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Recent years have seen a marked slant away from formal grammar in the teaching of the
Arabic language. A continuing track record of unsatisfactory results combines with
advances in linguistic theory to condemn as inept traditional methods of teaching Arabic
to non-speakers of the language. So does a grammatical approach to teaching Arabic have

a future?

The study of Arabic cannot conceivably be reduced to one single universal purpose. Every
student of the language would be motivated by reasons of his own. As such, it would not
make good sense to adopt a one-size-fits-all method for teaching the language. Methods of
instruction should ideally be structured around, and orientated towards the purpose of

study.

The prospective student of Islamic studies tends to be motivated by a dual purpose. He
wishes to become proficient at speaking and writing the language; but of equal—if not
greater—significance to him is the need to access the Turath: the sacred texts and the
written scholarly record. As many doors as might be opened to him by mastery of spoken
Arabic, the door of the Turath will not readily yield except to the possessor of at least a

modicum of Arabic grammar.

The present offering aims at providing that modicum. Towards that aim it willingly makes

a number of sacrifices:

e technical terminology, especially in definitions, is omitted in favour of simple
language, unless necessary;
e higher intricacies of grammar are dispensed with;

e afew grammatical inaccuracies are willingly committed, though acknowledged.

In doing so the purpose was to impart a living, animate appreciation of grammar, and not

one so stilted in archaic jargon as to render it unwieldy in application.



A study of this text (in two parts) will certainly not achieve mastery over all aspects of the
language. Selections from Arabic literature will still have to be studied; a stock of
vocabulary will still have to be built; expressing oneself with both tongue and pen will still
have to be exercised. All that this text aims to provide is the grammatical framework

within which all of that should fit.

A word of caution: Due care should be taken not to overload the creative aspects of
learning the language (reading, writing and speaking) with so much of grammar that it all
devolves down to simply another lesson in grammar. Grammar is not the entirety of the
language; it is but the correct use of language. For that reason it makes good sense not to
correct the beginner’s every mistake in the earlier stages of learning the language. It is
part of the natural order that infants who learn language at the knees of their parents
commit grammatical errors. Those errors are happily tolerated, for the joy of seeing them
experiment with language at this stage outweighs any concern for correct usage. There

will be ample time for correcting their usage later.

Instructors should optimally aim to introduce grammar into the student’s mind, not as a
lumpy set of abstract terms, rules and definitions, but as an intuitively perceptible
internal logic that suffuses the living fabric of language. Achieving this requires a three-

pronged approach:

1. the generous use of examples;
2. exposure to grammatical constructs in other texts;

3. challenging the student to produce examples on his own.

Every lesson should therefore be followed by exercises that seek to create within the
student the ability, firstly, to recognise the construct of grammar under study, and

secondly, to use it correctly in his own speech or writing.
May Allah accept this effort.

MT KARAAN
Strand, Cape Town

South Africa



SECTION ONE:

Basic concepts



LESSON 1

Why nahw?
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The passage above comes from the beginning of Ibn ‘Aqil’'s commentary on Ibn
Malik’s famous thousand line poem, the Alfiyyah. What you immediately notice
about it is that not a single letter carries any sort of vowel sign. In fact, the letters
of the Arabic alphabet are almost exclusively consonants. Consonants are letters
formed through bringing certain parts of the mouth, tongue and teeth together.
In the word tap, for example, the t and the p are consonants. The a between them

is a vowel, a letter which represents the sound we give to a consonant.

So in English we vocalise consonants through vowels. How do we do that in
Arabic? For that purpose we use the harakat, the signs above or below the letter
which indicate which sound the letter must be given. There are three types of
harakat, or vowel signs: the dammah (<), fathah (=)and kasrah(=) ; and when a

letter is not supposed to be vocalised we place a sukiin above it.

< 3
J J

s 2

s

\C+

Now, Arabic is typically written without vowel signs, as you can see in Ibn ‘Agil’s
text above. So how does one know which harakah to give to which letter? This is

where the rules of grammar come to our rescue. The two twin disciplines of
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Arabic grammar, namely nahw (syntax) and sarf (morphology) guide the process of
assigning harakat to a text lacking vowel signs, also called diacritics. By mastering

these two disciplines one gains the ability to correctly vowelize an unmarked text.

Comparing nahw to sarf

So why are there two separate disciplines? To understand that we need to take a
step back and make a quick survey of the words that form the Arabic language. It
is by no means possible to give a precise number for the words that exist in
Arabic, but it is possible to classify them into three groups. This classification

considers what the word indicates. Consider these groups of words:

from | (e mosque J-gu:-/ﬁ (he) went ;._;5

- } }9 .
to 1l book u\-“-f (he) writes &.»-”S-g
on L‘}; pen V'L; (he) broke S

You will notice that all the words in the group to the extreme right have
something in common. They all seem to indicate acts or deeds. Furthermore, they
also appear to indicate the time when the deed was or is done. It is either in the
past or in the present. Words of this kind, that indicate deeds together with time or
tense, are called verbs in English. In Arabic a verb is called a fi and its plural is
afal.

The group of words in the middle simply indicate things: a mosque, a book or a
pen. Words that indicate things are called nouns in English. In Arabic we call such

aword an ism. Its plural is asma’.

The words on the left do not indicate any particular thing or act, but they assist to
tell how things relate to one another, or how acts relate to things. They connect

the other words in a sentence together by telling us that the book, for example, is

10



on the table, or that the pen is under the book. Such words are called particles. In

Arabic we speak of a harf in the singular, and hurif in the plural.

Thus we get three types of words in Arabic: ism, fil and harf.
LI

Now consider the following sentence:

’,, < S 2 L %

Muhammad went to the masjid.

It contains four words:
> A5, afi
> s ,anism
> Cll ,a harf
> J.gu’..f._l\ , an ism again.

Some harakat in this sentence are determined by the rules of sarf; some by the

rules of nahw; and some by no particular set of rules. The following table shows
this in detail:

-~

——

-\

g\
b

-

1
—_— —_——

;__"o
L.

No rules !
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The shaded blocks indicate the letters affected by the rules of nahw. You will
notice that each one is the last letter in an ism. We may deduct from here that nahw

pertains to the last letter of an ism.

As for the remaining letters of the ism, they are often—but not always—governed
by the rules of sarf. Sarf furthermore governs all the letters of the fil. We may thus
say that sarf is the discipline that governs all the letters of the fi1, and often all the

letters of the ism except the last one.

As for the harf, the harakat of its letters are governed by neither nahw nor sarf. We
simply take them as they appear in the dictionary or in the spoken word.

Deeper role of nahw

So is that all that nahw does: help us determine the harakah of the last letter of the
ism? If that was the extent of its function it would appear to be a somewhat

insignificant discipline. In reality it is everything but insignificant.

A sentence is a set of words that work together to convey information. At the

simplest level a sentence in Arabic will say one of two things:

> either A is, was or will be B

> or C did, does or will do act X to D

These simplest of sentence structures provide us with four distinct roleplayers in

the information that the sentence conveys.

In the first case we have—

12



e A, about whom we wish to convey the information, eg. Ahmad...

e and B, the information which we wish to convey, eg. Ahmad is intelligent.
In the second case we have—

e C,who is carrying out the action, eg. The boy...

e and D, upon whom the action is being done, eg. The boy eats the bread

What the discipline of nahw does is to indicate the precise role a particular word
plays in the sentence. As you have seen above, there are four possible basic roles a

word might play: A, B, C and D. So when we encounter a word, we might ask:

e [s this word the A about whom we wish to say something?
e Oris it the information itself which we wish to convey as B?
e [sitC, the person carrying out the action described in the sentence?

e Or D, the one who finds himself on the receiving end of that action?

The manner in which nahw indicates the respective roles of the role players in the
sentence is through assigning a specific harakah to the last letter of the ism. Nahw
is therefore not simply a set of rules to determine what harakah the last letter
takes, but at a deeper level it represents the very logic of language, the manner in
which sentences come to make sense. Without the structure which nahw imparts

to a sentence it might as well be a meaningless jumble of words.

Let’s illustrate this with a comparison. When a whole lot of labourers stand
around on a construction site without anyone knowing exactly what each one is
supposed to do, the intended building will probably never get done. But when
each one is given his instructions and set to work, some mixing cement, others
laying bricks, and yet others doing the woodwork, etc. we may soon expect to see
a completed building. That set of instructions is exactly what nahw is. It helps us
to identify the role players of the sentence and assign to them their respective

roles.

13



We may therefore say that nahw, or Arabic syntax, is the study of the rules
according to which the elements within a sentence combine in order to produce

meaningful information.

14



LESSON 2

Characteristics of the ism

The previous lesson introduced us to the three types of words we get in Arabic:

e the ism, or noun, that indicates a thing;
e the fi4, or verb, that indicates an act and its tense;

e and the harf, or particle that serves to join words together.

In nahw it is with the ism that our primary concern lies. This does not mean that
we are totally going to ignore the fil and the harf in our study of nahw, but rather
that when we do get to discuss them our focus will more often than not be the
manner in which the fi or harf affects the ism. The ism is therefore our central

point of reference.

Precisely what about the ism is it that we are about to learn? Grammar touches

upon a range of aspects, but only four of those are of immediate interest for us.

They are:
1. the fact that the ism may be either singular, dual or plural;
2. the fact that the ism may be either definite or indefinite;
3. the fact that the ism may be either masculine or feminine;
4. the fact that the last letter of the ism is either open to change (we call it

inflected), or not (uninflected).

In each of the next four lessons we study one of these characteristics of the ism.

15



LESSON 3

Number

All languages make adaptations to words in order to make them indicate a higher
number of things. In English, for example, we add an s to the word book to indicate
more than one book. In the case of child we add the suffix -ren; and sometimes we

simply change the spelling a bit, as in woman and women.

Arabic, like most Semitic languages, employs not only singular and plural forms,
but also a dual form to indicate two of a thing. In terms of number we therefore

have three forms for the ism:

e singular, which we call mufrad (also wahid)
e dual,or muthanna (also tathniyah)

e and plural, or jam®.

The mufrad

There is no single standard pattern for the singular case. The basic default form in
which a word appears is its singular form. Thus words such as NCOA als LS 35
CJ are all in the mufrad form.

Forming the muthanna

Adapting the ism to form the muthanna is relatively easy. All that needs to be done

is to add the suffix -ani or -ayni to the end of the word, as shown in this table:

g7 s S s
d—n—a‘ DJ.A_G
s 1 o8 ROy * s
g\_l_>-) 9))\_>-) J—>'J
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Forming the jam¢

The formation of the jam® is a bit more complicated. The complexity is due to the
fact that we have two distinct ways of forming the plural. One of these, similar to
the muthanna, entails only the addition of a suffix to the original mufrad form
while the other involves disruption of the original mufrad form. When we leave
the mufrad form unchanged and simply hitch a suffix to it, we get the unbroken or

sound plural; and when we disrupt the mufrad form we get the broken plural.
Jam¢ salim, or the sound plural

In Lesson 5 we are going to come across the fact that an ism can be either
masculine or feminine. Here we are going to jump the gun a bit by saying that the
specific suffix that is added to the mufrad form to render it plural depends on
gender. The suffix for a masculine word differs from that of a feminine word. In

this way we get two types of jam® salim: mudhakkar, and mu’annath.

Jam‘ mudhakkar salim

In order to get the sound masculine plural, or jam® mudhakkar salim, simply add the

suffix -iina or -ina to the end of the word.

L et SRS

s EE) ’}‘]’} 15‘]’}
M d O - -
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Jam‘mwannath salim

In order to get the sound feminine plural, or jam® mw’annath salim, simply add the

suffix -atun or -atin to the end of the word.

1 ,?”‘c S0 -~ . o8
»

) S Lo
z - e

. = B . =
clop | olups | Lop

Sl | Sl | 6

Jam‘ mukassar, the broken plural

As its name shows, the jam‘ mukassar involves breaking or disrupting the basic
form of the mufrad. There is, however, no single standard pattern of breaking up
the mufrad. Instead, we have a number of patterns, some of which will be

demonstrated here. The list, however, is not exhaustive.

But although the list is not exhaustive, it is still quite long. Therefore we will
break it up into two separate tables, each containing six forms of the broken
plural. Hopefully this will make it easier to commit these forms and their given

examples to memory.

In these tables we will use the f@, ‘ayn and lam as place holders in the names we
give to the standard forms. Accordingly, the plural of @l will come on the
standard form of J&sf | yielding the word eﬁT , while the standard form for the
plural of uxis will be Jelas | giving us the plural as a>las

18
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LESSON 4

Definiteness

In English, when I wish to speak of a specific book, I will refer to it as the book,
whereas it will simply be a book when no specific book is intended. The book would

then be definite, while a book is indefinite.

In Arabic it is the definite article al- at the beginning of an ism that chiefly
determines whether a word will be definite or indefinite. However, the prefix al-
works in tandem with the use of tanwin at the end of the ism. The cardinal rule is
that when al- appears at the beginning of an ism it will not get tanwin at the end,

and vice versa, if it has tanwin at the end it will not get al- at the beginning.

A word prefixed with al- will be definite, or ma‘rifah. However, it does not follow
automatically that it will be indefinite, or nakirah, simply because it has tanwin at
the end and lacks al- at the beginning. The fact is that a word may sometimes have
no al- at the beginning, have a tanwin at the end and still be ma‘rifah. This is true of

personal names or proper nouns (‘alam in Arabic). In the sentence,

P »

£ J gy dase s
the word Muhammad can clearly be seen to carry a tanwin, and yet it is ma‘rifah.
This is because it is a personal name.

What we learn from here is that an ism either carries al- at the beginning, or

tanwin at the end.

e When it carries al- it is ma‘rifah.
e  When it carries tanwin it is
o sometimes still ma‘rifah, as in the case of personal names;

o but mostly nakirah.

20



Now, we know that an ism can never have both al- and tanwin. But does it ever
happen that it becomes bereft of both al- and tanwin, ending up with neither al- at
the beginning nor tanwin at the end? Yes, it does, and there are specific reasons
for that happening. However, going into those reasons, and answering the
question as to whether those cases would be considered ma‘rifah or nakirah goes

beyond our immediate scope for now.

In a nutshell we may represent the findings of this lesson in the following diagram
where the sign ® will represent the absence of either al- at the beginning, or

tanwin at the end:

sometimes

%Jsu

3
(o) [oee) [orm
. G-




LESSON 5

Gender

Arabic, unlike, English, does not really possess a neuter gender. Every word has to
be either masculine or feminine. In English one could, of course, adapt master to
mistress, or uncle to aunt, but the same ease is notably absent when it comes to the

masculine form for nurse or the feminine form for president.

In determining whether a word is mudhakkar (masculine) or mw’annath (feminine)
there is an easy rule: begin with the assumption that the word is mudhakkar. Then,
to determine whether the word is muw’annath, consider the following two

questions:

e Does it denote a female? In other words, is the person indicated by the
word a female?
e Does it contain a sign of femininity? The main sign of femininity is of

course the tda marbiitah (rounded tg, 4).

If the answer is no to both, the word remains mudhakkar, eg.

s, $s P _ fa
&wc%c;gc%\jlc‘};)

Pl

If the answer is yes to both, the word is definitely mu’annath, eg.

£

o Pl k4 (P 4
@bc&c@co}t&co\}:\/

If it answers yes to one and no to the other, the rule is that denotation trumps the
sign it contains. Thus, if it contains a sign of femininity but the person it denotes

is a male, it will be mudhakkar, eg.

>

3/ @ {, ﬁ/’ P - 3/
%\J.“c ‘u‘)hd\ ‘ 3}_4_7- ¢ asdb
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But if it denotes a female despite the lack of any sign of femininity, it will be

considered muw’annath, eg.
} /’{

LR 2 . s
u.o.j\:—cd..f\:- cguc&ﬁc%)

This table will help setting all of this into perspective:

FEMININE | FEMININE
GENDER SIGN DENOTATION WORD

S X X J=5

& e v e S
& e v v TH
S X X N
S ve x b
Ege X v =
Ei g X v o=

Muwannath sama‘i, the received feminine

There are some words in Arabic that display no ostensible trace of being feminine, yet
they are feminine. We call these muw’annath sama‘i which means that the Arabs have been
heard to treat them as feminine. Technically we will refer to these as the received feminine.

Words such as _«s& (sun) and LG (fire) are received feminine words.

' With inanimate things such as a library (which is what maktabah means) there is of course no way
to determine whether they are biologically male or female. In such cases the mere appearance of the
ta marbitah is taken as sufficient to indicate femininity.

23



LESSON 6

Inflection

The idea of inflection is foreign to English. Thus, whether Jack hits John, or John
hits Jack, in a sentence describing the fact that one of them hit the other, both

words will remain unchanged as they are. We will not get a case of Jack™ hit John™.

The Arabic noun is not as impervious to change. The ism changes the harakah of its
last letter (we will call it the end-case) to denote the role it plays in the sentence.
Accordingly, in respect of what he happens to be doing in the sentence, Zayd
could be Zayd™, Zayd™, or Zayd™ (but never just Zayd®).” This change in end-case is

what is referred to as inflection in English, and irab in Arabic.

To say that i7ab is the very soul of nahw is an understatement. However, it
remains true that not all Arabic nouns lend themselves to inflection. Some of
them are every bit as impervious to change as their English counterparts. Those
that lend themselves to irab are called mu‘rab (inflected) while those that refuse

inflection are called mabni (uninflected).

Differentiating murab from mabni

To the student of the language, however, the important question is how to tell
mutrab from mabni. So is there an easy way to determine whether an ism you

encounter in a text is mu‘rab or mabni?

The easiest way is admittedly not the technically precise way, but at this stage the
beginner has a greater need for something that gives him traction (in other
words, gets him going) than something that affords grammatical precision. This

easy way amounts to simply identifying the major categories of uninflected mabni

? I have used superscript here to denote tanwin, The superscribed zero denotes a sukiin.

24



nouns and assuming the rest to be murab. What makes this approach useful is the

fact that it produces a correct result 95 percent of the time.

We will presently deal with four categories of mabni. Should the word you
encounter fall within any of these four categories, it will be mabni; if not, you may

safely assume it to be mu‘rab.
Four categories of mabni

Our four categories of mabni are:

the damd@’ir, or pronouns
the asma’ al-isharah, or demonstrative pronouns

al-asma’ al-mawstilah, or relative pronouns

Bow N e

the numbers 11 (eleven) to 19 (nineteen).
1. The dam@’ir

Pronouns are words that take the place of nouns. When speaking about someone
it becomes tedious to constantly refer to him by his name, eg. I saw Farid and asked
Farid if Farid had a few minutes for me. Instead we’d say, I saw Farid and asked him if he
had a few minutes for me. The underlined words him and he in this sentence are

pronouns.

In Arabic there are altogether 14 pronouns, or dam@ir (singular: damir). The

differentiation comes about due to three factors:*

e person (first, second, third)
e gender (masculine, feminine)

® number (singular, dual, plural)

® There are, of course, mabni nouns other than the ones listed here, but listing them all will defeat
the present pedagogical purpose. Instructors are encouraged at this point to simply indicate the
existence of other types of mabni nouns, and then to identify them as they occur to the student in
the course of his studies.

* Read more about these concepts in Lessons 7 and 8 of Forming the Arabic word Part 1.

25



The table below sets out the 14 dam@’ir.

-5 .

‘9.& JJ.O.A

4 2 xS g

e | o | S

o 2 ;L{G
= | & =

) 3" person
bfe JJ.O.A

- 2 o ?;

e | o | S5

g s

-l

. % .

¢J| .)J,ﬂ.ﬁ

5 @,

o4 % )
—'| & Lz
931 3, 2" person
5 " @
@ 2 &

\_ﬁ JJ&.A ﬁ/g*;
s 07 st

oo C«" 1™ person

2. The asma@ al-isharah

The asma’ al-isharah are basically the words that correspond to this, that, these and
those in English. There are twelve of them in all, since they accommodate changes
in gender and number and have separate forms for what is near (garib) and what

is far (bad).
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The table for the asma’ al-isharah looks like this:

doxs e
3 S e S
P PR z
dllg gﬂés e ‘Ju.g )JQ.A
SIS JEE | S /EL5 | BB /0Bl | 3da [olis | e
PR+ (S X
<) Y5 -

3. al-Asm@ al-mawsiilah

Relative pronouns serve the purpose of connecting a noun to a phrase. For
example, if  saw a man yesterday and I now wish to describe him by the fact that I
saw him yesterday, I will say, The man who I saw yesterday is your uncle. The

underlined word who serves the purpose of connecting the noun man to the

phrase I saw yesterday. In Arabic we call them al-asma’ al-mawsulah.

There are 8 of them: 3 masculine, 3 feminine, and 2 additional ones. Of the two

additional ones, one is used for humans (man = the person who), and the other for

non-humans (ma = the thing which).
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4, The numbers 11 to 19

The words used to denote the eight numbers from 11 to 19 consist of two parts.
The first one indicates the additional number and the other denotes the ten. The
end casings of both these words will always carry a fathah, no matter what the

grammatical situation might be. Since it is mabni it is impervious to change.

The numbers from 11 to 19 are set out in the table below.

SRR | il
Gekia | o] \Y
i [ )a s A Y

R Vo

The 30 words in these four categories are the most commonly occurring examples
of the mabni noun. They are the ones that refuse to adapt their end-cases for

inflection. They maintain the same end-case under all circumstances.

You might have noticed that the dual forms for both the asma’ al-isharah and al-
asma@ al-mawstilah reveal a certain amount of adaptability. If we had to subtract

them from the list of 30 we are left with only 24.

The purpose for knowing them is to help us decide whether a word we encounter
is mu‘rab or mabni. If it happens to be any of these two dozen words it will of
course be mabni, and you would not have to worry with giving any iab. If it is not

one of these 24, you have a very good chance that it will be mu‘rab.
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With that decision behind you, you will then be able to go on and apply the rules

of irab which follow in Sections Two and Three.
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SECTION TWO:

Sentence structure
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LESSON 7

The jumlah ismiyyah (nominal sentence)

When words stand in isolation and do not interact with one another they are not
susceptible to irab. It is only in the context of a sentence, or jumlah, where the
various components start exerting an influence upon one another, that the
phenomenon of irab arises. Sentence structure is therefore of crucial importance

to nahw.

The most basic thing to consider when analysing sentence structure is the word
with which the sentence begins. Sentences basically begin with either an ism or a

fil.” Already we have two categories of sentences:

e The sentence that begins with an ism is called a jumlah ismiyyah (nominal
sentence)
* and the one which begins with a fi{ is called a jumlah filiyyah (verbal

sentence).
Having now identified the two types of sentences, we proceed with the jumlah
ismiyyah.
1. Structure of the jumlah ismiyyah

At the most fundamental level the jumlah ismiyyah is a sentence which makes the

statement,

® When a sentence happens to begin with a harf, you simply disregard the harf and the word/s
directly connected to it, and consider the ism or fi{ that then follows as an essential of the sentence.
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Its basic components are therefore two:

A the SUBJECT about whom information is conveyed

B the PREDICATE, which is the conveyed information about A

The subject, A, is called the mubtada’, and the predicate, B, is called the khabar.

We may thus analyse examples of the jumlah ismiyyah as follows:

Lol Al
15‘5.} s |~
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et do|
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sy 2l
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Now look closely: Do you notice anything about the harakah of the last letter of
every word, in both columns (with the exception of the word &l in the middle of
the second column)? What do they all have in common? The vowel sign dammah,

or its doubled form, the dammatayn.

You might remember the discussion in Lesson 6 about the change in the harakah
of the last letter of a noun, which we called the end-case or irab. You might also

recall that words receive irab on account of the respective roles they play in the
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sentence. So what would happen if you brought that knowledge to bear upon the
jumlah ismiyyah and its parts, the mubtada‘ and the khabar?

Would you able to conclude that simply being the mubtada‘ or the khabar of a
sentence is reason enough to give the ism a dammah or dammatayn? And in the
next few lessons you will soon notice other patterns of the end-case emerging. So

what is the link between these various parts of the sentence and the harakah of
the end-case?

For the answer to these tentative questions, let’s wait till we get to Section Three.
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LESSON 8

Modifying the jumlah ismiyyah through kana

The jumlah ismiyyah makes a simple statement. The simplicity of the statement lies

in two things:

o firstly, it is located in the present tense, eg.

The door is open.
o and secondly, it carries no emphasis, eg.

252,

S &
4ee i)
Allah is Oft-forgiving.

But how does one go about if you wanted to place the statement in the past tense,
or if you wanted to add emphasis? To bring about this type of modification, the
Arabic language provides us with two devices. One of them takes the sentence into

the past tense, while the other adds emphasis.

The subject of our present lesson is the device kana. This word, which means was,
takes the statement from the present tense to the past tense. So, when we add

kana to our example above, we get the following:
z ’}f/ PR Tz
= e gu\ d\S

The door was open.

But while the addition of kana changed the meaning of the sentence, you might
also have noticed that it modified the irab of the khabar. In the original sentence,

the khabar carried a dammah. Now, after kana was added, it carries a fathah.
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There is another change which you will not quite see in the sentence. While each
part of the jumlah ismiyyah has a particular irab, which you can see, each part also
has its own specific name. The first part is, of course, the mubtada’ and the second
part the khabar. This is the other area where the addition of kana has an effect. It
gives new names to both parts. The mubtada’ now becomes the ism of kana, while

the khabar becomes the khabar of kana.

This table demonstrates the modifications brought about by kana.

TENSE The tense changes from the PRESENT to the PAST tense.

The MUBTADA’ now becomes the ISM OF KANA.
NAMES
The KHABAR now becomes the KHABAR OF KANA.

I'RAB The I'RAB of the KHABAR OF KANA changes from a DAMMAH to a FATHAH.

After modification through kana, the previous examples will now look like this:

o A= | ol (....A ols

G SE 08
IVt BN
aE A 08
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The sisters of kana

You have seen the effects that kana has on the jumlah ismiyyah. Like kana there are
a group of other words—just about a dozen of them—that have a similar effect on
the sentence structure, though not with exactly the same meaning. Since they

resemble kana in effect, they are called the sisters of kana.

Presently we will look at just a few of these. They are the seven listed in the table

below.

is not J«j
became S
became (by morning) é./:ai
became (by evening) Q;:“j
remained j.L

spent the night &U
as long as ?\3 A

The following examples demonstrate the use of the sisters of kana in context.

The man is not energetic. \L;;.: j;j,j‘ g
Muhammad became a doctor. \::.:L m E
The boy became ill (by morning). L;.;J/fa jjj‘ é
The worker became tired (by evening). \:3: j.:d\ ﬁ
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The wall remained upright. EQ.EG j\./b;J\ b

0T 8 Ty -

The student spent the night studying. L;./S\.la.i v\:.g.lﬂ &b
i o |- oY 2

The time of Maghrib remains as long as the &4..:.“ C\: L g,u.J\ C9g

afterglow is apparent.

1Al

The complete kana

You have learnt that kana means was. This is the most common meaning of the
word. It can also have another shade of meaning. Sometimes it means, not simply

was, but there was.

What is the difference between was and there was? We use was when we want to
describe, in the past tense, something about someone. For example, Zayd was tall,
‘Umar was strong, ‘Abdullah was kind. In these sentences you will notice that there
are words on both sides of kana. To the left of kana stands the someone (Zayd,
‘Umar, ‘Abdullah) about whom we are speaking, and to the right there is the

information (tall, strong, kind) that we are imparting about each of them.

What would happen if we removed the information? Then the sentences would
look like this: Zayd was... , ‘Umar was... , ‘Abdullah was... Very obviously, there is
something missing here. Because the sentence lacks completeness, this particular
kana is called kana nagisah, or the incomplete kana. Together with its sisters, it
constitutes a certain class of fil called the fi1 nagis, or incomplete verb. They are

incomplete because they need a khabar to complete the sentence.

But in the Arabic language we do encounter the verb kana standing on its own,

and needing no khabar to complete it. For example,
5 I AP
RESTOMIE RIS
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So what type of kana is this? This particular kana is called the kana tammah, or
complete kana. What makes it complete is the fact that it does not need a khabar to
complete the sentence. It is not intended to convey any information about a
person or thing, but rather just the fact that it simply existed. This is why we

translate it, not simply as was, but rather, there was.
The sentence above therefore translates into, There was a man in the house.

Therefore, take care when you come across kana in text. It may be the normal
incomplete kana in which case you may go ahead and look for its ism and khabar.

But it may also be the complete kana which, like any other fi4, will simply have a
fasil.®

® You will learn more about the fa‘il in Lesson 10.
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LESSON 9

Modifying the jumlah ismiyyah through inna

The previous lesson introduced you to the idea of modifying the jumlah ismiyyah.
There we looked in detail at modifying the sentence to place it in the past tense.

In this lesson we deal with modifying the jumlah ismiyyah to add emphasis.

The device we use to add emphasis is the particle inna—a word that we will
translate, for the sake of convenience and lack of an adequate equivalent, as verily.
In terms of nomenclature, the addition of this word has an effect upon the
sentence similar to that of kana: it turns the mubtada’ into the ism of inna, and the
khabar into the khabar of inna. When it comes to irab, however, its effect is the
inverse of kana’s effect. It changes the irab of the mubtada’/ism of inna from

dammah to fathah, while the iab of the khabar is left unchanged.

This table sets out the effects that the addition of inna has upon the jumlah
ismiyyah:

MEANING | Emphasis is added to the sentence.

The MUBTADA’ now becomes the ISM OF INNA.
NAMES
The KHABAR now becomes the KHABAR OF INNA.

I'RAB The I'RAB of the ISM OF INNA changes from a DAMMAH to a FATHAH.

After modification with inna the jumlah ismiyyah would now look like this:
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The sisters of inna

Like kana, inna also has sisters. They are a group of words that have the same
effect upon the sentence as inna. They also have an ism whose irab they change to

a fathah, and a khabar whose irab remains a dammabh.

These are the sisters of inna:

RN
—0\

that o
because oY
as if oS
PR
but U;S
perhaps J-;j
P 1
if only e

A few examples will demonstrate the use and effect of these sisters of inna.
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Know that Allah is severe in punishment, and that ;.)LE;/J\ L ol \)i.l.c[ %
Allah is oft-forgiving, most merciful.

5 gty CF
%;.?/-) j).aﬁ 41 0

i : o 2 sat 8%, s E oy Lc s

The student did not come because his mother isiill. A2y fednl OY QM\ - L

. . . S syB8 5 (@ e N

The trader does not leave his shop, as if the shop is O WSS ﬁ-L’J\ o N
his house. R
585 7\ 5%

a oSl

T Pt T ! o %%

Ahmad is present, but Muhammad is absent. C:;Lc— Jdes U;Q ‘j‘el" L

Perhaps the student is successful. E?-C LéUaJ\ J.:J

s, -8 - 7
If only the question was easy! el J\j....J\ CA.“J
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LESSON 10

The jumlah filliyyah (verbal sentence)

The jumlah filiyyah, as stated before, is a sentence that begins with a fill. The fi4, as
we have learnt, indicates an act that is carried out. Now, that act has to be carried
out by someone, and often—though not always—the sentence might even mention

the party who is on the receiving end of that act.
Structure of the jumlah filiyyah

Accordingly, we may expect at least two, but sometimes even three parts to the

Jjumlah filiyyah:
the verb denoting the act: the FI'L
the person carrying out the act: the FA'IL (agent)

the party upon whom the act is carried out: the MAFUL BIHT (patient)

In tabular form, this is what the analysis of the jumlah filiyyah would look like:

wdgis | el Jod dgrie | Jeb | Jud
N CS /N CS I LR X O
;E;“ 51’% ‘ z‘c:j; :,;:i\ ? <
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If you take careful note of the irab of both the fa‘il and the maftul bihi you will
begin to notice the emergence of a certain consistent pattern. You will notice that
the fa‘il displays a constant dammah or dammatayn in its end-case, while the mafal

bihi shows an equally constant fathah or fathatayn.

What does this tell you? Refresh your memory of what you learnt in Lesson 6:
words receive their irab (i.e. the harakah of the last letter) on account of the role
that they play in the sentence. Do you see a rule or two taking shape here? The
word that acts out the deed constantly receives the dammah sign while the one on

the receiving end of the deed receives a fathah.

For the moment it is enough to simply anticipate and adumbrate this rule without

going into its actual details. The details will follow soon enough in Section Three.
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LESSON 11

Modifying the jumlah fi‘liyyah

In a sentence that possesses both a fail and a maftl bihi it is possible to bring
about a certain modification. This modification entails changing the voice of the

fil from active to passive.” In other words,

R Uﬁ (he ate) is changed to JS | (it was eaten)
* 52 (hehit) is changed to &5 (he was hit)
o U (hekilled) is changed to i (he was killed)

After this modification the table now looks like this:

z2 7 P 5
4,5 4 5
Jood sl
ity &
S o

But we are not yet done. You would have noticed that changing the fi1 to the
passive voice (majhiil) causes the space for the fa‘l to become vacated. Two things

will now happen:

®  One, the maftil bihi will move into the space of the fal.

e Two, when it does so, it will leave its old irab behind and adopt the irab
particular to the new position it now occupies, which is the iab of the
fadil.

” Read more about this in Lesson 9 of Forming the Arabic word Part 1.
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e However, since it is not really the fa‘l, but rather just substitutes for the

fatil by filling its space, we call it the n@’ib al-fa‘il (surrogate agent).

Our table now changes to the following:

S5 | Jsge Job
$7 -4
I8 o P
¥s 5 - 2
s ’/;’S\ ca
TR
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SECTION THREE:

Causes of irab

(inflection)
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LESSON 12

Causes of raf” (the nominative case)

Types of i‘rab

As many as the causes of irab may be—and we will be discussing 19 of them— the
last letter of the ism mu%rab could only conceivably carry one of three harakat:
either a dammah, a fathah, or a kasrah. The 19 causes soon to come under

discussion are distributed between these three cases.
For the sake of ease each case is referred to by a particular term:

e The dammah case is referred to as raft, and when a word happens to be in
the raf case it is called marfi‘. In English we call this case the nominative
case.

e The fathah case is referred to as nasb, and a word in the nasb case is
termed mansiib. The corresponding English term is the accusative case.

® The kasrah case is referred to as jarr, and when a word is in the jarr case it

is majriir, or in English, the genitive case.

Having now properly identified and named the three cases of irab, we may

proceed to the causes of each case.
Causes of raft (the nominative case)
1. From the jumlah ismiyyah

The previous lesson would already have alerted you to the causes of raf® which we

are about to discuss. The gist of that lesson was

e that the jumlah ismiyyah has two basic components, the mubtada’ and the

khabar;
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e and the jumlah ismiyyah may be modified through the addition of either
kana or inna
® in which case the mubtada’ will become the ism of kana/inna, while the

khabar becomes the khabar of kana/inna.

That much about what names to give to the parts. Now, what about the irab of

those parts? You would have been alert enough to notice that—

e the mubtada’ was constantly marfa*

e the khabar was constantly marfa‘

e the ism of kana remained marfii‘ after modification

e asdid the khabar of inna

e and that it was only the khabar of kana and the ism of inna that underwent

a change in irab due to modification.

What we learn from here is that the jumlah ismiyyah in its simple and modified
forms provides us with 4 causes of raf'. Since there are only 6 in all, this is a major

step forward.

We may set this information in the following table where the shaded areas

indicate the causes of raf arising out of the jumlah ismiyyah.

fal Al

e Tuce
ols = OlS o ols
ol = Ol ! ol
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2. From the jumlah filiyyah

The structure of the simple jumlah filiyyah provided us with the following parts:

e afil
e itsfail

e and often even a mafil bihi

The fatil, as you would have noticed from the examples, constantly remains marfu*

while the mafil bihi becomes mansiib.
However, when we change the fil from the active voice to the passive voice—

e the fa‘il disappears

e the maftl bihi steps into the position earlier occupied by the fail

e and then sheds its own i‘rab of nasb and adopts the irab of raf* originally
possessed by the fail,

e thus becoming known as the na’ib al-fail.

Remember what we said earlier about there being 6 causes of raf* all in all, of
which we had only learnt 47 Well, we have just discovered the remaining two in

the jumlah filiyyah. They are the fa‘il and the na’ib al-fatil.

The causes of raf® emerging out of the jumlah filiyyah are the ones shaded in this
table:

FRIREIPS

© s el G
Jeld sl > Jset S

We have now completed the causes of raf’. In terms of what we have learnt, an ism

could be marfu® for any of the following reasons:
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e it is the mubtada’ in a jumlah ismiyyah

e it is the khabar in a jumlah ismiyyah

e it is the ism of kana in a modified jumlah ismiyyah

e it is the khabar of inna in a modified jumlah ismiyyah

e it is the fa‘l in a jumlah filiyyah

or it is the n@’ib al-fa‘il in a modified jumlah filiyyah

It might be a good idea to begin keeping a progress chart for the causes of irab as

we proceed with learning them. We might jump the gun a bit and say that—

e for raf there are 6 causes (and we have learnt them all)
e for nasb we will be dealing with 9 cases (3 of which we have already come
across)

e andjarr has only 2 causes.

This allows us to draw our progress chart (in which will take the slight liberty of
foreshadowing the three causes of nasb that we have already come across, but

which actually form part of the next lesson):
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I'RAB PROGRESS CHART

S (IS
2 b e gA
oS Tazee
31 el B
@ | snas ols r...«\
8
1ol
Jeladl s
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LESSON 13

Causes of nasb (the accusative case) I

The previous lesson has already exposed us to 3 of the 9 cases of nasb with which
we will be dealing. Two of them arose from the modified jumlah ismiyyah and one

from the simple jumlah fiiyyah.
From the modified jumlah ismiyyah we had—

e the khabar of kana

e andism of inna;
while the simple jumlah filiyyah gave us—
e the maftl bihi.

With this information we were able to fill three spots of the nine positions under

the causes of nasb on our i‘rab progress chart.

Before continuing on the remaining six, let us look at a few examples that display

these cases of nasb.

N PR AR TR
And Allah was well-aware of what you do. % |75 O e (o bl O 3
e e e da i E
Indeed, Allah has power over all things. % s e o 1S ile Al O] ¥
o R ss . T
And Dawiid killed Jalit. # L3508 55 ¥
os 7S
Indeed, the book is useful. .J.:g.i g\x/ﬁ‘ ol
We are studying the subject of syntax. .j.;f.“ gi\.ﬁ u’;»j..l:
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A PR 5

Ibrahim was an intelligent boy. © 3 [yt o8
I'RAB PROGRESS CHART
SN ol
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o ! P
SR 05 e
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1ol
Jelall st

Now, on to the remaining six

causes of nasb.
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LESSON 14

Causes of nasb (the accusative case) 11

Non-essential components of a sentence

At the simplest level, a sentence can either be a jumlah ismiyyah consisting of
nothing but a bare mubtada’ and khabar, or a jumlah filiyyah comprising of only a
fi, fail and occasionally a maftil bihi. However, anyone who has seen what Arabic

text looks like would know for a fact that sentences are rarely as simple as that.

While the mubtada>—khabar combination, or the fil—fa‘il—maftul bihi structure,
form the core essentials of a sentence, there are additional, non-essential
elements that may be included into the sentence for a range of purposes. Quite a
number of these happen to be in the mansab case. In this lesson we begin our
acquaintance with three of them, leaving the remaining three for the lesson that

follows.
The other mafils

In the simple jumlah filiyyah we came across the maftl bihi, the patient upon
whom action is carried out. There are, however, three other types of mafil with

which we will become acquainted in the present lesson. They are:

e the maftil mutlag
e the mafil lahii (or mafl li-ajlihi)
* and the maftl fihi (or zarf)

1. The maftil mutlaq (absolute object)

The maftal mutlag is a usage somewhat unique to the Arabic language. It is
sometimes translated as the absolute object. To get an idea of what this usage

entails, consider what a typical jumlah filiyyah does: it relates the doing of a deed.
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On occasion, however, a speaker might want to do one of two things:

e he might want to add a description of the deed mentioned,;

e or he might just want to add emphasis to his narration of the deed.

He faces a bit of a problem here: descriptions are usually added to nouns, and not
to verbs. Thus, the sky (a noun) can be blue (an adjective), but in the sentence, The
bird flew in the blue sky, how do I describe the bird’s flight (i.e. the verb flew) in the

sentence?

This is where a particular device of the Arabic language called the masdar, or
verbal noun, becomes of use.’ The very name of this device affords a glimpse into
its role. As a verbal noun, it is the bridge between the world of verbs and the
world of nouns. Therefore, when the need arises to add an adjective to a verb, the
masdar bridge is adjoined to the verb, and then the adjective is simply added to

the masdar. You can see this in the examples below.

z

We have granted you a conquest, a clear conquest. % L:.i S g:U 23 L:l %’
zs - 578y 7 >

And that Allah may give you aid, mighty aid. % 1558 | e bl .is},}a.i} %’

We have understood syntax, a correct understanding. l;g_e 3;3\ C:,.@_e 2

2o Lz, 1 825 -

| beat him, a severe beating. Sl \.:j,p o

You would of course have noticed that the translation above does not reflect the
way we would typically express ourselves in English. Instead of repeating the

word conquest we would simply say, We have granted you a clear conquest. And we

® See more about the masdar in Lesson 15 of Forming the Arabic word Part 1.

55



would say, We have understood syntax correctly instead of repeating a correct
understanding. The awkward translation above was employed only to convey a

sense of the structure of the sentence in the original Arabic.

What we have learnt here is that the mafal mutlaq is added to the verb to add a
description of the verb. Sometimes, however, it is added simply to add emphasis
to the sentence, without any further description. And providing an adequate
direct translation for this type of emphasis then becomes even more elusive. Have

alook at these examples.

e 5, 1
And Allah spoke to Musa [indeed]. %@&5 s g0 ] (Jsj%’
T *
And they did not change [at all]. % P b.S.J..g 5 %

| gave him a beating. [emphasis on the last word]

The mafil mutlag may therefore be said to be a non-essential component of the
sentence in which the masdar is repeated after the fi4, either for the sake of

empbhasis, or description. And in terms of i‘rab, it will always be mansib.

2. The maftil lahii (causative object)

If a typical jumlah filiyyah describes the doing of a deed, then the next type of
maftil is one that advances a reason or cause for why that deed was done. This is
why it is called the maftl lahii or mafl li-ajlihi, which translates literally into

“done for that reason”. More properly it is referred to as the causative object.

The examples which follow demonstrate the use of the mafil lahi.

. Q . z= :.’. -1 5 » <
I hit the boy in order to teach (him) manners. Lo J.b.“ S 2
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The trader travelled to seek sustenance. é};lé \an jq—\:J\ }5\..3

< s 27 5 2 %
The soldier fought in defence of his country. ol e Lc«bg Lg,/\f;\ J.Sb
We prevented him from travelling for fear of criminals. ;,.5 b} J.&.fJ\ ;,.5 i[:&

Ed

77 7
o 2% gy - 2% ¢
| gave charity to the beggar out of desire for reward. Q4 J.;L..J\ “}c— [GIBWZY

ol

You would have noticed that all the underlined words (in order to, to seek, in defence of,
for fear, out of desire) advance reasons for the deeds described in their respective
sentences. The maftal lahi may therefore be defined as a non-essential component of the
sentence that answers to the question, Why?. And in terms of irab, it will always be

mansiib.

3. The maftil fihi or zarf (adverb)

Another non-essential part of the sentence is the maful fihi. This term literally
means “that in which [the deed] is done”. It is also called the zarf, meaning
“container”. The corresponding grammatical term for it is the adverb. It describes
either the time or the place in which the deed takes place. As such we may speak

of two types of zarf:

® azarfmakan, or locative adverb (i.e. adverb of place);

e and a zarf zaman, or temporal adverb (i.e. adverb of time).

In the simplest of terms, a zarf is an addition to a sentence that answers to the

questions of Where? or When?

The table below presents a few examples of the zarf makan.
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The foundation is under the house.

The roof is above the house.

The pilgrims prayed at the Ka‘bah.

Do not pray before a grave.

The student hides behind the wall.

Now we look at examples of the zarf zaman.

The traveller returned after a year.

Pray Fajr before sunrise.

They came to their father in the evening.

We will visit you on Friday.

‘Abdullah fasted for a full month.
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To sum up, we may define the mafil fihi or zarf as a non-essential component of
the sentence that describes either the place or time of the action described in the

sentence. In terms of irab it will never be anything but manstb.

0. 72 2
J— 0‘0 J— 0‘0 J— 0‘0 J—
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We are now able to record some progress on our irab progress chart.

You will notice that a distinction has been maintained between the essential and

non-essentials of the sentence. The non-essentials appear in italics.

I'RAB PROGRESS CHART
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LESSON 15

Causes of nasb (the accusative case) III

Further non-essentials of the sentence

Among the mansibat, we have thus far dealt with three cases of essentials, and
three cases of non-essentials. There are no further essentials to be discussed,
neither marfi‘ nor mansib. In this lesson we deal with the few remaining non-

essential mansubat. They are—

e the hal
e the tamyiz

e and the ism of la li-nafyi l-jins.

R/ R/ R/
p— 0.0 p— 0.0 p— 0.0 p—

1. The hal (circumstantial adjective)

A sentence typically makes a statement in which information is conveyed about
one of the characters in the sentence. Let us take an example: Miisa ¥l
returned to his people after forty days. If we wanted to convey the fact that Miisa
a4 returned, it would suffice to say,
P R
L5
This much is regular. But now, there is something else we want to say about Musa
Baliale. Over and above the basic fact that he returned, we want to say something
about the state or condition in which he returned. He was angry and he was

aggrieved. How does one add this information to the sentence without in any way

detracting from its basic purpose which is to state that Miisa returned?

For this purpose the Arabic language has a device called the hal. This word, which

literally means condition, describes the state, or the condition, or the
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circumstances of one of the characters in the sentence. We therefore refer to it as

the circumstantial adjective.

With the device of the hal in place we may now expand our sentence to include a

description of the condition that Masa was in when he returned:

>

Guf oLis e 5

In terms of the basic sentence structure, the word Miisa is the fa‘il."° But in terms
of being described by the hal it carries another appellation: it is called the dhu I-
hal."

We may thus define the hal as a word that describes the condition of another word

in a sentence. It will always be mansiib.

Let’s look at some examples of the hal.
Indeed, We sent you as a witness, a giver of %\I:.L‘g |2 \ML.» JU...« Ul ¥
glad tidings, and a warner.

Return to your Lord as one who is pleased and % s o Z b v\—’) ‘_;\ )| ¥
with whom (Allah) is pleased.

4’/} 2 .’ 2 /?
| have been sent but as a teacher. A e (D)
He came to us as a poor man, and he went L,.c L.c«g_,.m‘g 4\J:.§é Gels

away from us as a rich man.

% You might wonder why one of these two words (ghadban) carries no tanwin while the other (asif)
carries tanwin. This will all be discussed in Part 2 of this book.

“You might be tempted to ask why, as the fa‘il, the word Miisa does not display the dammah which is
the sign of it being marfii‘. The answer will come in Part 2 of this book.

" Note, though, that being the dhu I-hdl has absolutely no bearing upon iab. It simply conveys the
fact that its state is being described by another word elsewhere in the sentence. In this case it gets
its own i‘rab from being the fa‘l of the jumlah fiiyyah.
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T Tveent -2 %y -7
The youth went forth from his city as a seeker V'L:Jé té\.b g.g.l{ B ;.;L,“J\ CJ}
of knowledge. -

@ 0 R/
J— 0’0 J— 0’0 J— 0’0 J—

2. The tamyiz (specificative adverb)

The jumlah ismiyyah typically makes an association between two things, eg. Zayd

and student:

Sometimes this association, instead of being simple and straightforward, becomes
qualitative and comparative. Zayd is no longer just a student; he is the best of the

students:
*//i s 5?195{

Thus far we have learnt two things about Zayd:

e heisastudent;

e and of all the students he is the best one.

What is it that we don’t know? We know that he is a student, and that he is better
than the others, but what we do not know yet is the specific aspect in which he

surpasses his fellow students.

This is where the Arabic language provides us with a device called the tamyiz. It is
a word that is added to the sentence to specify the aspect to which a comparative

assertion in the sentence applies.

Now, that is a bit of a mouthful. Let’s simplify it by returning to Zayd. Our first

sentence made the assertion that Zayd is a student. To this the second sentence
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adds a qualitative and comparative aspect. It tells us that when you compare Zayd
to the rest of the students, he is found to be a student of a better quality. All that is
now left for the tamyiz, or specificative adverb, to do is to specify for us the
precise area in which Zayd supersedes the rest. Let’s assume that it is the aspect of

character. We may now expand our sentence to include this specification:

P
28 8 Y 9:«195/

Ll S.:.UQJ\ O.Mo-\
If it was his voice that made him superior to his colleagues, we would have said,
L,’/ “,] S\} /591993

or if his superiority was on account of his excellent handwriting, the sentence

would have read,

Lk} H 96'—19’/

In a nutshell, when a sentence makes a qualitative or quantitative assertion, the
tamyiz is an addition to that sentence that answers to the question, In terms of

what? Its irab will always be mansub.

Now let’s have a look at some examples of tamyiz.

And who is better in terms of speech than he %4&3\ iy 3 ;.{ 9 el A
who calls to Allah? -

The marriage that is greatest in terms of 5\:5.1 U:J}.:.j ’/; &1 2 Laed
blessing, is the one which is least in_terms of - 7
expense.

8808 %, -7 a.
Sahih al-Bukharr is the best of the hadith books g_,;S J28] @JBJ\ =2
in terms of authenticity. - ) ;
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) .
Abu |-Tufayl is the last of the Companions in . :;_2 Zj;f\;;:aj\j,%\ J;M‘ jj
terms of death. g

<7 ek s 2% %
The Hanafi school is the first of the Four Schools calda sl dg'.l-\ ;.AJ.Q.J\
in terms of existence. g )

- 25 5 /,,Ey’
4 |

~‘3ﬁj 5o D)

3. The ism of la li-nafyi l-jins (la of absolute denial)
Before going any further, there is an admission that has to be made here.

You would remember, from Lesson 6, that asm@ (nouns) may be either mu‘rab
(inflected, that is, open to change in end-case) or mabni (uninflected). At that
point we identified a few common categories of nouns that are mabni, while the

existence of other cases of mabni nouns was merely hinted at.

Had grammatical precision been our overriding concern, the present case—the
noun that follows the Ia of absolute denial—should not have appeared under the

causes of irab. That is because it is not even mu‘rab in the first place. It is mabni.

But although the typologies of the grammarians are undeniably important, it is
with practicality that our immediate concern lies. Since this particular ism
invariably carries a fathah," it is easier and makes for greater practicality to treat

it along with all the other cases where the ism gets a fathah.
Having acknowledged the liberty taken, we may now proceed.

0 0 0
J— 0‘0 J— 0‘0 J— 0‘0 J—

The particle la can be used in a number of ways. It may be—

*2 Be careful to note, though: only a single fathah, and not fathatayn in tanwin.
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* negative, where it does nothing more than negate something;

e or prohibitive, where it forbids an act.

The la which appears in the following sentence is the negative la, or la nafiyah.

Ed

S8e

Zayd is not eating. JS

L2

L)

%

| &\

From the translation you will notice that it is rendered into English as not.

The prohibitive la, or la nahiyah, is translated differently. In English it would
correspond to do not.

-
o £ T

_ 5
Do not eat the unlawful. ﬁ‘}J\ U

e —

Neither of these two lds is the focus of our present discussion. The la which you
are about to be introduced to is one that every Muslim is well aware of since it

appears in the most fundamental credo of Islam:

By &
There is no god but Allah. 1Y

This la is called la li-nafyi l-jins, the la of absolute denial. By merely observing this
example you will learn all you need to know about the noun that follows the la li-

nafyi l-jins. These are three points:
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e It is nakirah (indefinite) and not marifah (definite).
e [tistranslated as there is no.

e It carries a single fathah and not fathatayn.

Finally, some further examples of the la li-nafyi l-jins.

There is no good in much of their private % (:.;5;;.5};5:3}3[%
conversation. -

There is no god but Allah alone; there is no partner Y é,\.::,:z N 2.1;-3 4l Y| l\[
unto Him.

There is no faith in one within whom there is no AR BEER ! N
honesty. — —

| am the Seal of the Prophets; there is no prophet :;.};SZ;.SY fj/f 5L G
after me. i g

There is no salah except with the Opening of the .g\:z/ﬁ‘ él:\.m Y| oY
Book. g -7

And herewith we come to the end of the mansubat.

We may thus proceed to complete the second column—causes of nasb—of our
progress chart. You will, of course, notice the differentiation between the
essentials and non-essentials of the sentence, just as you will notice that the la li
nafyi l-jins has been marked with an asterisk to indicate the liberty taken of listing

it along with the causes of nasb.

Among the direct causes of irab, it is now only the two causes of jarr that remain,
and after them we get to deal with the three indirect causes of irab. Those two

lessons will bring us to the end of Part 1 of this book, in sha Allah.
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LESSON 16

Causes of jarr (the genitive case)

There are only two direct reasons why an ism would fall into the majrar or genitive

case. They are:

1. the fact that it stands after a harf al-jarr
2. and that it happens to be the mudaf ilayh (possessor) in an idafah

(possessive construction).

0 0. 0.
J— 0‘0 J— 0‘0 J— 0‘0 J—

1. Standing after a harf al-jarr (prepositional particle)

The very first lesson in this book made the point that the words of the Arabic

language may be either—

e asma@ (nouns),
e afial (verbs),

e  or hurif (particles).

Up to this point our preoccupation was with the ism, and for good reason. Most of
the rules of syntax with which we had to deal concerned the ism. In the present
lesson we will get better acquainted with one specific class of harf, but only in

relation to the effect that this harf has on the ism. Our true focus remains the ism.

This particular class of harf is called the harf al-jarr. Literally this term means “the
particle of the genitive case”, but its proper grammatical descriptor is the
prepositional particle. The effect that it has, of imparting jarr to the ism that stands

after it, is probably one of the most common occurrences in Arabic text.

There are, all in all, 17 hurif of jarr. They are all given in the table that follows,

grouped according to their specific areas of use.
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You might notice that the table lists 18, and not 17, huraf. This is because the
particle bi- is repeated. Its repetition is on account of its use in two areas: as a

common preposition, as well as a particle of oath.

PREPOSITIONAL PARTICLES Jra PR
5., B
e in 2
PARTICLES OF since T .
Je
DURATION from 2
until 85:‘-; on &;
COMMON to d
e PREPOSITIONS for 3
PARTICLES OF >
t S by/with -
EXCEPTION excep y/wi g
Lils like =
from/about :,-;
PARTICLE OF 5
many @ s
UNDISCLOSED a/an =) PARTICLES by P
NUMBER OF OATH

Before going on to look at the use of these huriif in examples, there are a few

important points to keep in mind about the use and effect of the hurif al-jarr.

» Firstly, and most importantly, the harf al-jarr makes the ism following it

majrir.

» Secondly, the ism following the harf al-jarr will be known as the majrar as

well.
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> Thirdly, the harf al-jarr together with the majrir will form a sub-clause of

the sentence to which we will apply the name, muta‘alliq (associated sub-

clause).

» Fourthly, the muta‘alliq will be one of the non-essential components of the

sentence that attach themselves to the essentials.

Indeed, the righteous shall be in
gardens and rivers.

...Striking them with stones of hard
clay.

We rely on Allah.

| sent the book to Sa‘1d.

Have you seen anyone like Zayd?

Religion is goodwill: for Allah, for His
Messenger, for His Book, for the
leaders of the Muslims, and all of
them.

They ask you about the new moons.

By the dawn. And by the Ten Nights.
And by the Even and the Odd. And by
the night when it passes.
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Peace it is until the emergence of %J;;J é i;.;- ;.5 ;ll&%’

dawn.

2.5 0%

78 G5 TTeen 1
| memorized the Qur’an except one juz. e M= u‘)‘d\ Lo
i i B AP AR RN Pt Z @
There is many a person who recites the g ]..O‘J‘LS\} 9‘ ]J ZS)L” uj

Qur’an while the Qur’an curses him.

There is one last important remark to make about the hurif al-jarr. There are a
number of words that, on account of their meaning as well as the effect they have
on the ism following them, give every impression of being hurif al-jarr—yet they

are not. These are:

with &
above Q8
P
under o
at Le

besides/ 7 s
beneath

The grammatical fact is that these words are not hurif, but asma’. Yes, there is a
strong resemblance to the harf al-jarr—but that is because they are asma’ that
indicate place. In fact, they commonly come in the mansiib case precisely because
of the fact that they indicate place. As you would remember from Lesson 14, the
ism that indicates place is called the maftl fihi or the zarf, which is one of the

causes of nasb.

The other strong point of similarity between these words and the hurif al-jarr lies
in the effect they both have on the ism following: they both make that ism majrar.

In the case of the harf al-jarr the reason is understood: all hurif al-jarr make the ism
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following them magjrir, for no other reason than the fact that they are by nature
Jjarr-giving particles. So why do words such as ma‘a and ‘nda impart jarr to the ism

following them?

At the beginning of this lesson you learnt that there can only be two direct
reasons for jarr: standing after the harf al-jarr, and being the mudaf ilayh in a
possessive construction. So if it is not a case of harf al-jarr, then it must surely
be...?

el
2. The mudaf ilayh (possessor)
What is a possessive construction? Or, before that, what is a construction?

Words as we know them tend to be used on their own, individually. We speak of a
construction when two words are joined together into some sort of unit.
Possession, on the other hand, is a situation that comes about when one thing is
owned by another. So, if Zayd owns a pen, Zayd is the possessor, and the pen is the
possessed. If we want to speak of not just any pen, but specifically the pen that
Zayd owned, we will create a unit consisting of two words: Zayd’s pen. The English

language provides us with two devices that allow us to express possession:

» the apostrophe S ('s), as in Zayd’s pen;
» and the preposition of, as in the Messenger of Allah.

In Arabic, possession is indicated in a simple manner. We already know that in a
case of possession there are going to be two words, one being the possessor, and
the other the possessed. To form the possessive construction, which we call idafah,

do the following:
» Place the possessed first. We refer to the possessed as the mudaf.
> Make sure the muddf never gets alif-lam at the beginning, or tanwin at the

end. This allows it to attach to the possessor and thereby form the unit.
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» Place the possessor second. The possessor is called the mudaf ilayh.

> Make sure the mudaf ilayh becomes majriir. This is the crucial sign that it is

the possessor.
And those four simple steps give you your idafah construction.

However, they apply when you are forming sentences of your own, either in
writing or in speech. If you happen to be reading an already existing text, it may
be assumed that certain of these requirements will already be in place. For

example—

e the mudaf will already be first, and the mudaf ilayh second,

e and the mudaf will already be free from alif-lam at the beginning.
All that then remains for you to do is—

e to make sure you do not give the mudaf a tanwin,

e and, critically, to give jarr to the mudaf ilayh.

The idafah construction is a very common phenomenon in the Arabic language. In
reading text, therefore, you need to be on the lookout for it constantly. Wherever
you see two or more nouns clustering together at one spot in a text, you have a

good chance of encountering an idafah construction.

When you do encounter one, be sure to remember that it is only the mudaf ilayh
that takes the standard i‘rab of jarr. Being the mudaf ilayh is in itself a cause of i‘rab,
but being the mudaf is not. The only thing standard about the mudaf is that it gets
neither alif-lam nor tanwin. As for its irab, it will be determined not by the fact
that it is the mudaf, but by other factors within the sentence structure. It might,

for example, be—
® marfu‘on account of being the fa‘il, or the mubtada’, or the khabar;

® mansib due to being the khabar of kana, or the maftl bihi, or a zarf;
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® or mgjrir because it stands after a harf al-jarr, or even since it is itself the

mudaf ilayh to an ism standing before it.

In fact, it can take its irab from any of the causes which we have been through.

Take care not to make a mistake here.

What remains now is to look at some examples of the idafah construction.

Muhammad is the Messenger of Allah.

Praise to Allah who inspired the messenger of the

Messenger of Allah.

Indeed, in the Messenger of Allah there is for you

a good example.

Sovereign of the Day of Recompense.

There is not salah except with the Opening of the

Book.
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In terms of the direct causes of irab, our progress chart is now complete.

There is only one single chapter left to complete Part 1 of this book, and it deals
with three indirect causes of irab. We will begin our preparations for that last
chapter by expanding the chart to create the necessary space for the indirect

causes of irab.

I'RAB PROGRESS CHART
CAUSES OF I'RAB Y
Bpah b Dol
Indirect causes Direct causes 83 ]
| o) - ‘
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LESSON 17

Indirect causes of i'rab 1

There is something that you might have noticed about each of the seventeen
causes of irab that were discussed in the preceding lessons. In every case, the

cause applies to the word directly. In other words—

e a word will be marfi¢ because it itself is the fadil, the na’ib al-fal, the

mubtada’, or the khabar of inna, as the case may be;

e or a word will be mansiib due to it itself being the mafl bihi, the maftul

mutlaq, the hal, or the tamyiz;

e or a word, on account of it itself standing after a harf al-jarr, or being a

mudaf ilayh, will be majrar.

But in the Arabic language we also come across the phenomenon wherein a word
gets a certain irab, not on account of itself, but simply because it happens to
follow another word in the sentence. Thus, if that other word happens to be
marfu’, its follower will similarly become marfua; if it happens to be mansib, the
follower will become mansib as well; and if that other word comes as majrir, the

follower will also receive jarr.

Nouns that act in this fashion are called the Tawabi¢, or Followers, and it is to three
cases of Tawabi¢ that we turn our attention in this final lesson of Part 1 of this
book.

The Tawabi¢ which we discuss in this lesson are:

e the ma‘tif (conjunct)
e the sifah (adjective)
e the badal (substitute)

0. 0 2
J— 0‘0 J— 0‘0 J— 0‘0 J—
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The matif (conjunct)

Conjoining is a common occurrence in just about every language. It happens when
we take one of the existing role players of the sentence and add others to it,

usually through a connecting particle called the conjunction.

To demonstrate, let us use a simple sentence such as Khalid came. Khalid is our

main role player here:
A
Ni[ESpre

Now we will add to it the fact that Mahmid came along with Khalid. To do that

we will need to use the conjunction wa (and):
SRl

What you see here are two words conjoined through the use of the conjunction 3.
This conjunction 3 itself is called the harf al-atf. As for the words which it
connects, Khalid and Mahmud, the English language simply calls them a pair of
conjuncts without any further differentiation. Arabic differentiates between them
in name. To Khalid in this case it gives the name ma‘tif ‘alayh, which we will render

as lead conjunct, while Mahmud will become the matif, or follower conjunct.

It is with good reason that we differentiate in name between the pair of conjuncts.
From what you have already learnt you would know that Khalid gets its irab from
the fact that it stands as the fa‘il of the verb %, It is therefore marfii‘. So from
where does Mahmud get its irab? From nowhere besides the fact that it stands
connected through a harf al-‘atf to Khalid. And since Khalid already has its own
irab, Mahmud will simply follow the irab of Khalid.

So if it were to be asked: “From where does Khalid as the ma‘tif ‘alayh or lead
conjunct get its irab? we would have to say: “From the role it plays in the

sentence.” In our example the cause of its irab just happens to be the fact that it is
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the fa‘il of the sentence. Outside of this example the cause of irab may literally be
any of the direct causes of irab with which we have become acquainted in the

preceding lessons.

But the irab of the matif, the follower conjunct (Mahmid in our example) is
another matter. None of those direct causes of irab applies to it. It simply gets
what the ma‘if ‘alayh already has. If the ma‘taf ‘alayh is marfu, the ma‘taf will also
become marfu if the ma‘tuf ‘alayh is mansub, the matif will similarly become
mansib; and if the ma‘taf ‘alayh gets jarr, then so will the the ma‘tif. The ma‘tif is a

very loyal and adaptable follower.

The particle 3 (and) is of course the most prominent harf al-‘atf, but it is by no
means the only one. The list below will introduce you to the other important

particles of ‘atf, after which some examples of the use of ‘atf are provided.

and 3
or 9!

then )
a:

then 5

These examples demonstrate the use of these four conjunctions.

Indeed, We sent you as a witness, a giver of #|7,055 15235 \3.5\..3 LS TTG) %

glad tidings, and a warner.

. . T s LI %~
An orphan of near relationship, or a needy |3 L:S...\..: 1Y vt w S L A

person in misery. %M/:,

L e
ot s G2h s oF
Muhammad ate the apple, then the banana. \)jA.e =S ae Jsi
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Zayd entered the classroom, then Muhammad.

O 7 7
p— 0‘0 p— 0‘0 p— 0‘0 p—
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LESSON 18

Indirect causes of i‘rab 11

The sifah (adjective)

Our second case of follower is that of the sifah, or adjective. An adjective is a word
that describes a noun. You may thus well expect that, as in the previous instance,
you will have here a lead word, which will be the noun described by the adjective,

and then the adjective itself which will follow the noun in its i‘rab.

The noun described by the adjective will be called the mawsif."” The sifah, on the
other hand, is the name given to the describing adjective. Like the ma‘tif ‘alayh

and the ma‘taf—

e if the mawsif is marfu’, the sifah will be marfi‘as well,
e if the mawsif is mansab, the sifah will be mansub as well,

e and if the mawstf is majrar, the sifah will also be majrar.

In addition to conforming to the mawsiif in terms of its irab, the sifah will agree to

the mawsiif in three other respects:

> number,
» gender,

» and being definite or indefinite.
Accordingly, a mawsuf that is—

* mufrad (singular) will have a singular sifah;
e muthanna (dual) will have a dual sifah;

e andjam® (plural) will get a plural sifah."

Similarly, if the mawsaf is—

1t is also called the man@t, in which case the sifah will be known as the na‘t.
14 Note that the sifah for the jam® mukassar (broken plural) will come in the singular feminine form.
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e mudhakkar (masculine) it will get a masculine sifah;

* muwannath (feminine) it will get a feminine sifah.

And if the mawsiif happens to be—

* ma%ifah (definite), its sifah will also be definite;

® nakirah (indefinite), its sifah will also be indefinite.

Let us take a look at the operation of this rule in the context of some examples.

Indeed, We have sent it down as an Arabic

Qur’an.

Guide us to the straight path.

They were under two of Our righteous

servants.

And We have certainly revealed to you

manifest verses.

In which for you are abundant fruits and from

which you eat.

R/ R/ R/
p— 0.0 p— 0.0 p— 0.0 p—
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LESSON 19

Indirect causes of i‘rab I11

The badal (apposition)

There is something you should observe about the mawsif and the sifah. 1t is about
removing the mawsif from the sentence. What happens to the sentence when you

remove the mawstf from it?

Between the mawsif and the sifah, the mawsif is your lead word. The sifah is
merely a follower. Remove the follower, and you will still have a meaningful

sentence. But what happens when the lead word is removed? Let’s see.

PRI P PR P R PR N P
ME e SE S Ll S a3
| read the book. | read the useful book.

Now let’s see what happens when the lead word, the mawsif is removed from the

sentence:
L2 87 8 Z - 557 s Z < P SRV A -
| read the useful... | read the useful book.

As you can see, the removal of the mawsiif leaves you with an incomplete sentence

hanging somewhere in mid-air.

The type of follower we are about to discuss is different in this regard specifically.
This follower is called the badal, which literally means substitute, but whose

correct grammatical name is the apposition.

With the badal we have a situation somewhat similar to the mawsif and the sifah: a

lead word, followed by a word which tells us something more about the lead word.
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However, in the case of the badal, we may remove the lead word without
producing a hanging, incomplete sentence. This is because the follower in this
case has enough independence to complete the sentence on its own, without its

lead word.

The best way to comprehend this is through an example:

s uAY s w87 P ER S
u.u‘).Ll\ G«L?- u.u‘).Ll\ 9{.?- u.u‘).Ll\ L?_.}.C— 9{.?-
The teacher came. ‘All, the teacher, came.

We have in this sentence two words: {4, the lead word, and S3aall, the follower
who gives us further descriptive information on {4. When we remove the lead
word, {4£, the remaining sentence does not at all appear unfinished. The follower,

&e3dall, is sufficiently independent to produce a complete sentence.

In this sentence, the follower word is called the badal, or substitute, while the lead

word is known as the mubdal minhu, or substituted.

We may therefore conclude the following:

» Like the mawsuf—sifah, the case of the badal—mubdal minhu
consists of a follower word adding description to a preceding

lead word.

» Unlike the mawsif—sifah, the removal of the mubdal minhu
does not lead to an unfinished sentence; the badal is

independent enough to complete the sentence on its own.

» Like the mawsuf—sifah, the badal follows the mubdal minhu in

irab.

83



Types of badal

After this introduction to the concept of the badal, we move on to the types of
badal. For the sake of simplification, let us pre-empt the categories of the badal by

using a simple example.

We have a person. Let’s call him Zayd. He has a brother, Salih. He also has quite a
large head. And then he happens to have very good manners. Remember that we

are about to use a badal for Zayd. Now, look at the three sentences that follow:

L 2 Ss

Zayd, Salih’s brother, came. Cé\.,.o sl
. 3 £ Fag 5 £

| saw Zayd, his head. sl el
s F 2. & £
I like Zayd—his manners. sl gy el

1. Badal al-kull (full apposition)

In the first sentence, the words Salih’s brother denote the very same person that
the word Zayd does. It also denotes the entire person and not just a part of him.
We might say that the badal (Salih’s brother) and the mubdal minhu (Zayd) are 100%
the same. When this type of relationship exists between the badal and its mubdal

minhu, we refer to it as a case of badal al-kull, or full apposition.

2. Badal al-ba‘d (partial apposition)

In the second sentence, I looked for Zayd, but his body was obscured from view—
all of it, that is, except for his head. So I say initially that I saw Zayd, but then I
specify the part of him that I saw. You can see that the relationship between the
mubdal minhu (Zayd) and the badal (his head) is partial: his head is just a part of

84



him. When such a partial relationship exists between the mubdal minhu and the

badal, we refer to it as badal al-ba‘d, or partial apposition.

3. Badal al-ishtimal (associated apposition)

Now look at the third sentence. Here the mubdal minhu is again Zayd, but the badal
is his good manners. His manners, of course, do not constitute all of him, so it
cannot be a case of badal al-kull. But neither do his manners form a tangible,
physical part of him, so it is not badal al-ba‘d either. Be that as it may, what cannot

be denied is that those manners are associated with him in some way or the other.

When the relationship between the mubdal minhu and the badal is not physical,
neither in full nor in part, but still denotes a certain type of intangible association,

we refer to it as badal al-ishtimal, or the associated apposition.”

Ads _ Sgs L
Muhammad, your friend, came. g,\_a.i.,/\..o,l.q.s'- 9\.?
- _ - . P R A TR ZAPINTIE,
The imam, Abd_‘Abdillih, Muhammad ibn e Al b ol r\.»}“d
Isma‘ll, al-Bukhari said... - s a7 -

‘/’6 ///’5/&}’/
[All] praise is [due] to Allah, Lord of the worlds, O‘?J'“ ‘Q}}\.d\ O Al \%’

The Entirely Merciful, the Especially Merciful,

Sovereign of the Day of Recompense. -

In each of these examples, the badal and mubdal minhu refer to the same person or

being in his entirety and not just in part. In other words, they are fully congruent.

o Muhammad and your friend refer to one and the same person with full

congruency.

' Although the term badal al-ishtimal translates more directly into inclusive apposition, preference
went to the word associated because it conveys a more accurate description of the relationship.
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o Each of the terms the imam, Abi ‘Abdillah, Muhammad, ibn Isma‘il and al-
Bukhari refers to the same person as does the shaykh, with full congruency.
o Each of the terms Rabb, al-Rahman, al-Rahim and Malik refer to Allah with

full congruency.

Below follow some examples of badal al-ba‘d.

The book—it’s cover—impressed me. 43)’\.9 uL.Q\ e
Z o z (I s
Arise [to pray] the night, except for a little— % fuu.m }Ue YLJ.:U rﬁ%
half of it.
Islam is based on five [principles]: testifying N OT §3\.é...:~ ‘;’M; ‘\-1;« ?)L:?\ ;;;
that there is no God except Allah and that Zoo w2 s g BE_ s, 8 <
rbbcwl‘j}j)u&u\ 4.0‘&!_ J_
Muhammad is the Messenger of Allah; LT -
establishing salah; paying zakah; [performing] j—;,/ﬁ ¢ f/ \3 8 }-“ £ "43 ‘§M\
the pilgrimage; fasting the month of Ramadan. i Bz
pig g g C O 5

o In the first example, it is not all of the book that impresses the speaker,
but only part of it: its cover.

o In the second example, it is not all of the night that should be spent in
prayer, but only part of it: a half or less.

o Inthe third example, the word shahadah represents only one of five pillars

Finally, some examples of the badal al-ishtimal.

//)‘

The food—its heat—will harm you. J,>- r\a.l:_“ Jfa.:
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T (o o i
They ask you about the Sacred Month— j\;.g r\ | gl e é/\.:)ﬂmg%’
fighting in it. i {% s,
ab

>

=85S

e\

58,
| dislike Khalid—his bad character. s gl

Ny
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