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Part Two of Navigating Arabic Text continues along the pedagogy of Part One. It is a
minimalist pedagogy that believes in equipping the beginner with only as much of
syntax theory as he requires to get started. Overloading novices with arcane rules
of grammar which they might never come across in their entire careers simply

doesn’t make sense.

Students may (or may not) go on to study higher works of grammar at a later
stage. What is important is not how much nahw they study, but how well they
have understood the manner in which nahw lives within the fabric of living
language. The successful student of this discipline is not he who has memorised all
the rules, but one whose mastery of its core has given him a virtually intuitive
appreciation for the way the language works. This is what the teacher should seek

to impart.

As important as it is to apply the rules of syntax in the various texts under study,
the aim should be to avoid becoming mechanical. With a subject like nahw this is a
very real possibility. The mechanical mode is unavoidable at the outset, but if the
student never gets out of it, it is disastrous. One effective way of breaking the
mechanical mode is by having students listen to grammatically correct Arabic

being spoken.

Of the three modes of learning a language—reading an existing text, producing

one’s own text, and hearing the language being spoken—the last one is probably
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the most natural way of learning. It is also the most effective in creating
spontaneity in the language. Unfortunately, in most of our institutions it is also
the most neglected. Teachers should try to supplement their teaching with

exercises in all three, but especially the mode of hearing.

Unlike many other textbooks, this book does not come with ready-made exercises.
Such exercises are useful, no doubt; but they often create a stereotyped
environment in which the teacher reads out the lesson and then assigns the
prepared exercise. Language is a living thing that wants to be taught with vitality.
The absence of exercises is a challenge to teachers to produce their own creative

exercises, thereby saving lessons from sinking into stereotype.
I ask Allah to accept and bless this effort.
MT KARAAN

Strand, Cape Town
South Africa



SECTION ONE
Anomalous signs of irab

Irab, as you would have learnt up to this stage, is a word describing the end-case
of most nouns in the Arabic language. There are three distinct forms of irab:
marfi‘, mansib and majrir. And then there are a number of factors that give rise to
the specific irab that a noun takes. These causes give rise to irab in a fairly

standard and predictable way:

o The causes of raf will produce a dammah at the end of an ism;
o the causes of nasb will produce a fathah at the end of an ism;

o and the causes of jarr will produce a kasrah at the end of an ism.

CAUSES OF I'RAB SIGN

s

Causes of raft

\

Causes of nasb

Causes of jarr

The forms that the irab takes here are fairly standard: dammah for raf’, fathah for
nasb, and kasrah for jarr. But are these the only forms in which the three cases of
irab are represented? Can raf® only ever be represented by a dammah, nasb by a

fathah, and jarr by a kasrah?

While these three vowel signs are probably the most common signifiers of i‘rab,
the Arabic language presents us with a number of alternative signifiers of irab. In
other words, raf* may at times be represented by something other than a dammah,
nasb by something other than a fathah, and jarr by a sign other than a kasrah. We
refer to these alternative signs of irab as anomalous signs of irab. A thing is

described as anomalous when it departs from an established norm.



LESSON 1

Muthanna, Jam‘ mudhakkar salim & Jam® mw’annath salim

All in all we are going to be dealing with seven cases of anomalous signs of irab:
three of them in the present lesson, and each of the remaining four in a separate

lesson thereafter.

Our present lesson focuses upon the following three cases with anomalous signs of

irab:

e the muthanna (dual)
o the jam‘mudhakkar salim (unbroken masculine plural)

o the jam‘mu’annath salim (unbroken feminine plural)
1. The muthanna

You would remember from Lesson 3 of Part One of this book that English simply
divides nouns into singular and plural in respect of number, whereas Arabic has a
distinct format for describing the dual case, where there are two of a thing. You
would also recall that this distinct format is achieved through the adding of the

suffix -ani or -ayni at the end of the word.
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You can clearly see two forms of the suffix in the shaded area. The question is:
why two forms? The answer lies in the concept of i‘rab. Like most other nouns, the

muthanna too, needs to adapt in order to accommodate i‘rab. But while most other



nouns inflect in three different forms (dammah for raf, fathah for nasb, and kasrah
for jarr) the muthanna displays less adaptability. Instead of three distinct formats,
it has only two. And instead of the vowel signs of dammah, fathah and kasrah it uses

the letters alif and ya to signify its i‘rab.

That still doesn’t solve another problem: we have three irab cases, but only two
sets of irab signs. The solution lies in sharing. Raf® will get its own sign, but nasb
and jarr will have to share a sign between them. Accordingly, we may adapt our

earlier table as follows:
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2. The jam* mudhakkar salim

The jam* mudhakkar salim is formed through the addition of the suffix -iina or -ina
at the end of the ism.
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As in the case of the muthanna, we see that irab here is represented by a letter

(waw or ya) instead of the vowel signs dammah, fathah and kasrah. And we once



again encounter the problem of two signs for three cases of irab. The solution,

again, is to make nasb and jarr share the same sign.

Adapted to accommodate i‘rab, the table for the jam¢ mudhakkar salim will now look

like this:
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3. The jam‘ mwannath salim

Normal irab is indicated by vowel signs. In the previous two cases an anomaly
arose: instead of using vowel signs—fathah, dammah and kasrah—we used letters
such as alif, waw and ya. With the jam® mwannath salim we return to vowel signs as

the signifiers of i‘rab.

You can see that the only variation that occurs in the shaded area is in the harakah
of the last letter. It changes from a dammah/dammatayn to a kasrah/kasratayn. In
terms of the type of sign used to indicate i‘rab, it is therefore not very much of an

anomaly.



However, like the muthanna and jam‘ mudhakkar salim it suffers from the problem

of two signs for three irab cases. The problem is solved in the same way: let two
cases share one sign.

When we adapt the table to indicate irab, this is what we produce:
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LESSON 2

The Ism Magsiir

An ism may theoretically end in just about any letter of the alphabet.

e

e cJ.é-jc:;.;c é cg;;cg.)[‘:/f
It may also end in an elongation of the harakah of the last letter.
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The last three examples of the elongated forms have one thing in common. In all
of them we have an elongation of the fathah, through the addition of either an alif
or a ya. The type of ism at the end of which a fathah is elongated in this manner,

with an alif or ya, is called an ism magsur.'

Now that you know what the ism magstr is—a noun whose final fathah is extended
by adding an alif or ya—, we may turn to the question of its irab. We already know
that it is not going to have a regular type of irab because we are discussing

anomalous signs of irab. So in which way will the ism magstir be anomalous?

In the preceding lesson we saw a limited amount of inflection where two cases
had to share the same irab. The ism magsur is even more limited. Not two, but all
three cases have to share the same sign of irab. And that sign is the very same

fathah elongated by an alif or ya.

Consider the following examples:

' The word magsiir means “shortened”. A terminal alif can be elongated in two ways:
through the addition of an alif plus a hamzah, as in skw , or an alif without a hamzah. The
hamzah after the dlif produces an extended elongation (long madd), while the alif without

11
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Each of the three words in these examples is given in different contexts. In the
first column the word has to be marfii; in the second mansiub; and in the third
majrir. However, what you notice is that, despite the change in grammatical

context, the end-case of the word remains static and unchanged.

You wouldn’t be blamed for thinking here of the mabni type of word: words that
are impervious to irab and remain the same under all circumstances. The
resemblance between the ism magsir and the mabni word is strong indeed. But

there is a very slight technical difference.

The mabni word does not accept i‘rab at all, while the ism magsir does accept irab.
The sign of its irab, however, is the same for all three cases: the same elongated
fathah.

12



LESSON 3

The Ism Mangqiis

While the ism maqsur had a fathah elongated by an alif or ya at the end, the ism
mangis has at its end a kasrah elongated by a ya. The following words are thus

examples of the ism manqs:

A G5 i 2 8 Gls 20
Each of these words can be clearly seen to have at its end a ya‘ elongating the
kasrah before it. Now, what is it about its irab that calls for it to be treated as an
anomaly? Before we get there, let us first discuss the three distinct scenarios in

which an ism mangts can find itself.
An ism mangqis may be either—

» nakirah (indefinite) and not muddf (the possessed in a possessive
construction);

» or ma‘rifah (definite) by the definite article al-;

» or mudaf.

Let’s use the word gadi to demonstrate these three situations:

u,gb JESTRN upb 5,5
e N ESEN ] 1 3 me
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Although we have three situations, the last two will display their irab in the same
form. For this reason we will have only two tables below. The first table, which we
will name A, gives the word in its plain nakirah form. The second, labelled B, will

give the irab form for both the ma‘ifah and mudaf cases.

13



And in order to highlight the anomaly in the irab of the ism mangas (i.e. its
departure from normal irab) we will compare it against a word with standard irab

(in the first line, somewhat greyed out).

B A
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From this table we may now deduce the following rules for the irab of the ism

mangqtis:

o The ism mangqus displays normal irab for the mansib case.
o Departure from normal irab occurs when the word is marfi¢ or majrar.
o For both marfi‘ and majrir, in Situation A, the ism mangqus
o loses its ya
o and gets a kasrah in tanwin, (i.e. kasratayn) on the last letter.
o For both marfa‘ and majrir, in Situation B, the ism manqts
o retains its ya

o but the ya‘ remains sakinah and gets no harakah.

14



LESSON 4
The Asma Khamsah

There are five nouns in the Arabic language which display their irab in a way
unique to them. On account of this unique style of irab they are grouped together

in a set called al-Asma‘ al-Khamsah, or the Five Nouns.

These five nouns are:

z
£

K ® - 87

P $ g
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Their meanings are given in the following table:

’ (_:\

father

B
—

brother

BN

-

mouth

father-in-law/
brother-in-law

%
\

the one of... »
possessor of... 5

These five nouns can appear in a range of settings. Out of all the various situations
that they may find themselves in there is only one that is of interest to us, since
the peculiarity of irab that these five nouns display only reveals itself in that
particular situation. That situation is when they happen to stand as mudaf in an

idafah construction.

Now, let’s take the first of the five by way of example, and see how it presents

itself in terms of irab change:

Z-8 £ s 28\~ F 5 & -8 =
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Take the second one and see what happens:
s 5 8, “£ 5 £ 122
dalbols 1P Hpecire

With the word fam, meaning mouth, one has a choice: you may either retain the
mim, in which case its irab will be very normal and not like the rest of the asma’
khamsah; or you may replace the mim with the waw, in which case it will display
the same peculiarity as the above two.
I e I 54 s Gp {2
The word dhii displays exactly the same phenomenon: a waw after a dammah when
it is marfa, an dlif after a fathah when it is mansab, and a y@’ after a kasrah when it
is majrar.

d 3 3 S0 C“ 5 15 e:isd 31T &

The peculiarity of the asma’ khamsah is thus that—

o in the case of raf* they display irab through a waw after a dammah, instead
of the normal dammah on the last letter;

o in the case of nasb they display irab through an alif after a fathah, instead
of the normal fathah on the last letter;

o inthe case of jarr they display irab through a ya’ after a kasrah, instead of

the normal kasrah on the last letter.

16



LESSON 5
The Ghayr Munsarif

The last of the anomalous cases of irab is called the ghayr munsarif, or

alternatively, the mamni‘ mina s-sarf. What does this term mean?

Literally it means that the noun does not allow sarf, or is prevented from sarf. This
creates another question: what is meant by sarf in this context? You would not be
blamed for thinking of sarf as morphology, the discipline that teaches how to
conjugate words from basic root letters. However, that is not the sarf of which we

speak in this lesson.

When we speak of sarf in this context we refer to two characteristics of the ism.

Those two characteristics are—

o the fact that it can have a tanwin at the end;

o and the fact that its last harakah can be a kasrah.

An ism that admits both tanwin and hamzah will be munsarif, whereas the one that
is prevented from tanwin and kasrah on its last letter is ghayr munsarif or mamna*

mina s-sarf. This table might help to clarify the concept.

r i &

obs | s | S | ols S
[ I I I VP R
E | & | # | @ S
I I
AL 1L i W= O e
s |kl | Bl | el D e
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By comparing the regular (munsarif) words to the ghayr munsarif ones, you may

easily conclude that—

o regular words receive tanwin at the end, while ghayr munsarif words don’t;
o and regular words receive kasrah for jarr, while ghayr munsarif words make

do with a fathah instead of a kasrah.

Where the rules of ghayr munsarif apply

Having now learnt what a ghayr munsarif word is, it is just natural to begin
wondering what causes it to become ghayr munsarif. But before going any further,
there is one point that must be made. For the purposes of making this point,

consider the words below.

Sl L s
LaK S LaiNi Sl

What this table sets out for us is that a word may be in one of three situations:

e it either has alif-lam at the beginning (which we call mu‘arraf bi I-lam, or
made definite through lam);

e or it stands as the muddaf (possessed) which is the first word in an idafah
construction;

e or neither of the above.

The rules of ghayr munsarif which we are about to discuss only apply to the third
situation. This is why it appears shaded in the table.

Causes of being ghayr munsarif

For a word to be ghayr munsarif it needs to contain within itself sufficient cause of

being ghayr munsarif. Sometimes one single cause will suffice, but in most cases a

18



combination of two causes is needed for it to become ghayr munsarif. This gives us

two categories of ghayr munsarif:

o single-cause ghayr munsarif,

o and double-cause ghayr munsarif.

1. Single-cause ghayr munsarif

In Part One you would have learnt about the broken plural. One particular form
that the broken plural takes is called muntaha l-jumi, or the ultimate plural. What
is this ultimate plural? It is a form of plural best understood through first looking

at some examples:

Sl 5 s
J_'ij 1s %2

P _ 5
S jt]
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s s

As you read through the plurals in the jam‘ column you will start noticing a
pattern forming. All of them have something in common. They all begin with a
short syllable with a fathah, followed by a long syllable whose fathah is elongated
by an dlif. The remaining syllable presents some variation: it may be either long,

as in masabih and anabib, or short, as in masa’il and ganabil.

This is the muntaha l-jumi, or ultimate plural: a form of broken plural that

consists of three syllables (excluding the letter of irab): a short syllable with a

19



fathah, followed by a long syllable in which the fathah is lengthened by an alif,
followed by a syllable with either a short kasrah, or a kasrah lengthened by ya.

Now that you know what muntaha l-jumu‘is, you are ready to learn that as long as

the muntaha l-juma‘—

o does not have dlif-lam before it,

o oris not a muddf,

it will be ghayr munsarif, refusing both tanwin and kasrah. The single cause for it

being ghayr munsarif is the fact that it is muntaha l-jumac.

R VN T BATIE SN CIA A FE R reg PEA Gt

2. Double-cause ghayr munsarif

With double-cause ghayr munsarif things become a bit more intricate. What we are

going to have here is two sets of causes. Let’s call them Set A and Set B.

Set A is the more important set, and the causes which are found in it (which are
going to be two only) are our primary causes. The causes in Set B will only come
into consideration after the primary cause has already been found. We will

therefore refer to the causes in Set B as secondary causes.

For a word to be ghayr munsarif it will require one primary cause from Set A,

combined to one secondary cause from Set B.

Set A

Al
A2

(o ]| s

B1
B2
B3
B4
B5
B6
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Set A: Primary causes
There are only two primary causes:

o being an ‘alam, or a proper noun;

o being a sifah, or a descriptive noun.
Cause Al: Being an ‘alam

An ‘alam is a proper noun. We know proper nouns as those capitalised words
which are the personal names of persons. Go back to look at the table in which we
compared regular nouns to the ghayr munsarif noun. Look at two of them in
particular: Ibrahim and ‘Umar. What do they have in common? They are both

personal names.

When a noun happens to be an ‘alam it holds the potential of becoming ghayr
munsarif. Of course, for that to actually happen it would still need a secondary

cause from Set B.

For our immediate purposes, however, it is enough to know that the first major

cause of being ghayr munsarif is that the word is an ‘alam, a proper noun.
Cause A2: Being a sifah

The second major cause of being ghayr munsarif is that the word is a sifah or a
descriptive noun. In the table earlier you would have come across the word afdal,
meaning the best or most virtuous. You can see that the word describes something
about someone. It compares him to others and makes the point that he is better

than them.

As a cause for being ghayr munsarif, the sifah is a bit of a wide category. It includes

colours in both masculine and feminine forms, such as

white PL;: uﬂj
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and descriptions of the human state, such as

hungry o=
angry oLaE
lazy RS

We have now completed the two major causes of being ghayr munsarif. We may
therefore update the sketch of the two sets of causes by filling in the names of the

major causes as follows:

Set A
| Al:‘alam
A2: sifah

\ WORD |— Set B

B1
B2
B3
B4
B5
B6

Set B: Secondary causes
There are six secondary causes. To begin with we may list them:

o ‘wjmah, or being of foreign (non-Arab) origin

o ta’nith, or being feminine

o wazn al-fil, or having the same format (or scale) as a verb
o ‘adl, or being on the scale of fu‘al, eg. ‘Umar

o tarkib mazji, or being composed of two separate words moulded into one

22



o alif-nin za’idatan, or having an extra alif-niin at the end
Cause B1: ‘Ujmah

The Arabic language contains a number of proper nouns whose origins lie in
languages other than Arabic. The names of some of the Prophets are prominent
examples: Ibrahim, Isma‘il, Yasuf, Dawad, etc. All these originate from languages

other than Arabic.

Since they are proper nouns (alam) in the first place, and contain the element of
foreign origin (‘ujmah) in the second place, they are ghayr munsarif. As such they

can get neither kasrah nor tanwin. They will thus take irab as follows:

> s &
O R ISV I R e

- - 5
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- P B

Cause B2: Ta’nith

Nouns in Arabic are either masculine (mudhakkar) or feminine (muw’annath); there is
no neuter gender. That much we have learnt in Part One of this book. What we
will now add to that prior knowledge is that when a noun happens to be an ‘alam,
or proper noun, and in addition it is also mu’annath, then such a noun will be ghayr

munsarif in terms of its irab.

The femininity of an ‘alam of this sort can come in a number of ways. We could
either see the ubiquitous ta’ marbiitah at its end. Alternatively we could have no
obvious sign of femininity but we still know that it refers to a female. There could
even be the opposite case: where we have a ta’ marbitah at the end but we know it

to be masculine. All of these would be ghayr munsarif.

Thus, none of the adam in the following examples could ever receive either kasrah

or tanwin.

23
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Each of them will look as follows in the various i‘rab cases:

Cause B3: Wazn al-fi1

Your study of sarf would have already made you aware that words derived from
root letters tend to assume certain set forms. Each of these set forms is called a
wazn, or a scale. And then you also know, of course, that the scales for nouns are

different from those of verbs.

However, we do come across those rare instances where the scales for certain
nouns are almost identical to those of certain verbs. This phenomenon is called
wazn al-fil. To have a better understanding of what is meant by it and how it
works, consider how the nouns in the table below resemble the verbs next to

which they stand.

P‘“" Jas ‘o‘ul Jad
o :‘r; e -z
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Yathrib is the pre-Islamic name of Madinah Munawwarah. Bani Taghlib is the
name of an Arab tribe named after its ancestor Taghlib ibn W2’il. And Ya‘sh is a

name given to boys.

When the wazn al-fil phenomenon occurs in a noun which also happens to be an
‘alam or proper noun, it results in yet another case of ghayr munsarif. Consequently

we find the above words displaying irab as shown below.

Cause B4: ‘Adl

‘Adl can be a bit of a complicated concept to grasp. For the sake of simplification
we will simply say that it occurs when a noun comes on the scale of fu‘al, such as
the name “‘Umar. Let’s look at some examples, and then how they would appear in

the various cases of i‘rab.
s “ P <3 73 -2
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‘Umar, Zufar and Qutham are personal names. Mudar is the name of an Arab tribe.

Zuhal is the Arabic name for Saturn, and Hubal is the name of a god worshipped in

the Jahiliyyah.
s ol &
Jas Jes s
3 3 3
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Cause B5: Tarkib mazji

The phenomenon of moulding a single word out of two separate words is by no
means particular to the Arabic language. In English we have what they call a
portmanteau, an example of which is Microsoft. This word was made up of two

words: microcomputer and software.

The formation of a portmanteau in the Arabic language is referred to as tarkib
mazji. Tarkib means to assemble, while mazj means to blend. Thus, tarkib mazji
would denote the act of assembling a single word through the blending of two
separate words into one. The manner in which this is done is demonstrated in the

examples that follow.

it 23 & s Esa P
Sa )33 &l O yanas

The verb hadara and the noun mawt were combined into Hadramawt, which is the
name that is applied to South Yemen. Several stories are told that seek to explain
the combination. One is that ‘Amir ibn Qahtan, who was the first to settle in the
area after the prophet Hud, was a fierce warrior whose presence on the battlefield

meant death to many. It became common then to say &3a)l a5 3a& a5 13], or

Where ‘Amir is present, death is present. The passage of time saw this contracted into

only &3all a5 which eventually became a nickname for ‘Amir himself, now
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adapted into the single word w§anis . When ‘Amir ibn Qahtan eventually settled

in this particular region, the whole region came to be named after him.

Bal is an ancient Phoenician god whose name is sometimes spelled in English as
Baal. Bakk is adapted from the Phoenician word for place or city. Ba‘labakk (or
Baalbek as the name of the Lebanese city is spelled in English) thus means City of
Baal.

The English word port was adapted to bur, and then attached to the name of the
Egyptian ruler, the Khedive Sa‘ld (died 1863) to produce the name of the city
founded under his rule at the northern entrance to the Suez Canal in 1859:

Bursa‘id, or in English, Port Said.

These three words—Hadramawt, Balabakk and Biirsa‘id—can clearly be seen to be
a‘lam: they are all the names of places. They and others of their type—in which the
primary factor of being a proper noun is combined with the secondary factor of

being assembled out of separate words—display irab in the following manner.

Cause Bé: Alif-niin z&’idatan

Before going to discuss the extra alif-niin, there is an important observation to be
made. In all of the five previous causes, you might have noticed that they only
combined with ‘alam as primary cause. This last secondary cause is the only one to

be shared between both ‘alam and sifah.

With that out of way, there are two questions to be asked: What is this alif-nan

device? And why is it described as being za’id, or extra? The answer to the first
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question is obvious: it is the letters alif and niin that appear at the end of a noun,

be that noun an ‘alam or a sifah. What is it that makes it extra, though?

From your study you would recall the concept of root letters. Arabic words tend to
originate out of 3-letter (or sometimes 4-letter or 5-letter) combinations. Now,
when all of the root letters have already taken their position in a particular noun,
and the dlif-nan device gets affixed to it only thereafter, then such an dlif-niin
suffix is considered as being extra. In this table we separate root-letter alif-niin

(Juel) from extra alif-nan (450).

S50 ol 8ol ol
. pp | ol
. S | Os
. osg | obk
. fJo | oda
. bog | ok
. 065 o5
. gsg | ol

With this we have now come to just about the end of our lesson on the ghayr
munsarif. It is time therefore for an update. Let’s take the diagram on dual-cause

ghayr munsarif and bring it up to date with what we have learnt since we last dealt
with it.

SetA
A1: ‘alam, proper noun

A2: sifah, descriptive noun

\ WORD |— SetB

B1: ‘ujmah, foreign origin

B2: ta’nith, femininity

B3: wazn al-fi4, verb scale
B4: ‘adl, scale of fu‘al
B5: tarkib mazji, blended compound

B6: alif-ntin za’idatan, extra alif-niin
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Finally, before concluding this lesson (with which Section One of this book will
also come to an end) let us spell out the steps to be taken when one encounters a

word in text that might, or might not, be ghayr munsarif.

Determining whether a word which you come across in text is munsarif or ghayr
munsarif can be a bit daunting at first. But there is a simple series of questions
which you should ask yourself to make this determination. By repeating this
process over and over, the decision making process will eventually become
natural and virtually effortless. But it all presupposes a thorough understanding

of the concepts involved.

The questions you should ask yourself are these four:

» Is this noun (a) mu‘arraff bi lI-lam, (b) mudaf, or (c) neither? If your answer

is (a) or (b), the noun is munsarif. If (c), go to the following question.

» Does this noun come on the scale of the ultimate plural? If yes, it is ghayr

munsarif. If not, go to the next question.

> Is this noun an ‘lam or a sifah? If neither, it is munsarif. If either, it is

potentially ghayr munsarif, so go to the next question.

> Does this noun contain any of the 6 secondary causes? If none, it is

munsarif. If yes, it is ghayr munsarif.

We may now set these four questions in a diagram.
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SECTION TWO
Anomalous causes of i‘rab

The previous section dealt with situations where the causes of irab were normal,
but the signs that displayed irab represented a departure from the norm. In the
present section we will deal with cases where the causes themselves act in an

irregular fashion.

From our previous experience we have become accustomed to stability and
predictability in irab. The fatil is always marfu‘. There is never a situation when
the maftl bihi is anything but mansub. Both mubtada’ and khabar stick relentlessly
to being marfii‘. And no suprises with the mudaf ilayh either: it is always a stable

and predictable majriir.

In this section we will study three cases where one single cause of irab produces
different irabs in different situations. So Cause A, for example, would in Situation

1 produce raf', while in Situation 2 it produces nasb.

To such “unstable” causes of irab we will refer collectively as anomalous causes.

The anomalous causes of irab that we will study are three:
» The munadd, or vocative.
This is the word after the vocative particle b in the expression, 135 G .
» The mustathnd, or exception.
This is the word following the particle of exception )’\ .

» The ma‘did, or the counted noun.

This is the noun that follows the numeral, an example of which would be
the word G335 in US55 7ae dsi.
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LESSON 6

The Munada

Most languages would have a manner of drawing the attention of the person one
wishes to speak to by calling out to him. In today’s English we might say,
“Hey John,” whereas in old archaic English the form would have been, “O John.”

Often we simply shout the person’s name without any hey or 0.

Arabic is no exception. The most common way of calling upon someone (the
technical term for which is nida, by the way) is to use the word L before his name:
&> b . But there are other ways of achieving the purposes of nida’ as well. Instead
of L you might use T —although this usage is rare. You might even leave L out
altogether and proceed (in terms of grammar) as if you had actually used it. And
when the word happens to be mu‘arraf bi I-lam you cannot use b at all. In its place

you will use & .

However, in this lesson it is not the vocative particle, or harf al-nida (the word &
and its substitutes) which is going to be the focus of our attention, but rather the
word that follows it. The harf al-nida’ exerts an effect upon the irab of the word
that follows it (which we call the munada, or vocative). It is our purpose here to

investigate that effect.
Three situations

From the introduction to this section we already know that the causes of irab we
are about to study do not impart irdb in a uniform, stable way. The harf al-nida’
does not impart one standard irab case to its munada. Sometimes it causes the
munada to become mansib, and sometimes it completely departs from the realm of
irab and turns the munada into a mabni or uninflected noun’ that carries a single

dammah without tanwin!

? You might remember learning in Lesson 6 of Part One of this book that nouns may be either
mu‘ab, which receives irab, or mabni, which is impervious to i‘rab.
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So when does it do what? Grammarians have identified three distinct situations in

which the munada may find itself. The munada may be—
> asingle word, eg. Jaxs L
> amuddf,eg. 4 J3i5 06

» or a quasi-mudaf (i.e. a word resembling the mudaf without actually being
amudaf) eg. 4l SUS G4 G

This third situation requires some explanation. In an actual idafah construction
the mudaf and the mudaf ilayh are very closely connected. The closeness of their
connection can be seen from the manner in which the mudaf sheds its tanwin to
attach itself to the mudaf ilayh, and the corresponding manner in which the mudaf
ilayh clings to jarr so as to reflect its exclusive attachment to the mudaf. With a

single-word munada you see no such attachments.

There are cases, however, when the munada might appear to be a single word, but
it is loosely attached to the phrase that follows it. This attachment is not as close

and restrictive as the idafah construction, but it is an attachment nonetheless.

On account of the resemblance with the muddf, it is called mushabbah bi I-mudaf,

which means “similar to the mudaf”. For our purposes we will use the term quasi-

mudaf.

An example might serve well to elucidate the loose attachment we speak of

between the quasi-mudaf and its attached phrase.

& - |7 ¢%/ -
bl Sbs BIGL

=

This sentence means, 0 you who convey the Book of Allah. In it you see the word &z
shaded while the phrase after it has been underlined. Let us now investigate the
relationship between these two. We will do so in a series of questions and

answers.

33



o First question: Do they form a mudaf—mudaf ilayh construction?

No.

o Second question: Why not?
Because Gz still has its tanwin, and QS is mansub. Had this been idafah

\ilz4 would have dropped its tanwin and &S would have been majrir.

o Third question: So what is the relationship between &z and &US?

If Gl is the person who is conveying, then &US is the object which is
being conveyed. Therefore, &US is the mafil bihi of the fil that lies

contained within Gz

o Fourth question: Is this maftil bihi relationship the only one that can exist
between the quasi-muddf and its connected phrase?
No. It could be a maf4l bihi such as in the example above and in the

following examples:
GG L L« e Db L 3Bl b c i bl

At times the connected phrase might be a zarf that indicates the place

where the quasi-mudaf finds itself:
S s Bl Lo 17 Bag2lal o 20 i1l ¢« L H G Wb L

Sometimes the connected phrase might be just a muta‘alliq (consisting of

harf al-jarr + majrir):

oS e Ll b ¢ i 1L L e 23U GBS L ¢ amndl G BLL

* You will learn more about the phenomenon of an ism containing a fid in Lesson 9.
* A Shyis a rider, and a 8,>1 8)lww is a taxi.
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Irab of the munada

Now that we have covered the three situations, let us move on to the irab

applicable to each one.

At this point, just a quick note of correction: it wouldn’t be 100% correct to speak
of irab for each situation, since the mundda of the first situation (where the
munada is a single word) happens to be mabni, and bina as we know is a case of
non-irab as opposed to irab. Even so, whether mabni or mu‘rab, the student still

needs to know what harakah to assign to the last letter of the munada.
So now, back to the three situations:

o In Situation 1, where the munada is a single word, its last letter will be

mabni upon a single dammah, without tanwin. Thus—
b SIBL ¢ Al ¢ Bkl ¢ Jpmol ¢ desly

o In Situation 2, where the munada is mudaf, it will be mansiib. The fact that

it is deprived of tanwin is due to its being mudaf. Thus—
SLAIBELL « dislel ¢ wndiFLL ¢ pa Niel ¢ bl Jpml

o In Situation 3, where the munada is mushabbah bi I-mudaf, or quasi-mudaf,

it will be mangsiib with tanwin. Thus—
v—l—‘j‘*-ﬂﬁ’d‘ie:—é\-’ ¢ emdl B Balh Bl glIBLAL ¢ QU BRI i,

The diagram below sums up what we have learnt about the munada.
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LESSON 7
The Mustathna

At the most basic level the mustathna is Zayd in the sentence where you say,
Everyone came, except Zayd. He is the exception to the statement which the

sentence makes. In Arabic we use the word Y] to make an exception.

Our concern, however, is not as much with the word used for exception, as it is
with the effect which that word has on the irab of the word which follows it. That

word is the mustathnd, or the exception. It is the Zayd of our sentence above.

So what is the irab of the mustathna? In a nutshell: it is sometimes marfia and
sometimes mansib. The rest of this lesson will teach you when to make it marfu

and when to make it mansub.

To get to the bottom of that we will first have to cover some basic concepts.

Essentially, two concepts:
o First, the idea that a sentence may be either complete, or incomplete.

o Second, the statement which the sentence makes may be either positive, or

negative.

But none of this will make full sense until we see them represented in actual
examples. So, let’s look at a few examples. In the table below we will use the

following Arabic terminology:

e A complete positive sentence: & 3s 450 dlox
e A complete negative sentence: 4G 456 dox>

e Anincomplete sentence:’ a8l Aoz

With terminology now in place, we move on to the examples.

5 . . . . s
The incomplete sentence only comes as negative. There is no incomplete positive

sentence.
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FIPES
dadl — -
480 A g0
C B A
Les b Asfasla FYCEE
A Bl s &l s
P 5 zé’//,/’, s 1 s
R RIES PO Y I 5 Jhia
CEELT el Kigsk

The complete sentences require no explanation. What you can see with the
incomplete sentence is that there is still something missing in it, for which reason

we placed an ellipsis (three dots) after each of them.

Up to now no exception has been made from any of these sentences. The moment

Y] enters the sentence, it comes to have three parts:

o The mustathnd minhu: This is simply the statement as it stood before Y|
entered. The exception is made from the purview of this statement.
o The harf al-istithn@: This is the word Y| itself. We call it the particle of

exception.
o The mustathna: This is the exception itself which is excluded from the

statement before it.

Our focus is the mustathna. More specifically, the irab of the mustathna. Let it be
stated as a rule here that what happens to the irab of the mustathna is wholly
dependent on the condition of the mustathna minhu. So what is it that we need to
know about the condition of the mustathna minhu? You need to know that the

mustathna minhu can be in one of three states. It can be—

» a complete and positive sentence, or &3+ 43U 4= , which is A in the

table above;
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» acomplete and negative sentence, or 4L 456 du>, which is B in the table

» or an incomplete sentence, or a3l 4=, which is C in the table above.

For each situation you will follow a different rule:

> Situation A: The mustathna will be mansiib.

>

The irab for Situation A and the first choice for Situation B are fairly simple and

is not there.

o You can make it mansub,

Situation B: You have two choices here:

o oryou can make it a badal’ of what comes before it in the sentence.

Situation C: Look at the mustathnd minhu and see what implications it holds for

the irab of the mustathna. An easy way of determining this is to assume that Y|

straightforward. It allows us to do the following:

The other two are somewhat vague, though. The best way to remove that

vagueness is to apply the rule to the examples and note the outcome. So let us do

T
480 duxgo

Bl A
Jasyislds AR SIEES

, G 3 o

ol Y] A s

o
z

Al NN Dol g O
ZANnastes s .

STAN) K s

S5 o

ol Y] A A5

> G @l B
OS] Sl il

SN ol 2 B
AN esz

® You would recall the badal, or substitute, as one of the tawabi, or followers, from the last
lesson of Part One.
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exactly that. We are going to apply the second choice of badal to the examples in B
(making it B2).

The mustathna minhu in each of the five examples contains a noun that already has
its own irab. Those words are S>1 , &I, &MUl | 131, and ¢aS)1 . The second
choice you have in B allows you to simply give the mustathna that same irab.

Apply this simple rule and you get the following:

B2

P S

2 i/f, e
s V1A cas
2

FANNATE S L

B s

The rule for Situation C states that we must look to the mustathna minhu and see
what implications its structure holds for the irab of the mustathna. This much is
admittedly still very vague, so we gave a rule of thumb: simply remove the Y in
your mind’s eye, and remove the negating particle as well. Let the mustathna
minhu now directly influence the irab of the mustathna. Let’s see what happens

when we do this.

The greyed out column to the left shows how this rule works.
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If there was no Y) then & would have been the fal of s> .

If there was no Y) then ] would have been the fa‘il of gas .

If there was no Y then Jgi=J! would have been the fa‘l of z= .

If there was no ) then 4! would have been the mafiil bihi of &upqb .
If there was no Y then ol,&l would have been the n@’ib al-fa‘il of laa=;

YV V V V V

We may now place what we have learnt about the irab of the mustathna into a

diagram.

| |
a3l Ho
[
| |
S N
\ 4 \ 4
aual! aaa)! kel aaall
ahd Loy a5 ahd b U Cguaie Pgaie
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LESSON 8

The Ma‘did

When we count things we typically have two words: the number, and the object
that is counted. In the Seven Dwarfs, for example, Seven is your number, and Dwarfs
is what you count by that number. In Arabic, the number is the ‘adad while the

counted object is the ma‘did.

You might already have deduced that for a noun to be ma‘diid has some bearing
upon its irab. And from the fact that we are discussing it in the section on
anomalous causes of irab you would also be able to formulate some idea about

inconsistency in the manner that the ma‘diid takes i‘rab.

It is not only the irab of the ma‘dud that is affected when the ‘adad and ma‘did
combine, but even its number. So this adds another dimension of complexity.’
What we would need to do is find a way to reduce this complexity into something

simple and amenable.

Numbers are by their very nature infinite. You could theoretically go on counting
forever. But for irab purposes you need not be alarmed by the prospect of infinity.

All you need to know is three sets of numbers:

o SetA:3to10°
o SetB:11to99
o Set C: the hundreds (100, 200, 300...) and the thousands (1000, 2000, 3000...)

7 As you will soon learn in the addendum to this lesson, even gender is affected when ‘adad
and ma‘did combine,

® Numbers 1 and 2 do not feature here. That is because they operate like mawsiif and sifah
rather than ‘adad and ma‘did. To understand the difference, consider these examples: I
would say d>13 SES , but uS &Y6 . In the first case the word GBS comes first because it is
the mawsiif, while the word 3>15 as the sifah has to agree with it in irab. But with v«f EOY
there is a clear difference, both in terms of sequence of number and counted noun, and in
terms of irab. In a nutshell, the rules of ‘adad—ma‘did begin to operate only from 3

onwards.
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For every number in each set, the ma‘did will assume a certain form in terms of

number (i.e. singular or plural) and take a certain i‘rab.

‘ADAD MADUD
Set A 3—10 jam‘ & majrir
Set B 11—99 mufrad & mansab
Set C 100s & 1000s | mufrad and majriir

That much is the rule, and one would be well advised to commit it to memory. But
how does it translate into practice? The only way to begin turning theory into

practice is by seeing a number of examples.

C B A
LYo eYea Y.
@9 — ) V. — Y
I L R N
9,7R9 e Cpaieg 3yae 29709 oz
P Z oae . - % 2.
ele Gl LSS Fe 4] S B
WD 87 o207 %8 s 8 5, ﬁ,.ﬁ
£l Bler o O grnd 5 ad el &
> 5% PR P 2 3 s
A5 Al IS5 ool SIS Al
LD 15 05 e et
¥ <7 P PR N PANE R
J&, Al &L 155 O gy 30 5058 e
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ADDENDUM

Gender in the ‘adad and ma‘diid

Having covered the aspects of number and irab in the ‘ma‘diid, we now come to
what must be one of the most perplexing aspects of Arabic grammar: gender
relations between the ‘adad and ma‘did. Whatever complexity we might have
encountered in the foregoing part of this lesson pales into insignificance when
compared to the switching and juggling that happens here. But although it may

appear confusing, insurmountable it is certainly not.

How does this complexity come about? Well, in a simple ‘dad—ma‘did
construction you would typically have two words to begin with. Then comes the
exasperating phenomenon of consonance vs dissonance. In some cases the ‘adad will
agree with its ma‘did in gender (hence, consonance, or tawafuq), while in other
cases they will disagree, with the ‘adad taking one gender and the ma‘did the

other (hence, dissonance, or takhaluf).

Then, as soon as you cross the number 10, your ‘adad splits into two separate
words (&s duwes s J>1), so now you have three. And with it the complexity
goes one step higher. For some numbers both parts of the ‘adad are in tawafuq
with the ma‘dad, while for others the first part goes into takhaluf while the second
part remains upon tawafug. So how is one supposed to make sense of this

confusion?

Well, it starts from first identifying the sane numbers, the sober ones that exhibit
no such inconsistency. Once we have them behind us, we will begin to gather the
apparently fickle ones into groups that all exhibit the same tendency. And once
we know precisely how many groups there are (and surprisingly, there are only

four) and how they work, our work is done.
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The sober numbers

The sober numbers are 1, 2, 11, 12, the tens between 20 and 90 (20, 30, 40, 50, 60,
70, 80, 90), the 100s and the 1000s.

(1)1and 2

As pointed out in a footnote earlier, the numbers 1 and 2 combine with their
counted noun in exactly the same manner as a mawsif and its sifah. One of the
important rules of the mawsif—sifah combination is that they must agree in

gender. Accordingly, we find the following:

Eije Siw

Tty 2 ol S

Sy Bl S Sty Sls \
Ry di Sy s

ol oI okt oL

ol u\;&\jg oldolls Y
REC R ol o\

(2) 11 and 12

Although they consist of two words each, both words of the numbers 11 and 12
agree with the gender of the ma‘did. The significant difference between this case
and that of 1 and 2 is that this is a case of ‘adad—ma‘dad proper, where the ‘adad
comes before the ma‘did, unlike 1 and 2 where the object comes first and the

number comes at the end.

Ege S
I Wb ~52 asf

- — _ X
A Bls 22 asf
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(3) 20 to 90

P

i § 7ie (50

I AE] W]
A Bls ~22 )
] s e

'Y

The 10s (with the notable exception of 10 itself) are even easier. They do not have
separate forms for masculine and feminine. Although they might adapt for irab
(03 becoming ¢ , and O3 becoming ciuss , for example) they remain

impervious to gender. The same word is hence used for masculine as for feminine.

CEage Sde
D 03 5e B 055 Y.
e Trye 2 NG
Lwl S e U;Sua‘)}u Y.
PN N i <257
&1 2l O gt M) O g™ 0.
Lozt ta oo 1 N4
4».150}4\‘4 bfdyl:) A
5k S 5 s q

(4) 100s and 1000s

The 100s and the 1000s are as impervious to gender as were the 10s. And like the
10s, they use the same form for both genders. The only difference lies in the irab

that they impart to the ma‘dud.

1 B b &L \
LIS H LR Sbs Bl 0
sl i;\:iw: w}; :/\;Z; v
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Before we go on to the erratic numbers, there is an observation to be made. You
would have noticed that after the number 100 itself, the numbers become

combinations. So, 700 is actually &l + aii , and 9000 is BT + das .

Now, this combination, before even looking at the ma‘did that comes afterwards,
is actually an ‘adad—ma‘diid combination in itself. Therefore the rules of ‘adad—
ma‘dud will apply even within these combinations. You would be able to pick some

of that up from the examples given.

By way of demonstration, in 9000, since the first number is 9, and 9 as a rule
causes its ma‘did to becomes jam® and majriir, you see YT and not i . With
Blaxis you see the jarr in &b , but not the jam¢, since the word 4l has no plural
form. You would also notice that these words, upon combining with the following

word, drop their tanwin, in the same manner as the mudaf does.

And with all of that behind us, we may now go on to get to know the erratic

numbers.
The “erratic” numbers

We describe these numbers as erratic, but in reality they are not. There is actually
a pattern amidst all the confusion, and once you recognize that pattern you know

the rule.

The numbers that remain after the stable ones have been dealt with are many, but
they may be classed into four groups, each of which exhibits a certain pattern of
tawafuq (consonance, or similarity) and takhaluf (dissonance, or dissimilarity). The
similarity and dissimilarity we speak of here is of course with reference to the

gender of the ‘adad and ma‘dud.

47



There are only four patterns:

o takhaluf
o takhaluf—tawafuq
o tawafug—neutral

o takhaluf--neutral

In the first pattern the ‘adad is a single word, not a combination, and it takes a
gender opposite to that of its ma‘dad; hence, takhaluf. This works for the numbers

3 to 10.

In the second pattern the ‘adad is made up of two words. The first one opposes the
ma‘did in gender while the second agrees with it; hence, takhaluf—tawdafuq. This

applies to the numbers 13 to 19.

In the third pattern we have a two-word ‘adad again, but the second word is
neutral, serving both masculine and feminine. These are of course the 10s: 20, 30,
40... up to 90. The first part of the combination denotes the units 1 and 2 only, as
in 81 and 42. This first part takes the same gender as that of the ma‘did; hence,

tawafuq—neutral.

The fourth pattern covers the remainder of the units attached to the 10s from 20
onwards. In other words, 23 to 29, 33 to 39, 43 to 49... all the way up to 93 to 99.
Here the pattern is takhaluf—neutral, meaning that the word indicating the unit

will take a gender opposite to that of its ma‘dud.

(1) 3 to 10: takhaluf

V.=V
TR Sia
L &g A e
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An important note, here. When considering, for the purposes of this rule
specifically, whether a certain form of the jam® is masculine or feminine, the rule
is to revert back to its singular form. If the singular is masculine, the plural would
be treated as masculine for tawafuq and takhaluf purposes, and vice versa. The fact
that it happens to be a broken or unbroken plural is irrelevant in this regard.

Always remember this verse:
v 5L ol Asids Jd i pele G Ay

In it, JW is the plural of 4J which is feminine; hence its ‘adad takes the masculine
form of xew on account of takhdluf. On the other hand, elﬁ is the plural of the
masculine word ¢g2 , so its ‘adad follows the rule of takhaluf and becomes 453 |

feminine.

(2) 13 to 19: takhaluf—tawafuq

14— Y
39155 — Lalss
FIHE oG B 552 2556
AJE e PR S
AP 15y i il
laizienls ] £ A
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(3) 21—22, 31—32... 91—92: tawafug—neutral

This pattern applies to only 16 numbers. They are the units 1 and 2 for the range
covering the 20s to the 90s. Its pattern, as stated before, is tawafug—neutral,
meaning that the first part of the ‘adad will agree with the ma‘diid in gender, while

the second part is neutral to both genders.

AY =) L EY—£) /FY =TV /YY = Y)
Syl — 38155

Eise Sda
B 5320 5 0605 Bl 555205 Ol
ANRYRPR e g 0515 OB
A 03185 32 35 0525 Bl
2 7 2hs R 22723 s, L \7a
el 055 03| 165 O s 5 0L3

(4) 23—29, 33—39... 93—99: takhaluf—neutral

The final table covers the units 3 to 9 for the range of the 20s to the 90s. Its
pattern is takhaluf—neutral, with the word denoting the unit opposing the gender

of the ma‘did while the other word indicating the ten remains neutral.

Q9 —aF . LA EY /FA-YY/ YA - YY
Yloed — il
Eige Sdae
z %2 > z %2 f& %
U&Q)}f&)&w u\.labjj.iﬁj‘byu
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And with that we have come to the end, not only of this lesson, but also of the

section of this book dealing with anomalous causes of i‘rab.
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SECTION THREE
Miscellaneous aspects of irab

When all is said and done about the causes and signs of irab, both regular and
irregular, there are still some aspects to irab that would stand the student in good

stead to know. The lessons that form this section touch upon three such aspects.

Lesson 9 looks at the irab of the fil mudari‘. Broadly speaking, irab has come to be
perceived as a phenomenon that affects the ism and not the fi‘l. For most aftal that
is quite true, but the fil mudari¢ is a notable exception. Although nowhere as
sophisticated as the irab of the ism, it remains important to know the cases and

causes of irab in the fil mudari-.

Lesson 10 takes on the idea of the fil being immanent within certain asma—with
the result that those asma’ come to exert the same effect upon the words around it

as an actual fil would.

The lesson following it discusses the idea of the place-value of i‘rab. This idea arises
out of the consideration that words which are impervious to iab (such as mabni
nouns) still occur in sentences where they would have taken irab had it not been
for their non-receptivity to irab. So although they do not get i‘rab, they still fill

positions within the sentence that have irab-related connotations.
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LESSON 9

I7ab of the fil mudari‘

The ism, we know well enough, lends itself to three states of irab: raf‘, nasb and

jarr. And each state has its own signs that denote it.

Among all the afial, the fi1 mudari¢ also lends itself to three distinct states, all of
which bring about some changes in either the harakat or letters at its end. There

are two differences, though.

o Firstly, the fi1 also has a marfu‘ and a mansib state, but in place of the

majrur state it has a state called majzam.

o Secondly, while the ism tends to take its irab from the structure of the
broader sentence, the causes of irab in the fill tend to be factors that act
directly upon the filitself, rather than playing a broader role in context of

the sentence.

At the simplest level, the three irab states of the fil mudari‘ are demonstrated by
the change in the last letter of the word Ja& :

POy | Py | E9dy

= > ~ = s &

Raf* of the fi1 mudari‘

No special causes are required for the fil mudari¢ to be marfii‘. Being marfi‘ is its
natural state. And the sign of it being marfii‘ is that dammah above the lam in a3 .
But we know from our study of sarf that Ja43 is only one of fourteen forms that the

fil mudari can take.

All these forms appear in this table. The forms they have in it are their marfu*

forms.
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Nasb of the fil mudari

There are two things we need to learn here. First, what does the fil mudari look
like when it becomes mansub? And second, what are the things that make it

mansib? The table shows what happens to the end of the fil mudari® in the state of

nasb.
PS?.A u.bl.‘:u [
EOlEE | SR
JM 5 52
| e
PRt - /.:

There are seven words that cause the fil mudari‘ to become mansib and undergo

the changes evident in the table. They are:

Jc.}cd}cf)ﬁlcgcycdﬁ
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We will now briefly discuss each one, together with some examples.

(1) o
This word, which is probably the most common cause of nasb for the fil mudari, is

the equivalent of to in to hear. If | want to say, I want TO hear the Qur’an, 1 would say,

r-}‘gr—

u\fd\’“\ul.b)\

@ 3
This word has four effects upon the fil mudari< (1) it negates it; (2) it restricts its

meaning to the future; (3) it adds strong emphasis to it (“will never”); (4) and,

pertinent to our present purposes, it makes it mansib.
eé 2 Gaeil 08 5 \sn.m 1oz sk
(3) 3

«§ means so that, or, in order to.

E P

’usqu,_,
(4) o3

A student says to his teacher: I will work hard in studies. The teacher responds by

telling him, In that case you will pass. This word, 3}, is the equivalent of the phrase

in that case.
S OBl 21500 G AT G 3
G 03 asl) A S i
(6) o=

&> is the equivalent of until in the statement, Laylat al-Qadr lasts until dawn rises.
A g g2 AN 25
(6) J

This particular J is synonymous to $§ and is therefore known as the lam of 5 . So

we can say,

® In the Qur’an the word (&> is followed by the ism allas and causes it to becomes majriir.
Before an ism &> causes jarr, while before the fil mudari¢it causes nasb.
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(7) 5

The particle 2 plays a number of roles in Arabic. One of those is to indicate
causality. This is when it is used to convey the meaning of as a result, where what
precedes the 3 is the cause of what follows it. For example, Work hard; as a result

you will pass.

Jazm of the fil mudari¢

Before we get to the causes of jazm in the fil mudari¢, let us first take a look at what
the fil mudari¢looks like when it becomes majziim. Jazm in this context means that
its last letter gets a sukan (jazm is another name for sukin), and the English for

majzum is jussive.

‘053.4 Cdolsee Se
5 % 5 5, 56
5 % L2

Tz %o
%
J iz Lz
> 55
o of e
L}guu Jxs
To2 o
M Mads
5o 55
-7 Z 17

There are five causes for jazm in the fil mudari. They are:

AesAN NN g d
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(1) 3
In terms of meaning this particle renders the fil mudari negative and in the past

tense. In terms of irab it makes it majziim. So, Zayd wrote nothing:

e Ba 582, %
IR . -
Nfecy

)&

The & we deal with here is not the normal one which simply means when. This
particular & means, not yet, as in the verse which says, Faith has not yet entered
your hearts:

Do ol €080 3 by J2 5 b
@) A
The amr, or imperative, which comes in the form of ¢Ja3l is as a rule addressed at the
second person (i.e. you). When we want to convey a similar command to someone
in the third person (he, she, they) then we would say, Let him do. To do this in

Arabic you add a lam with a kasrah before the fi 7 mudari‘. In this sense the Qur’an
states, Let he of means spend of his means.

[V T fains fpo dma 53 380 I3
This lam is called the lam of amr. 1t is often preceded by a waw or a f&@, in which
case the lam might get a sukiin, or remain with its kasrah.
eV sl €4 60 350 g eyt JaT a8y

z

[4 el ] 10502 ¥ 55 150 523 S 1 2 LS e
(4) L3
In a conditional sentence there are two parts: the condition, and its
consequence. When either of these contains a fil mudari¢ they are rendered

majzam. Thus, if I wish to say, If you honour me, I will honour you, you would express

yourself in terms such as

P Y
G ST a0

19 conditional sentences are dealt with in Lesson 12.
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Consider the sentence, Stand, and I will help you. It begins with a command, Stand,
after which the speaker mentions why he wants the person to stand: it is because
he wants to help him. If a fil mudari¢is used in this type of extension of the amr it

will be majzam.
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LESSON 10

The filimmanent in the ism

Consider the following examples:
s s bl e Ji 52 es e L 52

RE AR AN 55

e

-

§.55 e NI telis; b
AL G

You will notice that certain words have been underlined, while certain letters and
their harakat were shaded. In the first sentence the word with the shaded letter is
4GS and its shaded letter is its irab: it is mansub. In the second sentence it is 455
and it is marfa‘. In the third, ’;\23335\ and it is mansiib, while in the last it is €6 ,

marfu‘. The question is: in each case, what is the cause of irab?
The answers are as follows:

o 4GS : mansiib due to being maf<l bihi
o 432 : marfi‘ due to being fadil.
o I mansib due to being mafal bihi

o 46 :marfi‘ due to being n@’ib al-fasil

These answers might come as a bit of a surprise for you. We are speaking of fatil,
maftul bihi and n@’ib al-fa‘ill—yet there is no fi to be seen in any of these sentences!
Surely these are concepts connected to a fill. The fa‘l is the agent who carries out
the deed described by the fi1; the maftl bihi is the object upon which that deed is
executed; and when the fil is passive, the maftil takes the place as well as irab of
the missing fa‘il and becomes the n@’ib al-fa‘il. So how can you have a fatil, or a

maftul bihi, or a n@ib al-fa‘il if you don’t even have a fi1?
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The answer is: we actually have a fil. Not one that is patently visible in the

sentence as it stands, but it is there. We say that the fi{ in these cases is immanent

(i.e. contained within) the ism. Which specific ism? The underlined ones, of course.

Take a close look at the underlined words:

O O O O

e
ojjiz

Do you notice that all of them have something in common? They are all connected

with deeds.

#za)l is connected with the deed of conveying; it indicates the doer of that
act. It is the ism al-fal of the verb 3z &5 .

2535 is connected with the deed of disliking; it indicates the thing that is
disliked. It is the ism al-mafl of the verb &% 8 )5 .

Ji8 describes the act of killing with no reference within itself to the killer
or the victim. It is the masdar of the verb (5 (55 .

13484l is connected with the deed of breaking; it indicates the thing that
is broken. It is the ism al-maf<al of the verb ;83 78 .

Since these words are so closely connected with their respective verbs, it should

be fairly easy to rephrase them into expressions containing the actual verbs

immanent within them. So—

o O O O

gl = g s
03355 = 5,53
25480 = 8 Sl

Let’s see what happens when we apply these rephrasings in the original

sentences.
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And voila, it all makes perfect sense again!

What is to be remembered from this lesson is that there are times when the fi{
might not reveal its presence in the sentence upon first glance, but lies immanent
within an ism. That ism tends to be of the type that is closely related to the fid,

such as the ism al-fa‘l, the ism al-mafil and the masdar.

Being aware of this phenomenon will be of great help in making sense of complex

texts when you encounter them.
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LESSON 11

Place value of the i‘rab

Consider the nature of a sentence. Underneath each actual sentence is a template
that contains the essential structure of the sentence. If it is going to be a jumlah
ismiyyah this template creates two unfilled spaces: one for the mubtada’, and one
for the khabar. Although there are no words within them as yet, those two spaces
are already filled with irab potential. So, when words eventually come along to fill
them, the potential irab becomes actualized, and the word becomes marfu’. Let’s

demonstrate by a diagram.

JUMLAH ISMIYYAH TEMPLATE

ces uﬁj:u‘
o \ 4 v
Saah el

All of this works perfectly well when we work with nouns that are receptive to
irab. They fill spaces with raf® potential and become marfu’, or with nasb potential
and become mansib, or with jarr potential to become majrir. But what happens
when they are not mu‘rab? When they are mabni, or even when they are entire

clauses or sub-sentences within themselves?"!

If this is a bit mystifying, let us demystify it through the use of examples. First, the

mabni.

" The idea of sub-clauses and sub-sentences within broader sentences gets discussed in
greater detail in the next section.
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Irab and mabni
s s

The irab of ©US is easily understood: it fills the potentially marfii¢ space of the
khabar, so it becomes marfi‘. But how about M ? It is also filling a marfi‘

position—that of the mubtada’ to be precise. So why is it not marfa?

Well, being marfii“ is a consequence of being mu‘rab. An ism can only legitimately
be described as being marfu’, mansib or majrir when it is mu‘rab in the first place.
And 2 as one of the asm@ al-isharah (demonstrative pronouns) is mabni. So there
is a clash between what its nature as mabni demands, and what its role and

position in the sentence seeks to impart to it.

We solve this conundrum with the notion of the place value of irab. All these parts

of sentences that hold irab implications have a certain iab value.

o The mubtad@, the khabar, the ism of kana, the khabar of inna, the fatil, the

n@’ib al-fa‘il and all their tawabi* (followers in irab) hold the value of raf.

o The khabar of kana, the ism of inna, the maftl bihi, the mafal mutlaq, the
mafal lahii, the hal, the zarf, the tamyiz and their tawabi® all hold the value

of nasb.

o The majrar after the harf al-jarr, the mudaf ilayh and their tawabi all hold

the value of jarr.

So when a mabni word comes to fill one of these positions, it is prevented by its
mabni nature from receiving the irab itself, but not from accepting the value (and
hence conveying the meaning) of its position. We then describe it as being, not
actually marfa‘, mansib or majrar, but as occupying a marfu‘/mansib/majrar

position.

The expression we use to describe this place value of i7ab is @3l d=s §, I=s 3
—waidland ,2Jl U5 § . So lia in the sentence above would be 31 Uz 3.
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I9ab and sub-sentences

Up to this point we have only looked at a sentence as a single unit with a simple
structure. It is either a jumlah ismiyyah consisting of mubtada’ + khabar, or modified
through the addition of kana or inna before it; or it is a jumlah filiyyah constructed
as fil + fasil + maf<al bihi, or alternatively, fil majhal + n@’ib al-fa‘il. At the simplest

level, each of these parts is conceived of as a single word.

So, it was either a case of
5 z z R 58 R
sl 0l /Bl ols /Ssls )
or of

¥ - 4 z s - Pt
e 2o [ Ve k3075
Now what if we were to be creative and do this:
- E PR
15 5ee )

What kind of sentence would this be? It starts with an ism so it is a jumlah ismiyyah.
And Zayd will be the mubtada’. Now, how about the khabar? You don’t see a single

word like <38 to deem as the khabar. What you do see is:
1550 :o;;f

Hang on! Doesn’t that look like a complete sentence on its own? It begins with a
fil, w2 so it is a jumlah filiyyah. And a fil has this built-in pronoun (in this case
92) that acts as its fa‘il. And then you have gys as the mafal bihi. That is a
complete jumlah filiyyah!

Now let’s get back to the original sentence and the structure it is supposed to
have. We will use a table to analyse the sentence and write beneath every part its
description in terms first of the narrower sub-sentence, and thereafter its position

within the analysis of the broader sentence:
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So, the khabar of this sentence is not a single word like <38 . It is an entire
sentence within a sentence. This is then where the question arises: what irab
would be given to this khabar which is an entire sub-sentence? Despite the fact
that the khabar is as a rule marfi¢, we cannot describe the whole sub-sentence as
marfus, if for no other reason then simply because it is not an ism mu‘rab. So how

would we describe it?

If you have been paying attention when we discussed how we express irab for

mabni words, you might already know the answer. Instead of marfi‘ we will use the

expression a8yl J=o §.

There can of course be a multitude of permutations for such sub-sentences—
permutations that cover the spectrum of all essential and non-essential parts of
the sentence, and comprise of all three irab cases. However, the purpose of this
lesson is not to cover all of that, but merely to impart an understanding of the

concept of the place value of irab. If that has been achieved, the lesson is over.

And with that we come to the end of Section Three of this book.
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SECTION FOUR
Complex sentence structures

Up to this point you have learnt the rules that comprise the essential core of
Arabic grammar. While that core covers a substantial chunk of what it takes to

deal with an unmarked text, there is one important consideration that remains.

Text is not always going to be as one-dimensional as the simple jumlah ismiyyah
with its mubtada’ and khabar, or the jumlah filiyyah with its fil, fa‘il and maftil bihi.
Language is intended to convey information and ideas, and the more detailed the
information or idea becomes, the greater will be the complexity of the sentence.
So while some sentences might be brief and to the point—and, therefore,
grammatically uncomplicated—you will occasionally come across sentences that

seem to go and on, running into several lines before eventually coming to an end.

As daunting as the prospect of complex sentences might appear, there is a method
of reducing their complexity down to a manageable simplicity. The two lessons
that remain in this book teach the skill required to grapple with complex sentence

structures.

Lesson 12 deals with the structure of the conditional sentence, or jumlah
shartiyyah, while Lesson 13 focuses on the skill of differentiating between the

essential and non-essential parts of a complex sentence.

66



LESSON 12

The jumlah shartiyyah (conditional sentence)

Consider this sentence: If you knock, I will open the door. As it stands it appears as
one single sentence. But if you look closer you can actually see two separate
sentences. (1) You knock. (2) I will open the door. By placing the conditional particle
if at the beginning we achieve the effect of turning Part 2 (i.e. I will open the door)
into a result that hinges upon Part 1 (i.e. You knock). Part 1 is thus the condition

required for the result to come into existence.
This type of sentence has the following structure:

conditional particle + condition + result

In Arabic we call the parts by the following names:

o conditional particle: harf al-shart
o condition: shart

o result: jawab al-shart or jaza’
To the sentence itself we refer as a jumlah shartiyyah, or conditional sentence.

So where is the complexity, you might ask. The complexity which the jumlah
shartiyyah presents lies in the fact that you have in it not one, but two sentences,
each one with its own complete grammatical structure. You will be able to see

that in the following example.

o e 2% s oy Ba 2E7
L5 M5 55ae 7381 5 e A5 55551 0)

If Zayd honours ‘Amr’s father, ‘Amr will honour Zayd’s father."

Now, let us analyse this sentence:

2 If you were vigilant, you would have noticed that the verb ¢,STis in the past tense, yet
we translate it in the present tense and the future tense. This is one of the unique features
of the jumlah shartiyyah, as will soon be discussed, along with the effect that it has on the
fil mudari.
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This is by no means restricted to the jumlah filiyyah. The example below presents

us with a shart and its jawab, each of which is a jumlah ismiyyah.

élg.g.k..o HE é:\ja“.l.‘a j.“? «:)L% «:l

IfKhalid is your friend, then I am your friend.

bl Qg Ll bl Gy
BERALH e s ols ol

3

o | e | U s o | e | U= | ols

Glas | s T Gy | Blas e (ol Jad
44 4] of of a8t
Aol U dronl dlaz

The key to reducing complex sentences into manageable simplicity lies in being
able to identify the essential parts of the sentence. For that you would need to

have the most basic sentence structures before your mind’s eye. These are:

o the basic jumlah ismiyyah
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o thejumlah ismiyyah modified through kana

o thejumlah ismiyyah modified through inna

o the basic jumlah filiyyah

o the jumlah filiyyah modified by the fil becoming passive

With the jumlah shartiyyah there is the added dimension of not one, but two
sentences, each with its own structure. As long as you know what to look for, you

are adequately prepared.

Before concluding, there are two aspects of the jumlah shartiyyah that remain.
They are the conditional particles, or hurif al-shart, and the effect that the jumlah
shartiyyah has on the fil mudari‘.

Huriif al-shart

While ¢l is perhaps the most common particle of shart in use, it is by no means the
only one. The words below are all used to create conditionality, although some of

them may have other non-conditional usages as well:

yc@ic&éjc@ cC}Z)c‘S!

1. 13 means when. Depending on the context, it may impart a conditional meaning

to a sentence, as in Stirah al-Nasr:

2

S7 o T2 o o027 (2% o ox 207 o . & /a;,/ gt 0ol (- (~
§ 0582205 G5 Aasy fnih (R ) i (8 513G R G315 (s i s 13g
When the help of Allah comes, and the victory, and you see the people entering the religion

of Allah in multitudes—then extol the praise of your Lord and seek forgiveness from Him.

2. (» means who. Like 13] it can also impart conditionality, as in:

//////

Who strives, will find.

It can also be used with the fil mudari®:
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Whoever goes out of his house, migrating to Allah and His Messenger, then

death overtakes him—his rewards has become incumbent upon Allah. (4:100)

3. & means when. When used in a conditional sense it produces examples such as:

SSOY E b
When dawn breaks, the muadhdhin gives the adhan.
Change the fi to mudari‘ and you get
D551 935 22 ks o
4, lgs may be translated as whatever, or no matter what. It may be used with the fi
madi or the fil mudaric.

- 874

RN H
Whatever you say, [ will not believe you.

z
> 2% Ed

A ST R

No matter what you do, I will hit you.

5. Wil means wherever or no matter where. It may also be used with both forms of

the verb.

> -
PRV P

.d]j.)\z} SRS L/_:j
Wherever you go, I will find you.

€O RIER

No matter where you are, death will overtake you.

6. Like &|, 3 means if.
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- 87

el el ]
If you help me, I will help you.

You may also use it with the fil mudari‘—but note the difference in effect on the
irab of the fil mudari®:

\

FAE N R e
Haeldl Gaslas |l

Effect on the fi1

The examples above will help you to identify the effect that the jumlah shartiyyah
has on the fil madi and the fil mudari-.

o The fil madi retains its form but loses its tense, becoming instead mudari
in terms of tense. Instead of translating s\> as came, we will now translate

it as comes.

o The fil mudari tends, with most huruf al-shart, to become majziim, both in

the shart and its jawab. With some, like ¢/, this does not happen.
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LESSON 13

Simplifying the complex sentence

Take a look at this piece of text:

A ol iy el 5l Ol Jull G pdlall sl Gl b
Sloeo 3 Gl s 2t b on s a0 sk A5 LY Lgnd
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s oo die cdaldl sl bl Ci e ool s dowdl LT i
o5 A s ) ) (s axd iy Llsy elds S sl L Y
ool odin sy 5 b sladl oM 5 A ol
If you are somewhat bewildered, no one will blame you. Thus far we have used

simple examples to demonstrate the rules of grammar. That simplicity appears to

have given way to almost another language altogether!
What lies at the root of the bewilderment? Three things:

o first, the absence of harakat;
o second, the unprecedented vocabulary;

o and third, the dense structure of the sentences.
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The first problem is not really a problem. We study nahw and sarf precisely to
know where to place which vowel signs. As for vocabulary, it was never going to
remain at the level of textbook exercises. Learning a language is essentially about
broadening your vocabulary, so coming across new words should not be seen as
an insurmountable problem. It is what you should expect. And there is a simple

way to remove the apparent obstacle: this is why dictionaries exist.

The real problem here is the dense sentence structure. The simplicity of knowing
that a sentence might be ismiyyah, filiyyah or shartiyyah, and mastering their
respective structures seem a far way from knowing how to reduce the dense
undergrowth of some of these sentences to a manageable level. But as daunting as
the task may appear, it is achievable. And not only is it achievable, but this last
lesson is aimed exactly at imparting the skill required to reduce complex sentence

structures to simplicity.

Two cardinal rules

There are two cardinal rules by which you will have to live:

1. ESSENTIALS & NON-ESSENTIALS
Separate essential parts of the sentence from non-
essential parts.

2. PHRASES & SUB-SENTENCES
Be aware that parts of the sentence sometimes come in
the form of phrases, or even complete sub-sentences,
instead of single words.

The jumlah ismiyyah and the jumlah filiyyah both have certain major parts. The
jumlah ismiyyah has the mubtada’ and khabar, while the jumlah filiyyah has the fid,
fail and maftul bihi. Then, when you modify the jumlah ismiyyah through adding
kana before it, you get the ism of kana and the khabar of kana. Similarly, the
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addition of inna gives you the ism of inna and the khabar of inna. Modify the jumlah

filiyyah and you get the fil majhiil and the na’ib al-fail.

The parts of the sentence given in the above paragraph are the essential
components of a sentence. Everything else is non-essential. Your non-essentials
will thus include the remainder of the causes of nasb, both causes of jarr, and all

the tawabic.

PARTS OF THE SENTENCE
ESSENTIALS NON-ESS|ENTIALS
ke — 3o Jgaie —
- A=Y Jgrie —
()G‘M| — oyl
08 A — J> -
O sl — s
Sl — (Lasy=e +)lz) Blaie
J=d — Wl Slas —
Jebb — Coglhane |
@ Jgrie — Ao —
Jelall ot — d —

There is something very important that you will recall about sentence structure.
A jumlah ismiyyah is basically a sentence that tells you that
is
A B

; was
BVIvy . =
3 will be S

while the jumlah filiyyah tells you that

x e Y,z
Jeb will do 2 “© dgade

or that
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was/is/ X
Y. will be ‘Z .
Jad doneto Jelll st

Every information-bearing sentence (or jumlah khabariyyah, which is the general
term that covers both the ismiyyah and filiyyah types of sentences) does precisely
what these diagrams indicate. Therefore, the moment you are able to identify the
essentials of your sentence, you would have grasped the central idea which your
sentence is trying to convey. Everything else would then simply be additional

information—and hence, non-essential.

Let’s go back to the text at the beginning of this lesson. The first sentence is a

simple jumlah filiyyah with no non-essential frills:
P OIS
The interval (between two prophets) had grown long.

Both parts in this sentence are essentials: <JWb is the fiT and 842! is its fadil.

Now let’s look at the next sentence to see how non-essentials get attached to a

simple sentence:

G el s
Darkness reigned in the world.

Here we have greyed out the non-essentials and left the essential fi1 and fa‘l in
black. The core idea which the sentence conveys is that darkness reigned. The
non-essential, which is here a muta‘alliq consisting of the harf aljarr § and its
majrir oWl , serves to indicate where the reign of darkness takes place: in the

world.

PR .
s,

Light and knowledge were absent.

75



The fil © and its fal ,9J) are sufficient to form a basic jumlah filiyyah. But while
these two words might suffice to constitute a grammatically complete sentence,
they do not necessarily suffice to convey everything the writer wishes to say. So,
in order to convey the complete idea in the writer’s mind, he will add non-
essential components to the skeleton of the basic sentence. When we say they are
non-essential, this does not mean they are unneeded from the perspective of what
he wants to say. Their being non-essential is only in terms of grammatical

structure. In other words, they are additional to the basic jumlah ismiyyah or
filliyyah.

In the case of this sentence, the basic sentence is complete at the fa‘l. From that
basic sentence we know that light was absent. But the writer wants us to know
that along with light, knowledge was absent as well. To add knowledge, ¢!, he
uses the device of ‘atf through the letter 9. The word ela)l now becomes attached
to the fa<il of the sentence as its ma‘tif, and as such it gets to bear the iab of the

ma‘tiif ‘alayh (which is the fa‘il of the sentence).

The next sentence ups the ante considerably. By stringing together a series of
non-essentials a very dense sentence structure is created—but it all boils down to

a simple jumlah filiyyah at the core.

//,

u.:.lj‘/ :;S,J‘ u\.&j—J V.A)WJQ}L«J_HJ ‘//./‘5-)\]&_)“9«0.9‘
L0503 £lo (i dsan; Jd ol 3 el

The voices which the Prophets and the Messengers raised in their times with pure

monotheism and pristine religion, became indistinct amidst the howls of ignorance

and deviation with which the corrupters and deceivers were screaming.

The essential idea which this sentence seeks to convey is that certain voices
became indistinct. That idea is succinctly conveyed by the essential fil and fatil.
However, there is more that the writer wishes to tell us. He wants to tell us which

voices he is speaking of, and he wants to inform us what caused them to grow
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indistinct. For this he employs two strings of non-essentials, each of which we

have placed between a set of square brackets ([ ... ] ). Let us analyse each set.

[ 05 [ BN | e B ] i 3 ) 55205 3N s ) AN
[

To describe the voices concerned the author employs the ism mawsil &)\ . This
word will combine with the phrase after it, called the silah, to provide a composite
description, or a sifah, for the voices. So what sort of silah do we have here? Our
silah is in fact a complete jumlah filiyyah: O9lw el g28) consisting of fi{, fal as well

as maf‘al bihi.

So the combination of ism mawsiil and silah gives us a sifah for <lgYl . We know
that the sifah must as a rule follow the mawsif in irab, and we also know that
@lgseYl is marfil. So what will the irab of our composite (as opposed to single-
word) sifah be? 1t is not a single ism, so it cannot be a case of straightforward

marfu’. It would therefore have to be a case of place value irab: fi mahalli l-raf*.

So, with that covered, let’s move on to the next word. The Prophets were not the
only ones to have raised their voices. There were also the Messengers—hence the
addition of ¢gluwyell through the device of ‘atf. We know that the matif follows the
ma‘tif ‘alayh in irab, so that explains why the word gl yell is marfac.

The next muta‘alliq tells us when the Prophets and Messengers raised their voices:
o2pac § , each one in his own respective era. Next, when the Prophets and
Messengers raised their voices, with what message was it that they did so? It was
with pure monotheism and pristine, uncorrupted religion. How would this be
incorporated in the sentence? Through the addition of a muta‘alliq (4=>s3L) whose
majrir is given a sifah (&), followed by an ‘atf (s) whose ma‘tif (¢cp) is also
qualified by a sifah (oa))).

You would be noticing that what goes into constructing these lengthy strings of

non-essentials is nothing other than the normal phenomena of grammar that you
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have learnt about. They simply repeat themselves over and over. So as long as you
can spot them, understand what their words mean, and recognize the role they

play in the sentence, you have nothing to be concerned about.

In 95% of the cases you will encounter, it is the same basic structures of grammar
that assemble themselves into complex structures. Sometimes, when they
encounter very complex sentences, students tend to make the assumption that if
they studied the greater intricacies and complexities of grammar, they would be
able to solve the problem. This is a common fallacy. In the overwhelming majority
of cases you can adequately solve problems of complexity by applying nothing but
your basic knowledge of grammar, coupled with (and this ought to go without

saying) a thorough understanding of all the words used in the sentence.

Three simple steps suffice:

> Know the meaning of each and every word in the sentence.

> Ascertain which are the essentials of your sentence, and
grasp the basic idea of the sentence.

» Determine what is the role of the non-essentials.

Now, we are still left with the second string of non-essentials. Let’s apply these

steps and see how they help us.
LoHE05 /03— - flo /S /aa; /ud / olsied]

Before having a go at grammar, you must first understand what the words wlxues ,
Jez, s, zle , B3>0, and JI&s mean. Grammar alone is not going to be of much
use in unlocking the meanings of those words. You are going to have to use your
dictionary. And only when you have done that are you allowed to start thinking

about grammar. So,

howls ST COP
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ignorance

deviation

screamed

corrupter

deceiver

J&o

Remember that this is a non-essential string within a larger sentence. So let’s

bring the essentials back to put things into perspective.

P

Lo3505035500G £l A aslans Jdi osio 31 syl

s @

>

This allows for the identification of essentials, which is Step 2.

-
e

)

In Step 3 we go on to determine the role of the non-essentials. This determination

will depend to a great degree on the internal structure of the string. So let’s first

analyse the string:

ol | O985>=all > e | G| Al Jox | oo | @
Gighae | cihe Jels Glae | U Coghane “’ﬁ" Glas
sl )
o = e e e
Byroge S
e
Q7R

So, in the final analysis, it is nothing but a muta‘alliq consisting of a harf al-jarr and

its (somewhat complicated) majrar. However, not a single one of the complicated

small parts forms some strange or arcane construct of grammar. All of them are

normal and standard building blocks of sentences.

And now on to the central question of Step 3: What is the role of this muta‘allig in

the broader sentence? We already know that the essential idea which the

sentence conveys is that the voices of the Prophets and Messengers had become
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indistinct. Sounds typically become muffled and indistinct when they are in the
midst of other sounds which drown them out. This second series of non-essentials
seeks to tell us what those other sounds were that caused the message of the

Prophets and Messengers to become drowned out.

What we have done here by greying out the non-essentials of the sentence, and
highlighting the essentials, is a skill you will have to learn to do in your mind. You
might have to practice it manually for a while until you become so adept at it that

it becomes almost second nature.

But a very important warning here: Take care not to get stuck on the manual
routine of identifying essentials. The point of learning a language is not to be able
to label the parts. It is to gain proficiency in it, and proficiency means to pass the
stage of mechanically breaking down sentences in order to reach a level where

you almost instinctively sense their inner structure.

The same goes for determining the grammatical structure of a non-essential
string within a larger sentence: Do not get caught in mechanical analysis. The joy
of mastering the language and savouring its beauty is marred, if not destroyed, by
the tedious process of identifying and labelling parts. As necessary as that process

is, it is only a transient stage. Do not forget this!

Let us now complete the remaining sentences in the text at the beginning of this

lesson. Our approach is a simple 3-step process:

> Step 1: Vocabulary
> Step 2: Essentials
> Step 3: Role of the non-essentials
O dm b com A Caol gl e e slalst 5 als s LT a1 Al @M\Qi&hﬂ}

Step 1: Vocabulary

was ek
extinguished
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lamps zobas

lit NEL
successors slald
tempests aolge
blew Ca
time o=

Step 2: Essentials

From the greying out you can see that we have here a jumlah filiyyah that is

conveying the idea that lamps were extinguished.

Step 3: Role of the non-essentials

The non-essentials answer two questions:

Which lamps? The lamps originally lit by the Prophets and Messengers of Allah

and their successors.

What extinguished them? They were extinguished by the tempestuous winds

which blew from time to time.
bl By — Bl Bl b 2T 3 — alanl UL coal
Ll e 5y oad o (Ll g b ol A5 (e D

Step 1: Vocabulary

religions bbs
great ke
Christianity duiuno
magnanimous Ao
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prey duyd

triflers Oniole
manipulators s oo
toy dgs
hypocrites (nadleo
lost Jad
soul T
form S

Step 2: Essentials

We have here a jumlah ismiyyah modified through the addition of asbahd, one of
the sisters of kana. It means to become. The basic idea which the sentence conveys

is that one thing became another: Christianity became prey.

Step 3: Role of the non-essentials

The non-essentials stand in two groups. The first group tells us more about
religions as the ism of asbaha, while the second group gives greater details about
the khabar of asbaha.

The religions being spoken of in this sentence are first described through a single
word sifah (ala3)) as being the major great religions of the world. Note that the
sifah is an example of ism magsir. Its irab will therefore be the same as that of its
mawstf,which is marfi‘—except that the sign of irab will not be as visible as your

normal dammah.

A second description follows in the form of a sub-sentence ( &wwuwdl By>T 39
d>audl). Since it is not a single word, it will be fi mahalli I-raf* rather than marfic.

The khabar of asbaha is 4w, , meaning prey. The second group of non-essentials

identifies the people to whom the great religions became prey. Through the use of
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a mudaf ilayh they are identified as people who trifled with religion ((xls)l) and
manipulated it (caediall),

The use of ‘atf goes on to inform that the religions were also turned into a toy

(&) in the hands of corruptors (cx33>Jl) and hypocrites (cnidlill).

The last non-essential part of this sentence tells us how far this process of
corruption went: it went on until (&5) the religions lost (¢:348) their souls (¢>53)
and their forms (&&).

Thus, the non-essentials of this sentence serve—

to identify which religions are being spoken of,

to identify the type of people whose prey the religions became,

to add the fact that the religions became toys,

to identify the type of people in whose hands they became toys, and

i AN

to indicate how far the corruption went.
In general, the non-essentials expand the basic idea which the sentence conveys.

Now, the next sentence.
Lo el s lag ST 0 ke L aslils 0 Y1 Yelowaol Gomy So
Step 1: Vocabulary

was <
resurrected

companions/

people el
earliest/first RBH
sent Ogkash
reject )Sa\
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disregard Jolss
Step 2: Essentials

The sentence is an example of jumlah shartiyyah. There are thus two sentences,
one being the shart and the other its jawab. The shart states that if the earliest

adherents of those religions had to be resurrected...

The essential jawab comes in one word that contains fi, fa‘il as well as maf<l bihi:

3357, meaning that they would reject those religions.

Step 3: Role of the non-essentials

The non-essential addition to the shart uses atf to add the Prophets (&§lsl) and
adds to it a sifah (O9lwye)l) to indicate that they were sent to those nations.

To the jawab there is the non-essential addition of a second response through ‘atf:

3al53 , In addition to rejecting those religions, they would also disregard them.

The non-essentials of this sentence add further information which the author

wishes to convey.
sl Vo L ) Y oy e sib e o e &3 gl sl 5

Step 1: Vocabulary

Judaism Lo
group/set de gazmn
rituals sl
traditions JJas
life Bl

Step 2: Essentials

Judaism became just a group of certain things. That is the basic idea of the

sentence. It is a modified jumlah ismiyyah with asbaha, its ism and its khabar.
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Step 3: Role of the non-essentials

The essentials of the sentence only went as far as telling us that Judaism became a
group of certain things. What those things are will now be conveyed by the non-

essentials.

First, the writer brings the word sib in a muta‘alliq (uséle ¢e) to identify the
first component in that group of things. Then he uses ‘atf to mention the second

component: JJ&s .

Finally he wishes to tell us that those rituals and traditions were wholly bereft of

soul and life. To achieve this he uses the 1a li-nafyi l-jins, and a muta‘alliq: & gayd
3L Y9,

‘Sf;r‘%yj‘a“w))‘\&u‘}-&y@ngbw)&%}‘dﬁ&j

Step 1: Vocabulary

averting [P
sight S
racialist el
to carry Jas
world Wl
message )
nations MT
humanity a3 Lwd)
mercy dosy
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Step 2: Essentials

The essential idea of this sentence is that Judaism is a religion which will now be

qualified through the use of a sifah. Thus, a simple jumlah ismiyyah: ...&b> R

Step 3: Role of the non-essentials

Clearly, the author doesn’t simply want to tell us that Judaism is a religion. He
wants to tell what sort of religion it had become. For that he will add the sifah

43, With this non-essential addition the sentence is now complete.

But this is not all the writer wants to say. There are three further points which he
wants to make, and he will make them through a second sifah. Only, this time the
sifah will not be a single word like 4J% , but an entire jumlah filiyyah consisting of
a fil with its inner fal (Jo>3 ), a muta‘alliq ()ll) and a maftal bihi ().

There are two more things left to say, which he will add by latching on to the
jumlah ismiyyah with the device of ‘atf. Both ma‘tifs leverage off the fil of the
Jjumlah ismiyyah which is Je>3 Y . The first ma‘tif adds the fact that this particular
religion does not carry any invitation (8g=3) for the nations (es3). The second

matif adds that it does not carry any mercy (4e>y) for mankind (&5LsW).

There is something else which the writer wanted to say. A very literal translation
would amount to, with averting the sight from that, but a more idiomatic translation
gives us something along the lines of over and above that. He achieves this through
the device of a harf al-jarr (;), followed by its majrir (3xe), attached to a mudaf
ilayh (L&), followed by another harf al-jarr (<) and its majrir (<U3): o ol GBam
el |

The simplicity of a basic essential sentence is not always enough to get one’s full
idea across. This is where the full range of non-essential parts of the sentence

becomes useful.
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Step 1: Vocabulary

was afflicted Gl
corruption oy
extremists e
interpretation Jogls
ignorant ool
since 3
period Py
first/ earliest J3l

Step 2: Essentials

Christianity was afflicted. That is the basic idea here. Hence, a simple jumlah
ismiyyah in which the khabar is a fil instead of an ism. So the khabar is fi mahalli I-
raft. With what was it afflicted, and since when? Those questions will be answered

by the non-essentials.

Step 3: Role of the non-essentials

What afflicted Christianity were two things: corruption (<,>3) by the extremists
(W), and interpretation (JsG) by the ignorant (salell). The first is given the
format of harf al-jarr—majrar—mudaf ilayh, while the second latches on through

‘atf, and then a mudaf ilayh.

When did this affliction start? Since (1) its earliest period (J3Y! Waac). This
adverbial phrase is a mutaallig consisting of the harf al-jarr 34 , followed by its
majrir sas attached to its own mudaf ilayh \» , followed thereafter by a sifah for as
, which is the word Js¥!.

) el s w22 s Ll el IS el 5
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Step 1: Vocabulary

pile 28
was buried REX
teachings edlas
the Messiah Tosad|
magnanimous T
simple Jaw

Step 2: Essentials

The key message of this sentence is that all of that corruption came to be a pile. It
therefore employs the structure of a jumlah ismiyyah modified through the

addition of asbaha.

Step 3: Role of the non-essentials

What was under that pile? Those are the details that the non-essentials of the
sentence impart to us. It gives us a description of the pile, but not in a single-word
sifah. 1t gives its description in a complete jumlah filliyyah. Since ¢& as the khabar of

asbaha is mansib, this whole sentence will follow and be fi mahalli I-nasb.

This sub-sentence has a fil majhal, &383 , and its n@’ib al-fa‘l ¢4\s3 . This na@ib al-
fadl is first attached to a mudaf ilayh (zews))) to indicate whose teachings they are,
and then it is given a sifah: dawd) . In addition, a zarf (455) is added to indicate

where the teachings were buried.
w\ oda 9\)}&3)@‘&%&)&%\)}3%‘)
Step 1: Vocabulary

hid gt

monotheism BVESTY]
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purifying
worship
behind

clouds

Step 2: Essentials

The simple jumlah filiyyah that is the essence of this sentence tells us that a light

hid.

Step 3: Role of the non-essentials

What light was it? It was the light of monotheism and worshipping none other
than Allah. The grammatical structure which conveys this identification of the
light is initially the mudaf ilayh (4:\4¢)! )$3), and secondly the ‘atf on the mudaf ilayh.
The matif on the mudaf ilayh, which is ,eM=| , now gets its own mudaf ilayh, ssba!

rounded off with the mutaalliq <0 .

Where did the light hide? Behind all these clouds (<&l oda <ly9) of corruption,

says the zarf and its mudaf ilayh—which is in itself an ism al-isharah (o3») and its

mushar ilayh (codl).

89
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LESSON 14

Common errors

Before concluding this book, one final chapter. This chapter focuses on errors of
grammar commonly made in the reading of texts. The errors which we will deal

with are two:

1. in ‘atf, choosing the correct ma‘taf ‘alayh
2. inthe fi4, making the right choice between ma‘rif (active) and majhil

(passive)

These two errors were selected for discussion, not only because they are
commonly made, but also because they can cause major changes to the meaning
of a sentence. By focusing acute attention on them here, it is hoped that the

student would be easily able to avoid these pitfalls. Forewarned is forearmed.
ERROR 1: Choosing the correct ma‘tiif ‘alayh
‘Atfis normally a simple process. If my sentence is something as simple as
el
and [ wish to add a ma‘tif, 1 simply say
Syess sl
and give the ma‘tif the same irab as the ma‘tif ‘alayh.

But what if there stands before the s of ‘atf, not one word, but two? And
they are mudaf and mudadf ilayh? Let’s take an example from the text quoted

in the previous lesson:

oy 5l BT LSS Aliall il
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You can see the 9 of ‘atf. After it you see the underlined word 4l.s . Now look at
the two shaded words before the s : Wl is marfii¢ because it is the facl of 331,

while 40l is majriir because it is the mudaf ilayh of sl . That much is trite.

The question is: what iab will the word J«, take? If you choose =Ll as your matiif
‘alayh you will make it marfii¢, hence 4% . But if you choose il you will make it

majrar as 4% . So which one will it be?

To help you make the correct choice you have two factors: context, and common
sense. You have to step back, look at the context of the sentence, and ask yourself:
Where would Jw) fit best? Are they the ones who did the lighting of the lamps
along with the ¢l1 ? Or do the <Ll belong to the J«) in the same manner as they

belong to il ?

If you go for the first choice—that the sli and the J«w) both lit the lamps—and
give raf* to the ma‘tif following the fa‘il, this makes perfect sense. But if you make
the second choice and decide to give jarr to the matif following the mudaf ilayh,
the meaning drastically changes. The sentence would now mean that the Prophets

who belong to Allah as well as to His Messengers, lit the lamps!

Let’s use a simpler example to demonstrate how meaning changes through choice

of ma‘tuf ‘alayh.
oy st G B el

Depending on your choice of ma‘tif ‘alayh, this sentence could mean one of two

things:

» 1If you select the mudaf ilayh J\s as your ma‘tif ‘alayh, and make Juaw
majrur, the sentence means that Zayd, who is the friend of both Khalid

and Sa‘ld, came.
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> Alternatively, if you select the fa‘l &) as your ma‘tif ‘alayh and make suaw
marfu’, it means that Zayd—who is Khalid’s friend—came, and Sa‘id came

as well.

It makes sense, therefore, to exercise due care before you decide to assign a
particular irab to your ma‘tif. It is not always as straightforward and automatic a
process as might appear to the untrained eye. Sentences become complex, word
meanings grow challenging at times, and occasions come along when the subtle
connections between parts of the sentence can be a bit of an obstacle, even to a

seasoned reader.

It might be of interest to mention here the anecdote usually related about the
origins of nahw. Abu 1-Aswad al-Duw’ali was a Tabi‘i born during the lifetime of the
the Nabi Jz.&40le (the type of Tabi referred to as a mukhadram). His very first
steps in codifying the grammar of the Arabic language came in response to a
person (probably a non-Arab) falling victim to this very mistake of ‘atf in reciting

the 3rd verse of Stirah al-Tawbah:

-
cy @

83255 G A Shns a0 81 8N s B B 4555 0 53 5

And [it is] an announcement from Allah and His Messenger to the
people on the day of the greater pilgrimage that Allah is
disassociated from the disbelievers, and [so is] His Messenger.

Instead of reciting &gy in the raf case, he read dgwyg in jarr. The result of this
misreading turns the meaning of the verse into, Allah is dissociated from the
disbelievers as well as from His Messenger. This turn of irab takes the intended
meaning, which is that Allah as well as His Messenger are dissociated from the
disbelievers, into something quite contrary: that Allah is dissociated from both
the disbelievers and His Messenger. It is said to have been the seriousness of this

error that spurred Abu l-Aswad al-Duali into codifying the first rules of grammar.

The proper irab, of course, is raft, and the word must be read as 45«9 . The reason

for it being marfu‘ is because it is the mubtada’ in a new elliptical sentence in
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which the khabar has been omitted. If completed, this sentence would have looked

something like this:

s s s LAt B
Another grammatical possibility which readily suggests itself to the mind is to
read the word mansiib, 4 g9 as ma‘tif upon &bl . This is in fact one of the recorded

readings; however, it is not one of seven or ten Canonical Readings.

The purpose of this anecdote has been to demonstrate how seminal the ‘atf error
has been to the development of the discipline of nahw. As the error that launched
the entire discipline of grammar in Arabic, it is indeed an error any student would

be well advised to guard against.

ERROR 2: Choosing the correct voice of the fi

You have already learnt in sarf that a verb can be both active, or ma‘rif, and
passive, or majhil. Accordingly, we can have both &5 and &5 . Then you learnt
in nahw that &5 will give rise to a certain sentence structure, while &5 gives a

somewhat different structure of sentence.
If your fi is &»2 your basic sentence structure will be
Sty Jgrint p e Jelbt b
while for &5 it will be
g Sl s+

In an unmarked text, when you come across a fil, the correct choice of voice
(active or passive) is therefore as crucial to a correct reading as it is to a correct
understanding. So are there any guidelines or pointers that would assist in

making the right choice and avoiding error?
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There are, and you will presently be given four factors to help you make the right

choice. They are:

meaning;
transitivity, i.e. whether the verb is transitive or intransitive;

the relationship between verb and noun;

vV V V VY

and context.
Meaning

Nothing can happen in grammar unless you understand the meaning of the word.
Grammar doesn’t live in words; it lives in sentences. And sentences only start

making sense when the meanings of the words in them are understood.

So, wherever you come across a verb in a sentence, and you find yourself
undecided about whether that verb should be read in the active or passive voice,
make sure you understand the meaning of that verb completely. Lack of understanding,
an incomplete understanding, or an incorrect understanding will definitely create
grammatical complications for you. But while the complications themselves will
be grammatical, their root will be purely lexical, pertaining to the meaning of the

word.

Let us demonstrate with an example. Take this sentence:
&JBU.J/ W C.LS

Let’s assume you already know that a & is a cloud. That leaves the verb gad .

Are you supposed to read it ma<iif as #48 , or majhil as &4 ? Until and unless you

= 8 =
s 5 8- - 3

have consulted your dictionary to find out the meaning of the verb &4 343 you

have no way of determining which voice is the applicable one here.

You may of course guess—and many students actually do just that. What they
don’t realise is that by doing so they deprive themselves from a precious

opportunity to learn the rule involved, and if that rule has already been learnt,
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the opportunity becomes one of implementing the rule, thereby familiarising
yourself with it. It is only by constant and conscious application of the rule—as
opposed to striking luck in guesswork—that you will master this discipline. So do

not do yourself a disservice by resorting to guessing.

Once you have figured out that &8 means to disperse, you are in a position to
decide between active and passive. The question you now need to ask yourself is:
does a cloud disperse something else, or is it itself dispersed by something like the
wind, for example? Clouds are dispersed, and they do not by themselves disperse

other things. The correct reading therefore would be,
WEA PR

Transitivity

The basic meaning of the verb leads to the aspect of transitivity. A verb may be
either transitive, muta‘addi, or intransitive, lazim. As these terms themselves
indicate, this division of the verb has to do with whether the verb transfers its
effect on to an object (maftl bihi), or not. The verb that does or can transfer its
effect on to a maftl bihi is muta‘addi, while the one that cannot take a maftl bihi is

lazim.

For the sake of simple demonstration, consider the verbs 5 and &»s . You will
notice how easy it is to give a maful bihi to x5 . Try to do the same with z\% . Not

as easy. This is because > is lazim while &5 is muta‘addi.

So how is all of this connected with the choice between ma‘if and majhal? Well,
you would remember that when the verb becomes majhiil its fatil disappears while
its maftul bihi steps in to become the n@’ib al-fa‘il. So what if the verb has no maftil
bihi in the first place? What would then become the n@’ib al-fa‘il? Understand this,
and you will comprehend why it is by and large the muta‘addi type of the verb to

which the passive voice will occur.
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So, if you come across a verb which you have already determined is lazim, you

L.” But once you have

probably won't have to worry about making it majhi
determined that your verb is muta‘addi, then this is where you need to apply your

thinking to decide between ma‘rif and majhul.

Let us demonstrate through an example. You have already seen the verb 2453 , and
since it denotes the act of one thing dispersing another, you know that it is

muta‘addi. So when you encounter it in a sentence such as the one we had above,
;.JBWJ/ 2l C:“;

you know that it may, in theory, be either ma‘rif or majhul. But once we change
the verb from 243 to &3, it is now lazim, and because it is lazim the chances of it

being majhil are virtually nothing. It can therefore only be
S5l RS
Noun-verb relationship

Above we asked a question about the relationship between the cloud and the act
of dispersing: does the cloud disperse something else, or does it itself get
dispersed? This question forms a good introduction to the relationship between

verb and noun.

When you encounter a verb and noun in a sentence, the natural first step would
be to determine their respective meanings. Once you know their meanings you
may proceed to investigate the relationship between them. At the most basic
level, it may be either a relationship in which the noun does the verb, or one in

which the verb gets done to the noun.

Consider, for example, the relationship between this pair of simple words:

® This does not mean that lazim verbs never become majhiil. They do, but when they do
come as majhul there is a giveaway: the fill lazim majhul is almost invariably accompanied

by a muta‘alliq, as in §osadb <.
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JsT —

Will the »3 do the act of ST, or will the act of JSTbe done to the »& ? This might
be easy, but exactly the same considerations go into this one as would go into

something along the lines of
S

Context

In investigating the noun-verb relationship we simply consider a pair of words
and the relationship between them. However, the texts that you will be
encountering in the course of your studies are never going to be as simple as a
pair of words. They are going to be lengthy and complex texts, and like all lengthy
and complex texts they tell a singular story. That story is the context.

In the last example, J>))! ;! , there is nothing to tell us whether the act of
Uhkss! | meaning forcing (someone), was done by the man, or whether it was done to
him. We therefore have no immediate way of deciding whether the verb should be
ma‘rif as 32b!, with the man being its fa‘il, or whether the verb should in fact be
majhiil as 351, with the man becoming its mafil bihi/n@ib al-fad.

But let’s widen the story and see whether we find something in the broader

context that will help us to come to a decision on ma‘rif or majhal.
WS ) N sl (5 B s 5o ol) £ Sl 55 L 3 il S 0l

He was travelling in the mountains when rain started coming down. So what did
he do? Did he force something else, or was he himself forced to the cave? Do you

see from here how context can help unravel the maraf—majhil conundrum?

Always remember the golden rule: do not guess, but consider and think! Doing

that might be very pedestrian at this stage, but practice makes perfect, and by
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constant and conscious repetition you will eventually master these steps to the

extent where they become second nature.

And once you reach that level, you have achieved proficiency in nahw.
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Epilogue

With all these very technical discussions behind us, we now come to the end of
this book. The point of all this repetitive grammatical analysis and
prognostication of errors was not to get the student hung up on the idea of nahw
as a technical subject requiring nothing but the mechanical labelling of parts. Far

from it, nahw is the logic that suffuses living language.

Language lives. It lives in the written text, in the spoken word, and in the
unspoken thought. It lives in the formation of ideas and in the myriad number of
ways in which they are communicated. It lives in the received tradition as much

as it lives on when that legacy is continued.

This is the Arabic language. A language of infinite beauty, irresistible power and
incomparable splendour. It is the language that lived on the lips of the Beloved
Messenger € and which was selected by Allah for His final revelation. In it are
anchored our history, our culture, our traditions, our highest achievements and
our deepest aspirations. By choosing to study it you have become part of it.

Treasure that.

This book has exposed you to only one side of the language: its syntax. Do not let
your experience of the Arabic language stop there. Go on to savour its sweetness,
marvel at its beauty, and be overawed by its power. For that you will need to

respond to the first command of revelation:
{1315

Of technical grammar you would need but a modicum. When faced with the
higher intricacies of grammar you could always consult a specialist or refer to the
higher works of the discipline (all of which you do not need to study from cover to
cover). Do not let the dry technicalities of nahw rob you of the opportunity to

savour the wonders of this language: the lyrical music of its poetry, the
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compelling power of its prose, and the absolutely incomparable majesty of the

Qur’an.

You have begun your journey. Now, as you are traversing its course, remember

three things:
o The language you are learning is beautiful: enjoy it!

o It is the language of Allah’s Beloved #&: love it as you love him, and learn

it with the intention of keeping his Sunnah alive!

o It is the language Allah chose for His final revelation: let it bring you

closer to Him.

CE_;QJ;J_;L;&M\, X2 C;su@f_;\&;iw\‘.:
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