first one, 

madd munfaṣil, is explained in this verse. The letter of madd and 

the hamzah are separated where the letter of madd appears at the 

end of one word and the hamzah comes at the beginning of the 

next word. 

 

Since madd munfaṣil is jāʾiz, it is allowed to be pulled for the 

duration of 4 or 5 ḥarakāt in the narration of Ḥafṣ via the ṭarīq of 

the Shāṭibiyyah. Qaṣr will also be allowed in madd munfaṣil due to 

it being jāʾiz. However, this will only be allowed in the narration of 

Ḥafṣ via the ṭarīq of the Ṭayyibah. 

 

                                                 
55
  Hidāyah al-Qāriʾ, vol.1, pp.266-277. 
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TEXT: 45 

ـؽُـقنُ  طَـرَضَ  إنِْ  ذَا وَمِثْـؾُ    ُــكَسْتَـعِـقـ  ؾَـؿُـقنَ ـعْ ـتَ ـكَ  وَقْـػًـا       السُّ

 

VOCABULARY: 

 like this (the previous ḥukm) – مِثلُْ 

 .which means this ُذا short for – رَا

ؾَرَطَ    – appears, presents itself. It indicates something temporary. 

 due to waqf (stop) – وَكْفاً 

 

TRANSLATION: 

45. And like this, (madd will be jāʾiz) when the sukūn is temporary 

due to waqf like (in the examples)  َومَُوْن ْـ َ يُْ  and ث ِـ خَ  .وسَ ْ

 

COMMENTARY: 

If waqf is made on words like ومَُوْن ْـ َ يْ   ,ث ِـ خَ وسَ ْ and بََن  then the last ,حكَُذِّ

letter is read with a sukūn. The sukūn is temporary since it only 

appears during waqf. During waṣl (joining), the last letter will be 

read with a ḥarakah instead. 

 

If there is a letter of madd before the temporary sukūn, then it is 

known as madd ʿāriḍ li al-sukūn (temporary madd due to a sukūn) 

or madd ʿāriḍ li al-waqf (a temporary madd due to waqf). 

 

The author explains that the hukm regarding this madd is the same 

as madd munfaṣil i.e. jāʾiz. Thus it would be allowed to make madd 
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and qaṣr in it. Qaṣr would be 2 ḥarakāt, whereas madd would 

include both tawassuṭ and ṭūl. 
 

TEXT: 46 

مَ  أَوْ   خُــذَا ؿَـاكًـاـوَإيِ آمَـــُقاـكَ  بَـدَلْ          وَذَا  ادَـدِّ  طَؾَـك الْْؿَْـزُ  قُـدِّ

 

VOCABULARY: 

 or – بَوْ 

مَ   before – كدُِّ

 .which means this ُذا short for – رَا

 substitute, replace. It may be read with a fatḥah on the dāl – بدََلْ 

and the lām as sākin ( ْبدََل) or with the dāl as sākin and a 

ḍammatain on the lām ( ٌبدَْل).
56

 

 which means take ,خُذْ  word is originally – خُذَا

 

TRANSLATION: 

46. Or (madd will be jāʾiz if) the hamzah is before the (letter of) 

madd. And this (madd) is badal like ءَامٌَوُْا and  ًًمَْان
ّ
 take (them (so) ا

as examples). 

 

COMMENTARY: 

This is the third madd with a ḥukm that is jāʾiz: madd badal (the 

substitute madd). In madd muttaṣil and munfaṣil the hamzah 

                                                 
56
 Manṭḥūmah Tuḥfah al-Aṭfāl by Dr Ashraf Ṭalʿat, pg.8. 
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comes after the letter of madd. In madd badal however, the 

hamzah appears before the letter of madd e.g. ًمَْانً  ,ءَامٌَوُْا
ّ
 .بُوْتَِ  ,ا

 

Badal means to substitute or replace. It is called the substitute 

madd because a letter of madd is substituted for a hamzah. These 

words were originally ئمَْانً  ,بَبِمٌَوُا
ّ
 A letter of madd replaces .بُؤْتَِ  and ا

the second hamzah which is sākinah in each one of these examples; 

thus it substitutes the hamzah and is therefore called madd badl 

(the substitute madd). 

 

Since this madd is also jāʾiz, madd and qaṣr are allowed in it. Qaṣr 

will be made according to all the qurrāʾ, including Ḥafṣ. Madd will 

only be allowed in the narration of Warsh. It will include both 

tawassuṭ and ṭūl. 

 

TEXT: 47 

ـؽُـقنُ  إنِِ  وَٓزَِمٌ  ـــلَ  الـسُّ َٓ ـصُ  ـدٍّ ـمَ  بَعْـدَ  وَوَقْػًـا وَصْـلً      أُصِّ  ـقِّ

 

VOCABULARY: 

 necessary – لَاسِمٌ 

لَ   regarded as original/permanent – بُضِّ

 during waqf and waṣl – وَ ضْلً وَ وَكْفاً 

لاَ   to lengthen, prolong. Technically, ṭūl means to pull madd to – ظُوِّ

the duration of 6 ḥarakāt or 5/3 alifs. 

 



 79 

TRANSLATION: 

47. And (madd will be) lāzim if the sukūn is permanent (when) 

during waqf and waṣl after the letter of madd, ṭūl is made (in it). 

 

COMMENTARY: 

Since the ḥukm of this madd is lāzim, the madd has also been 

named lāzim. Its duration is ṭūl only. 

 

Madd lāzim is when the letter of madd is followed by a permanent 

sukūn. A permanent sukūn is that sukūn which remains during 

wasl or waqf e.g. ق واملربنٓ المجَد.  During waqf and waṣl, the fāʾ of ق  

 .will have a sukūn )كاَفْ(
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 بَكْسَامُ اممَْدِّ املَّسِم

The Types of Madd Lāzim 

 

In the previous line the author explains what madd lāzim is. In this 

chapter he expounds upon the different types of madd lāzim. 

 

TEXT: 48 

 ـفْ ــعَ ـمَ  رْفـِلٌّ ـوَحَ  ؿِـلٌّ ـؾْ ـَكِ  ؾْـؽَ ـوَتِ       أَرْبَـعَـفْ   لَدَيْـفِـؿْ  ٓزَِمٍ  أَقْـسَـامُ 

 

VOCABULARY: 

بَكْسَامُ  -  types 

  referring to madd lāzim - لَاسِمٍ 

مْ  - يِْْ لََ  according to them i.e. according to the qurrāʾ 

  it is (the types of madd lāzim) - ثِلَْ 

مَة  stems from the word - كَِْمِي   كََِ which means word. It may be read 

with a fatḥah or kasrah on the kāf. 

حَرْفِ     – stems from the word حَرْف which means letter 

 َْ َـ  كَِْمِي   with it i.e. with – مَ

 

TRANSLATION: 

48. The types of lāzim according to them (the qurrāʾ) are four; and 

it is kilmī and ḥarfī with it. 

 

COMMENTARY: 

Madd lāzim is divided into four types. Initially they are of two 

types: kilmī and ḥarfī. 
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The author will explain what kilmī and ḥarfī is later. 

 

TEXT: 49 

ـػٌ  كلَِهُـؿَـا ـؾُ  مُـخَـػَّ  ـؾُ ــصَّ ـػَــتُـ ـةٌ ــعَــأَرْبَـ ـذِهِ ـفَـــفَـ      مُـثَـؼَّ

 

VOCABULARY: 

هَُُا  both of them (kilmī and ḥarfī) -كَُِ

ِْف stems from – مُخَفَّفٌ  فِ  which means light تََْ

ِْل stems from – مُثلََّلُ   which means heavy زلَِ

لُ   will be explained – ثفَُطَّ

 

TRANSLATION: 

49. Both of them (kilmī and ḥarfī) are mukhaffaf and muthaqqal, 

so these four (types of lāzim) will be explained. 

 

COMMENTARY: 

In the first line the author explains that madd lāzim is divided into 

kilmī and ḥarfī. 

 

In this line he states that kilmī and ḥarfī are further subdivided 

into mukhaffaf and muthaqqal. In this manner lāzim has four types 

as illustrated in the diagram below: 
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In the next three lines the author explains what kilmī, ḥarfī, 

mukhaffaf and muthaqqal are. 

 

TEXT: 50 

 ـعْ ـوَقَ   كِؾْؿِـلٌّ  فْـقَ ـفَ  دٍّ ـمَ  حَرْفِ  مَعْ       اجْتَـؿَـعْ  سُـؽُـقنٌ  بؽِؾِْؿَـةٍ  فَـإنِْ 

 

VOCABULARY: 

نْ 
ّ
 so when – فاَ

 in a word – بِكِِْمَةٍ 

 joins, meets, comes together – اجْـخَمَؽْ 

 a letter of madd – حَرْفِ مَدٍّ 

 then it is – فَِْوَ 

 occurred, taken place – وَكؽَْ 

 

TRANSLATION: 

50. So when, in a (single) word, a sukūn meets a letter of madd, 

then it is kilmī that has occurred. 

 

Madd Lāzim 

Kilmī Harfī 

Mukhaffaf Muthaqqal Mukhaffaf 

 
Muthaqqal 
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COMMENTARY: 

In this line the author outlines what kilmī is: if a letter of madd is 

followed by a sukūn in one word then kilmī has taken place. It is 

obvious that the sukūn being spoken about is a permanent sukūn 

or else it will not be lāzim e.g. ة ّـَ وْهِؼّيْ ، ذَاب  .بَ تَُُاجُّ

 

TEXT: 51 

 ـدَاـبَـ حَـرْفـِلٌّ ـفَ  فُ ـطُـَـوَسْ  ؿَـدُّ ـوَال      وُجِـدَا الحُـرُوفِ  ثـِلِّ ثُلَ  فـِل أَوْ 

 

VOCABULARY: 

 tripled letters, trilateral letters i.e. consisting of  three letters – زلَُثِِّ 

 which means the letter ,اَمؼْحَرْف the letters. Plural of – امحُْرُوْفِ 

 they are found. It is dual, referring to two things, the letter – وُجِدَا

of madd and the sukūn. 

 the madd i.e. the letter of madd – اممَْدُّ 

 َُ  it's centre. It may be read with a fatḥah or a ḍammah on – وَسْعَ

the ظ.
57

 

 clear / apparent / appeared – بدََا

 

TRANSLATION: 

51. Or in the tripled letters they (the letter of madd and the sukūn) 

are found, while the (letter of) madd is in its centre, then ḥarfī is 

clear. 

 

                                                 
57
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COMMENTARY: 

What is meant by  ِامحُْرُوْف in this line are the cut letters ( ُاَمحُْرُوْف

اث َـ  which are found at the start of certain sūrahs in the (اممُْلَعَّ

Qurʾān. 

 

Only those ḥurūf al-muqaṭṭaʿāt, which consist of three letters are 

particularly mentioned here. Furthermore, of the three letters (in 

the ḥurūf al-muqaṭṭaʿāt), the middle letter must be a letter of madd. 

 

Thus if in the ḥurūf al-muqaṭṭaʿāt, the letter of madd (being the 

center letter) is followed by a (permanent) sukūn then it will be 

known as ḥarfī e.g.  ن ، ض  .)هوُْنْ ، ضَاذْ( 

 

Concisely, if a letter of madd is followed by a permanent sukūn, it 

will be madd lāzim. If it appears in a word (مَة  it will be kilmī (كََِ

and if it appears in the ḥurūf al-muqaṭṭaʿāt, it will be ḥarfī. 
 

TEXT: 52 

ـؾٌ  كلَِهُـؿَـا ـػٌ ـخَ ـمَ      أُدْغِـؿَــا إنِْ  مُثَـؼَّ  ـاـدْغَـؿَ ـيُ   لَــؿْ  إذَِا كُـؾٌّ  ػَّ

 

VOCABULARY: 

 
ّ
اا نْ بُذْغََِ  – if idghām takes place 

 each one of them (kilmī and ḥarfī) – كُُ  

رَا
ّ
 if – ا

ا  no idghām occurs – ممَْ ًدُْغَََ
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TRANSLATION: 

52. Both (kilmī and ḥarfī) are muthaqqal if idghām takes place. 

Mukhaffaf, each one of them, if no idghām occurs. 

 

COMMENTARY: 

After explaining what kilmī and ḥarfī is, the author expounds upon 

what muthaqqal and mukhaffaf are. 

 

If idghām takes place, it will be muthaqqal, in which the letter of 

madd is followed by a letter which is mushaddad. Therefore it is 

called muthaqqal (heavy) since a mushaddad is regarded as a 

"heavier" (more difficult) pronunciation than a sākin e.g. امـم ، وَ لَا

امِيّْ   .امضَّ

 

If no idghām takes place, then it will be mukhaffaf, in which the 

letter of madd is not followed by a letter which is mushaddad. It is 

called mukhaffaf (light) because a sukūn is considered "lighter" 

(easier) to read than a tashdīd e.g. ض ، بمٓئاَن.   

 

TEXT: 53 

لَ  الْحَرْفـِلُّ  وَالـلَّزِمُ  ـقَرْ  أَوَّ  ـرْ ــحَـصَ ـاكْ  ؿَـانٍ ـثَ  ـلـوَفِ  وُجُـقدُهُ       الـسُّ

 

VOCABULARY: 

سِمُ امْحَرْفُِّ املَّ   – referring to the madd lāzim ḥarfī 

وَزْ   plural of sūrah; chapter of the Qurʾān – امسُّ

وَزْ  لَ امسُّ  the start / beginning of the sūrahs – بَوَّ
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 its presence, is found – وُجُوْذٍُُ 

 eight – زمََانٍ 

 confined / limited – انََْصَْ 

 

TRANSLATION: 

53. And lāzim ḥarfī is found at the beginning of the sūrahs, and 

confined to eight letters. 

 

COMMENTARY: 

As mentioned previously, ḥarfī refers to the ḥurūf al-muqaṭṭaʿāt. In 

this line the author states that they are only found at the beginning 

of (certain) sūrahs. 

 

Lāzim ḥarfī would include both mukhaffaf and muthaqqal. 

 

Thereafter he mentions that lāzim ḥarfī is only found in eight 

letters. In the following line he explains further what these eight 

letters are. 

 

TEXT: 54 

ؿَعُفَا  أَخَـصّ   والطُّقلُ  وَجْفَيِْ  ذُو  ُــوَطَقْ        كَؼَـصْ   طَسَؾْ  كَؿْ  حُرُوفُ  يََْ

 

VOCABULARY: 

َِا ُـ مَ  gathers it/them (the eight letters)  – يََْ

 how much – كَْ 

 honey – ؾَسَل
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 diminish, lessened, decreased – هلََصْ 

 ?how much of the honey diminished – كَْ ؾَسَلْ هلََصْ 

 the ʿayn at the start of Sūrahs Maryam and Shūrā – ؿيَُْ 

يِْ   two options – وَجَْْ

يِْ   holder of two options i.e. it may be read in two – رُوْ وَجَْْ

ways/with two options. 

 preferred – بَخَصْ 

 

TRANSLATION: 

54. The letters  ْكَْ ؾَسَلْ هلََص gathers them (the eight letters) and the 

ʿayn has two options, while ṭūl is preferred. 

 

COMMENTARY: 

The eight letters in which lāzim harfī takes place can all be found 

in the code  ْكَْ ؾَسَلْ هلََص. 

 

The kāf appears at the beginning of Sūrah Maryam - كَِـص. It will 

be madd lāzim mukhaffaf.  

 

The mīm appears in five different words in 17 various places:  الم 

(six times in the Qurʾān), ظسم ,المر ,المص (twice in the Qurʾān) and حم 

(seven times in the Qurʾān). The mīm will be madd lāzim 

mukhaffaf in all the places it appears. 

 

The ʿayn is found at the start of Sūrahs Maryam - كَِـص and Shūrā 

 .In both places it will be madd lāzim mukhaffaf .حم )*( ؾسق -
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The sīn presents itself in five places:  ظسم (at the start of Sūrahs al-

Shuʿarāʾ and al-Qaṣaṣ), حم )*( ؾسق ,ٌس ,ظس. In ظسم, the sīn will be 

madd lāzim muthaqqal. In ٌس ,ظس (during waṣl and waqf via the 

ṭarīq of the Shāṭibiyyah
58

) and in    حم )*( ؾسق  it will be madd lāzim 

mukhaffaf. 

 

The lām appears in four words in thirteen different places: الم (six 

times in the Qurʾān), المر  , المص  and امر (five places in the Qurʾān). 

In امر it will be mukhaffaf, and in the remaining three words it will 

be muthaqqal. 

 

The nūn appears in Sūrah al-Qalam: ن . It will be mukhaffaf via 

the ṭarīq of the Shāṭibiyyah during waṣl and waqf.
59

 

 

The qāf is found at the beginning of Sūrahs al-Shūrā -  

 In both places it will be .ق وَاملُْرْبنِٓ اممَْجَِدِ  - and Qāf  حم )*( ؾسق

mukhaffaf. 

 

The ṣād appears in three places: كَِـص  ,المص and  ِٓض وَاملُْرْبن. 

In all three cases it will be mukhaffaf according to the narration of 

Ḥafṣ. 
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 According to the ṭarīq of the Ṭayyibah, idghām will be also be allowed 

when joining  ٌِس )*( وَاملُْرْبنِٓ امحَْكِيم. If idghām is made it will be muthaqqal. 
During waqf both ṭarīqs will consider it as being mukhaffaf. 
59

 According to the ṭarīq of the Ṭayyibah idghām will be also be allowed 

when joining  َِن وَاملَْل. If idghām is made it will be muthaqqal. During waqf 
both ṭarīqs will consider it as being mukhaffaf. 
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Ṭūl will be made in all these madds as mentioned previously under 

the statement:  َلاَ و دَ مَدٍّ ظُوِّ ْـ َ ضْلً وَ وَكْفاً ب . However, in the ʿayn there are 

two options: ṭūl and tawassuṭ. Most qurrāʾ explain that what is 

meant by  ِْي  is ṭūl and tawassuṭ. Of the (two options/ways) رُوْ وَجَْْ

two options, ṭūl is preferred.  

 

Other qurrāʾ state that what is meant by  ِْي  is qaṣr and رُوْ وَجَْْ

tawassuṭ. But though qaṣr and tawassuṭ are allowed, ṭūl is 

preferred. This means that instead of only ṭūl and tawassuṭ, qaṣr 

will also be allowed. 

 

This is strengthened by the fact that in another copy of this poem 

the author replaces  ْوْلُ بَخَص يِْ وَ امعُّ وْلُ  with وَ ؿيَُْ رُوْ وَجَْْ وَ ؿيََْ زوَِرّْ مكَِنِ امعُّ

 and (read) the ʿayn with three (options), however, ṭūl is ;بَخَصْ 

preferred.
60

 By  ّْزوَِر the author explicitly mentions three options in 

the ʿayn: qaṣr, tawassuṭ and ṭūl. 
 

Thus, according to the first opinion, only tawassuṭ and ṭūl are 

allowed in the ʿayn. The second view also mentions tawassuṭ and 

ṭūl, but adds qaṣr. 

 

Via the ṭarīq of the Shāṭibiyyah, tawassuṭ and ṭūl will be made, 

whereas, only via the ṭarīq of the Ṭayyibah will qaṣr also be 

allowed. 

                                                 
60

 Manṭḥūmah Tuḥfah al-Aṭfāl by Dr Ashraf Ṭalʿat, pg.8, Minḥah dhī al-Jalāl, 
pg.115. 
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TEXT: 55 

هُ ـفَـؿَ       أَلـِػْ  َٓ  الثُّلَثلِ الحرَْفِ  سِقَى وَمَا  ـػْ ـأُلـِ عِـقًـاـقـبِ ـصَ  ــدًاـمَ  ـدُّ

 

VOCABULARY: 

 and all – وَ مَا

 besides, excluding– سِوَى

 the tripled letters – امحَْرْفِ امثُّلَزِؼيْ 

 not the alif i.e. besides / excluding the alif – لَا بَمِفْ 

 ٍُ  then its madd – فمََـدُّ

َّاً  ِـ َْ ي   the natural madd. In some prints it appears as – مَـدّاً ظَبِ ِـ َْ  .مَد  ظَبِ

Both are allowed.
61

 

 is known as – بُمِفْ 

 

TRANSLATION: 

55. And all besides the tripled letters, not (and besides) the alif, 

then its madd is known to be madd ṭabīʿī. 

 

COMMENTARY: 

After discussing all the ḥurūf al-muqaṭṭaʿāt, which consist of three 

letters, the author intends to discuss those ḥurūf al-muqaṭṭaʿāt 

which do not consist of three letters. 

 

Thus he excludes the previously mentioned  ْكَْ ؾَسَلْ هلََص as they are 

all made up of three letters. He also excludes the alif found in امر ,الم 

                                                 
61

 Manṭḥūmah Tuḥfah al-Aṭfāl by Dr Ashraf Ṭalʿat, pg.8. 
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etc. This is because the alif is also made up of three letters (بَمِف), 

but no madd (pull) is made in it since the middle letter is not a 

letter of madd. 

 

So besides  ْكَْ ؾَسَلْ هلََص (in which madd lāzim takes place) and the 

alif (in which no madd takes place), in all the remaining ḥurūf al-

muqaṭṭaʿāt, madd ṭabīʿī will be made. 

 

In the next line he mentions what those letters are. 

 

TEXT: 56 

ـقَرْ   فَقَاتـِحِ  فـِل أَيْضًا وَذَاكَ   اكْحَصَـرْ  دِ ـقَ  رٍ ـصَاهِ  لٍّ ـحَ  لَػْظِ  لـفِ       السُّ

 

VOCABULARY: 

 those, that – رَاكَ 

 openings i.e. beginning – فوََاثِحِ 

رٍ  ُِ ّ ظَا  a pure and clean life – حٍَ

 verily – كدَِ 

 

TRANSLATION: 

56. And those (letters) are also at the beginning of the sūrahs. In 

the expression  ٍر ُِ ّ ظَا  .they are confined حٍَ

 

COMMENTARY: 

These madd ṭabīʿī, which are found at the beginning of sūrahs are 

contained in the combination  ٍر ُِ ّ ظَا  .حٍَ
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The ḥāʾ at the start of حم. The yāʾ from كَِـص and ٌس. The ṭāʾ 

appears in َظسم ,ظ and ظس. The hāʾ comes in كَِـص and َظ. The 

rāʾ can be found in امر and المر. 

 

The alif from the phrase  ٍر ُِ ّ ظَا  :is excluded for two reasons حٍَ

1) madd ṭabīʿī is not made in it unlike the remaining five 

letters. 

2) no madd is possible in it due to the absence of a letter of 

madd in it. 

Therefore, in some prints instead of  ٍر ُِ ّ ظَا ّ  one would find ,حٍَ حٍَ

 .(without the alif) ظَِرٍْ 

 

From this it is possible to conclude that madd ṭabīʿī is of two types: 

1) madd ṭabīʿī ḥarfī – found in the ḥurūf al-muqaṭṭaʿāt, as 

found in the examples above 

2) madd ṭabīʿī kilmī – found in words ( مَاث  throughout ( كََِ

the Qurʾān besides the ḥurūf al-muqaṭṭaʿāt e.g.  َِْلَ  ,ًلَُوْلُ  ,كاَل  .كِ

 

TEXT: 57 

ا صِؾْفُ       شَـرْ طَّ  إرَْبَـع الْػَقَاتـِحَ  وَيََْؿَـعُ   رْ ـاشْتَفَ  ذَا قَطَعْؽَ   ْــمَ  سُحَيًْْ

 

VOCABULARY: 

رْبؽَْ ؾَّشَْ  َـ  fourteen – امْ

رْبؽَْ ؾَّشَْ امْ  َـ فَوَاثِحَ امْ  – the fourteen openers 

 join (ties) with him – ضِلُْ 

يْاً   in the morning – سَُُ
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 who – مَنْ 

مَ  ْـ  cuts/severs (ties) with you – كعََ

مَ  ْـ يْاً مَنْ كعََ  join (ties) in the morning with him who has cut – ضِلُْ سَُُ

(ties) with you 

 .which means this ُذا short for – رَا

تََرَْ   is known / popular – اش ْ

 

TRANSLATION: 

57. And (the words)  َم ْـ يْاً مَنْ كعََ  ;gathers the fourteen openers ضِلُْ سَُُ

this (phrase) is well known (by the qurrāʾ).  

 

COMMENTARY: 

The fourteen openers refer to the fourteen letters, which are found 

in the ḥurūf al-muqaṭṭaʿāt. These fourteen letters are easily 

remembered by knowing the phrase:  َم ْـ  since all ضِلُْ سَُُيْاً مَنْ كعََ

fourteen letters can be found in it. 

 

After understanding this, it is possible to say that the ḥurūf al-

muqaṭṭaʿāt can be divided into four different types: 

1) those in which madd lāzim is made, to the duration of ṭūl - 

 كَْ ؾَسَلْ هلََصْ 

2) those in which lāzim is made, allowing tawassuṭ
62

 and 

qaṣr
63

 also – غ 

3) those in which madd ṭabīʿī is made -  ٍظَِْر ّ  حٍَ

                                                 
62

 This is allowed via the ṭarīq of the Shāṭibiyyah and the Ṭayyibah. 
63

 This is allowed via the ṭarīq of the Ṭayyibah only. 
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4) those in which no madd is made - بَمِف 
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 خَاثمَِةُ امخُْحْفَةِ 

Conclusion of the Tuḥfah 

 

TEXT: 58 

 لـــَاهِــتَ   ـلَ ـبـِ ؿَـامِـفِ ـتَ  طَؾَـك     الـؾَّـفِ  بحَِـؿْـدِ  الـَّـظْـؿُ  ذَا وَتَـؿَّ 

 

VOCABULARY: 

 completed, ended – تََّ 

ؼْمُ اميَّ   – poem, text – referring to this book 

مْدِ اللهِ   with the praise of Allah – بَِِ

 َِ  its completion – ثمََامِ

 without – بِلَ 

  end – ثيَاَهِْ 

 without end i.e. continuous – بِلَ ثيَاَهِْ 

 

TRANSLATION: 

58. And this text is completed with the continuous praise of Allah 

on its completion. 

 

COMMENTARY: 

After explaining all the rules of tajwīd the author intended to 

explain, he now ends off his book praising and thanking Allah for 

its completion, since nothing can be accomplished except with the 

Will and Might of Allah. 
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TEXT: 59 

 ْـ بُشْـرَى تَارِيُخفَـا    الـُّـفَـك يلـِـذِ  بَــداَ  كَـدٌّ  أَبْقَاتُـفُ   ـُـفَـاـتْؼِ ـيُ   دَِـ

 

VOCABULARY: 

 َُ ََاثُ  its verses – بَبـْ

 incense, sweet or aromatic smell – هدَ  

 clear incense – هدَ  بدََا

يْ   for him who has / holds – لِِِ

يَى  intellect – اهنُّْ

َِا َُ  its date (of compilation). In some prints it appears as – تََزِيُْْ  .تََزِيُْْ

There won’t be much difference in the meaning. 

 glad tidings – بشَُْى

 for him – مِمَنْ 

 knows it / perfects it – ًخُْلِنُْاَ

ى مِمَنْ ًخُْ  لِنُْاَبشَُْ  – glad tidings to him who knows it 

 

TRANSLATION: 

59. Its verses are clear incense for him who has intellect. Its 

compilation is (holds) glad tidings for him who knows it. 

 

COMMENTARY: 

The author likens the knowledge in this text to sweet incense. As a 

person derives enjoyment and fulfillment from sweet aromatic 

smells, he will similarly benefit by grasping the knowledge of this 

text. 
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Each letter in the Arabic alphabet carries a numerical value: 
 

 أَ بـْـجَـدْ   هَـوِّ زْ   حُـطِـّيْ   كَــلـِـمَــنْ 
50     40     30    20   10    9    8    7  6   5    4    3       2 1 

 

ــذْ   سَــعْـفَـصْ     قـَـــرَ  شَــتْ       ثـَـخَّ
700  600   500      400    300  200       100     90   80  70   60 

 

 ضَــظّـَــغْ 
1000     900     800 

 

 
If the numerical value of all the letters of هدَ  بدََا is tallied, it reflects 

the number of lines in the poem: 

 

 ا + ذ + ة + ذ + ن 

50 + 4 +  2  + 4  + 1 = 61 (lines in the poem) 

 

If the values in َى مِمَنْ ًخُْلِنُْا  are added, it results in the date of بشَُْ

compilation of this poem: 

 

ن  + ق + ث + ي + ن + م + ل + ى + ز +  ص + ة   ا + ُؼ +

  2 + 300 + 200 + 10 + 30 + 40 + 50  + 10 + 400 + 100 + 50 + 5 + 1 

                                                                              =1198 A.H 

 

In some prints this line is the last verse of the poem. 
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TEXT: 60 

ـلةَُ  ثُـؿَّ  ـلمَُ  الصَّ   تَـامِ ـخِ  طَؾَـك     أَبَــدَا  وَالـسَّ
ِ
 دَاـأَحْـؿَـ إكْبـِقَـاء

 

VOCABULARY: 

لَتُ   salutations – امطَّ

لَمُ   peace – امسَّ

 seal (final) – خِذاَمِ 

اميَّبِؼيّ    plural of – اْلَأهبِِْاَءِ  which means prophet 

دَا  .another name for the beloved messenger Muḥammad  – بَحْمَ

 

TRANSLATION: 

60. Then salutations and peace always upon the seal of the 

Prophets, Aḥmad. 

 

TEXT: 61 

حْـبِ  وَألِ   عِ ــسَـامِـ وكُــؾِّ  قَــارِئٍ  ـؾِّ ـوَكُ         تَـابـِعِ  وَكُــؾِّ  وَالصَّ

 

VOCABULARY: 

 the family – اْلألِٓ 

حْبِ   the companions – امطَّ

 follower – تََبِؽِ 

 reciter / reader – كاَزِئٍ 

 listener – سَامِؽِ 
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TRANSLATION: 

61. (As well as) the family (of the Prophet), the companions, and 

every follower, and every reader (of the Qurʾān) and every listener 

(of the Qurʾān). 

 

========================= 

 

This commentary of the Tuḥfah was completed only through the 

Will of Allah, the Almighty. I thank Him incessantly for the 

bounties He has bestowed upon me and humbly request that He 

increases me in knowledge and accepts this humble effort of mine 

in the service of His dīn. I also beseech Him to shower His Mercy 

and Blessings upon my teachers, friends, family, and students. May 

Allah forgive my parents, and continue to guide me. Āmīn. 
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